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THE CHOSEN PEOPLE
From Abraham to the Destruction of the Temple

Introduction

Today we’re going to look at the sweep of the mstaf the Israelite nation from their
beginnings with the call of Abraham to the endh& éra of traditional Jewish worship with
the destruction of the Jerusalem Temple by the Rerima70 AD. | want to show how this
history represents a continuous development of &pldin for the human race following the
Fall, culminating in the blessing of all humanityand through Christ. Of course for reasons
of time we’re going to be taking a helicoptericwief this history — alighting here and there
on interesting and important details but largelgwotirely flying over other areas. As always,
that doesn’t mean that the areas we skip over hatleng to teach us or are unimportant, it's
just that for reasons of time we inevitably havenake choices.

The Patriarchal Period - Abraham

Our story begins with the birth of Abram as he tes1 known. Abram and his descendents,
the Fathers of Israel, were known as the Patriaaiolsthis part of our story is called the
Patriarchal period. Abram becomes the centratéigund his personal and family story
saturates the remainder of this section of theeBdlnld indeed forms a stream that carries on
through the whole of the Bible. The call of Abramtiates a radical new development —
God acts in history to set in motion a series @ty that will eventually heal the breach that
sin has caused between God and His creation.

At one time most scholars wanted to relegate theaPehal history to a role of myth
invented much later by Israelite writers, perhapthe 8 or 6" centuries BC. However,
archaeologists have now discovered from textsmaigig in Nuzi, Mari, Babylon and
elsewhere that the background related in the Pela history in scripture corresponds very
closely to the reality of life in the Middle BronZgye around 1900 — 1700 BC. W F Albright
has concluded that there is no reason to doulisittggaphical details of the Patriarchal
history.

Abram's story begins in Genesis 11 verses 27-3Hre We learn that Abram's father was
Terah, named after a moon deity worshipped in b, there is no indication that he ever
turned to Yahweh. Abram married Sarai (later todsemed Sarah) who was barren — which
will become an important point later. The wholefly set out from Ur for Canaan, but for
some reason stopped half-way in Haran.

God didn’t really want Abram to be in Haran, butQanaan — so God called Abraham to
leave his people and household and follow God'difea

“The LORD had said to Abram, "Leave your countryulypeople and your father’s
household and go to the land | will show you. "llmake you into a great nation and | will
bless you; | will make your name great, and you el a blessing. | will bless those who
bless you, and whoever curses you | will curse;ahpeoples on earth will be blessed
through you." So Abram left, as the LORD had talt;hand Lot went with him. ...... ”
(Genesis 12:1-4 NIV)

This sudden new beginning will be characteristithef story of the Patriarchal Period.
Abram commenced a life in which he was generallgdiént to God, by fully responding to



God’s leading, although he did lapse into sinfutn@s a number of occasions, as we shall
see. God's command and His accompanying promisesta become the basis of a
covenant relationship with Abraham and his descetsdeAbram is to be blessed and is to be
a blessing to others. God has not yet made a eovavith him, that will come later, but the
shape that covenant will take is already emerging.

Abraham's call is both dramatic and specific, dredsudden new beginning it gives him
provides a model for the rest of Patriarchal HigtdFurthermore, the universal nature of the
promised blessing in Genesis 12:3: “all peoplesanth will be blessed through you”, gives
us preview of the universal salvation that God teggrovide. It also makes it clear that
although the Israelites were to be special, Goltsen people, God’s salvation was always
to be universal — for all mankind. God gives eaoh of us a new beginning when we turn to
Christ in faith.

It's evident that Abram’s responding to God’s dadk dramatically increased his intimacy
with God, because Abram communicates with God s¢tienes on his journey (Genesis
12:7-8). When we respond to God’s call it alwayseases our intimacy with Him. But
then comes a fall from grace as a famine causeamAbo enter into Egypt, and Abram, in
fear, passes Sarai off as his sister rather trawife (Genesis 12:13) - in fact she really was
his half sister (Genesis 20:12). This resultsharBoh taking Sarai for his wife, which in
turn results in God bringing punishment on Phaiadhe form of diseases (Genesis 12:17).
Pharaoh now somehow learns the truth, rebukes Alaacthgives Sarai back to him along
with material gifts.

So Abraham leaves Egypt, along with his brotherdrat his ill-gotten wealth and goes
through the Negev to a place between Bethel angéAnesis 13:3). Abram and Lot were
unable to stay in the same place because theybaddny flocks and herds, so they parted
(Genesis 13:6). God then again spoke to Abramte-@od is still using Abram in spite of
his failures — and shows him the land he had ajrpacimised him:

“The LORD said to Abram after Lot had parted frommh"Lift up your eyes from where you
are and look north and south, east and west. Allahd that you see | will give to you and
your offspring for ever. | will make your offspriridke the dust of the earth, so that if anyone
could count the dust, then your offspring coulccbanted. Go, walk through the length and
breadth of the land, for | am giving it to you.Génesis 13:14-17 NIV)

On their separation, Lot had gone to live in Sodomd when that city was attacked he was
captured and carried off — but Abram rescued hien@sis 14:1-16). As Abram is returning
from this mission he meets with a man, a priestodi, who will later become of
considerable importance — Melchizedek, a name wimeans “king of righteousness”.
Melchizedek blesses Abram:

“After Abram returned from defeating Kedorlaomeddhe kings allied with him, the king of
Sodom came out to meet him in the Valley of Shgtiedt is, the King's Valley). Then
Melchizedek king of Salem brought out bread andewithe was priest of God Most High,
and he blessed Abram, saying, "Blessed be AbradayMost High, Creator of heaven and
earth. And blessed be God Most High, who delivegq@d enemies into your hand.” Then
Abram gave him a tenth of everything.” (GenesislI420 NIV)

So we see that Melchizedek was king of Salem ya@titionally identified with Jerusalem
and Abram’s giving him a tenth of everything is tiregin of our tithing. Certainly
Melchizedek has the right perspective as he givad t@e credit for Abram’s victory.
Melchizedek now disappears from scripture untitésurfaces in Psalm 110 and in the book



of Hebrews, where we are told that Christ is a lpgést in the order of Melchizedek
(Hebrews 5:10). Of course, Christ could not bégh priest in the traditional sense, as he
was in the line of Judah, whereas priests werhkarlihe of Levi. But the book of Hebrews
tells us that Christ was in an even more foundatipniestly line, that of Melchizedek. Here
we need to remember that Levi was not yet bornwydeonly in contemplation as a future
descendant of Abram. So Melchizedek has precedrraze_evi and thus the priesthood of
Christ has replaced the Levitical priesthood.

Following this episode God again reveals himse# pight to Abram and they have their
first dialogue:

‘o the word of the LORD came to Abram in a visiébo not be afraid, Abram. | am your
shield, your very great reward." But Abram said,S@vereign LORD, what can you give me
since | remain childless and the one who will imhery estate is Eliezer of Damascus?" And
Abram said, "You have given me no children; soraas® in my household will be my heir."
Then the word of the LORD came to him: "This matl mot be your heir, but a son coming
from your own body will be your heir." He took hioutside and said, "Look up at the
heavens and count the stars—if indeed you can ¢bant." Then he said to him, "So shall
your offspring be."” (Genesis 15:1-5 NIV)

In response to these promises Abram put his faitBad:

“Abram believed the LORD, and he credited it to lasrighteousness.” (Genesis 15:6 NIV)
This is the first time the idea of faith appearsanipture. This is supremely important
because it leads us towards the doctrine of salvdlly faith in God’s promises expressed in
the salvific death of Christ on the cross.

God then proceeds to confirm his promises to Abbgrmaking a covenant with him
(Genesis 15:18). The idea of God’s dealings wétlamd His promises to us being expressed
as covenants is hugely important, but there imé to what we can cover in one Teaching
Morning, so I'm not going to focus on the idea of’enant today. Although | do want to
point out that all God’s covenants with mankind @verade entirely at God’s instigation and
at times and on terms that were fully determine@byg and were purely an expression of
God'’s grace towards us. Indeed mankind playedanbgp all in any of the covenants, other
than the Sinai covenant, all the other covenants wemises made entirely and solely by
God. In addition to making the covenant with Abrasod also reveals the coming slavery
of the Israelite nation in Egypt and his plan tectee them:

“Then the LORD said to him, "Know for certain thyatur descendants will be strangers in a
country not their own, and they will be enslaved dhtreated four hundred years. But | will
punish the nation they serve as slaves, and aftdsiwhey will come out with great
possessions.” (Genesis 15:13-14 NIV)

God also reiterates his earlier promise from Gengsapter 13 to give Abram’s descendants
a land to live in and now tells him the extenttof i

“On that day the LORD made a covenant with Abramh seid, "To your descendants | give
this land, from the river of Egypt to the greaterythe Euphrates— the land of the Kenites,
Kenizzites, Kadmonites, Hittites, Perizzites, Ret@sa Amorites, Canaanites, Girgashites
and Jebusites."” (Genesis 15:18-21 NIV)

this was the land of Canaan, the so called Proniiaad.

In fact this promise was fully realised, but it peindured for a short time during the height
of David’s reign and part of Solomon’s reign beftre Israelites unfaithfulness to God
started to bring about the collapse of their empire



Abram had originally expressed faith in God’s preenio give him offspring, but Sarai
remained childless and Abraham and his wife Sayti became impatient and Sarai told
Abram to conceive a child through her maidservaaga# (Genesis 16:3) — which duly came
to pass (Genesis 16:4). Just as Abraham had pees8arai to Pharaoh, Sarai now presents
Abram to Hagar. But Sarai became jealous and eaited Hagar (Genesis 16:6). Hagar
briefly fled the household until an Angel of thertdold her to return and submit to Sarai
(Genesis 16:9). Even Hagar receives a divine atioel. The Angel also told Hagar that she
was pregnant and would have a son who was to leldahmael (Genesis 16:11).

Some time later, God confirmed his covenant to gikeaham offspring through Sarai and
told Abram that his name was to be changed to Abraaind told Abraham that circumcision
was to be a sign of the covenant between God amnahaim’s descendants:

“You are to undergo circumcision, and it will betsign of the covenant between me and
you.” (Genesis 17:11 NIV)

At the same time, God changed Sarai’'s name to §&ahesis 17:15) which means
"princess". God then tells Abraham that Sarah lsghr him a son, to be called Isaac, within
the year and that Isaac, rather than Ishmael withie beneficiary of God’s covenant:

“But my covenant | will establish with Isaac, wh@arah will bear to you by this time next
year." (Genesis 17:21 NIV)

Abraham, his son Ishmael and all the men in hisabald were duly circumcised (Genesis
17:23) and the vision of a further son was dulyficored by an Angelic visitation (Genesis
18:1-19).

Next we come to the destruction of Sodom and Goahotvecause they had become so
wicked and here Abraham intercedes and pleadsddisGnercy for them — but I'm going
to skip over that today.

Abraham moved on again and as he moved again phssetfe off as his sister (Genesis
20:2) — again with bad consequences — do we neaen? But then Sarah became pregnant
by Abraham with the promised child, a male childowtas to be called Isaac (which means
“he laughs”), and she gave birth. Soon afterwishsael mocked them (Genesis 21:9) and
Sarah again caused Ishmael and his mother Haga&r ¢ast out of the household (Genesis
21:10) (even though she and any child she might §ie@uld have been fully accepted in the
household under the customs of those times). Haghishmael duly went on their way and
survived as a separate family.

After several years God tested Abraham by callimdpion to go and sacrifice his son Isaac:
“Some time later God tested Abraham. He said tg ishraham!" "Here | am," he replied.
Then God said, "Take your son, your only son, Isadéom you love, and go to the region of
Moriah. Sacrifice him there as a burnt offeringame of the mountains | will tell you

about."” (Genesis 22:1-2 NIV)

Later in Levitical tradition the burnt offering winbbecome an offering to be consumed
whole by fire on the altar. Moriah, was, of couyrse location of Jerusalem, the place where
Temple sacrifices were carried out and the placerevRhrist was crucified. Abraham had
already lost one child, was he now to lose another.

but Abraham duly went:



“Early the next morning Abraham got up and saddliscdonkey. He took with him two of

his servants and his son Isaac. When he had cuganeood for the burnt offering, he set

out for the place God had told him about.” (Gen2&i8 NIV)

The site of the intended sacrifice is often ideadifas the eventual site of the Israelite Temple
in Jerusalem. | don’t think we should see thigitser Abraham or God promoting child
sacrifice, but rather we should see it as Abrahaxteeme unquestioning obedience to God’s
will. We don’t know what, if anything, Abraham akghac said to each other on the journey,
scripture has not given us any record.

God pushed Abraham to the limit and Abraham werwdod with the plans for the sacrifice
until the 11" hour and the 39minute:

“Abraham took the wood for the burnt offering arldged it on his son Isaac, and he himself
carried the fire and the knife. As the two of thesnt on together, Isaac spoke up and said to
his father Abraham, "Father?" "Yes, my son?" Abrahlaplied. "The fire and wood are
here," Isaac said, "but where is the lamb for tmboffering?" Abraham answered, "God
himself will provide the lamb for the burnt offegnmy son.” And the two of them went on
together. When they reached the place God hadtwidabout, Abraham built an altar there
and arranged the wood on it. He bound his son laaddaid him on the altar, on top of the
wood. Then he reached out his hand and took thHe tmslay his son.” (Genesis 22:6-10
NIV)

Isaac carries the wood for the burnt offering, psChrist carried his cross to Calvary. His
guestion about the lamb for the burnt offering skdlmat he knows what is involved in this
act of worship. Abraham must by now have had sugheat faith in God that he believed
God would resurrect Isaac from the dead in ordatr @od’s promises to Abraham
concerning Abraham’s descendants might be fulfilleshac also displays great faith, he
displays the faith that co-operates as he must kiaoen that he was to be the offering when
he was bound and laid on the altar and if he wa®nbugh to carry the wood — he was
probably a teenager by now — he would certainlyeHaaen strong enough to resist.

But at the last minute Abraham was released fraptedicament:

“But the angel of the LORD called out to him fromdven, "Abraham! Abraham!" "Here |
am," he replied. "Do not lay a hand on the boy,%aiel. "Do not do anything to him. Now |
know that you fear God, because you have not withinem me your son, your only son."
Abraham looked up and there in a thicket he sammagaught by its horns. He went over and
took the ram and sacrificed it as a burnt offermgjead of his son. So Abraham called that
place The LORD Will Provide. And to this day itsaid, "On the mountain of the LORD it
will be provided."” (Genesis 22:11-14 NIV)

God provides an animal as a sacrifice in substitufior Isaac, which prepares us for idea of
Israelite substitutionary animal sacrifice, whichsato be introduced later, and for the
ultimate and final substitutionary sacrifice macdebehalf of us all — Christ. The story also
gives us a model of the sacrificial faith that Gieainands from his people and of God'’s
provision for those who have faith in Him.

God repeats some of his covenant promises to Abraimeluding the promise of universal
blessing through his descendants:

“ "I swear by myself, declares the LORD, thatdgse you have done this and have not
withheld your son, your only son, | will surely bfeyou and make your descendants as
numerous as the stars in the sky and as the satin @e@ashore. Your descendants will take
possession of the cities of their enemies, andutiirgyour offspring all nations on earth will
be blessed, because you have obeyed me." (Ge2246-18 NIV)



Some time later Sarah died and was buried in lam@i#am purchased from the Hittites
(Genesis 23). Even though Abraham has been prortiigetind in due course, he doesn’t
have it yet, and so he buys a plot from the curogmters the Hittites. It's the only piece of
land which Abraham comes to possess during hisnfige It will be many years before his
descendants gain the Promised Land.

So obedience to God'’s call and leading were keyAfmaham and they are key for us today
too. Look at what great and amazing things werergimg from Abraham’s one initial small
act of obedience to God’s call. Note too how Gad gse us in spite of our flaws and
failures. Abraham twice prostituted his wife teegehim out of danger, doubted God'’s
provision to the extent that he made his own plamawing a child by a maidservant when
God's plan took longer than he expected and themvthis mistress and child out of his
house.

The Patriarchal Period - Isaac

Later still Abraham was old and made his chief aetwswear to get a wife for Isaac from
amongst Abraham’s own people (Genesis 24:3-4) f twvaugh Abraham had had no
compunctions about his own wife co-habiting withEagyptian or making his Egyptian maid
pregnant. The servant went back to that countdybmought back a wife for Isaac — Rebekah
(Genesis 24). In due course Rebekah became pregioda that Isaac prayed for her
(Genesis 25:21) (unlike Abraham with Sarah) and atste his different handling of the
situation — no attempts to conceive through sutegethers here. When she was pregnant
Rebekah received a message for the Lord concehainghildren:

“The babies jostled each other within her, andsghd, "Why is this happening to me?" So
she went to enquire of the LORD. The LORD saideng hTwo nations are in your womb,
and two peoples from within you will be separatee people will be stronger than the
other, and the older will serve the younger." Wtientime came for her to give birth, there
were twin boys in her womb. The first to come oaswed, and his whole body was like a
hairy garment; so they named him Esau. After thisprother came out, with his hand
grasping Esau’s heel; so he was named Jacob.usesasixty years old when Rebekah gave
birth to them.” (Genesis 25:22-26 NIV)

Jostled is actually a very weak translation oftdedrew here — abuse or crush would carry
the sense better — so Jacob and Esau were atheggesrfrom the beginning. God’s
explanation must have been surprising to Rebekdtparhaps we can see this as colouring
her later actions in favouring Jacob over Esauip&ge has already given two instances of
fraternal rivalry — Cain and Abel and Ishmael asaialc — and on both occasions the older
brother emerges in an unfavourable light. Thegpatis repeated as Esau sells — in fact
virtually gives away — his birthright:

“Once when Jacob was cooking some stew, Esau cafmam the open country, famished.
He said to Jacob, "Quick, let me have some ofrdthstew! I'm famished!" (That is why he
was also called Edom.) Jacob replied, "First sellyour birthright.” "Look, | am about to
die,” Esau said. "What good is the birthright to2hBut Jacob said, "Swear to me first." So
he swore an oath to him, selling his birthrighfézob. Then Jacob gave Esau some bread
and some lentil stew. He ate and drank, and theamand left. So Esau despised his
birthright.” (Genesis 25:29-34 NIV)



Usually when this story is mentioned it's Jacob Redbekah who are condemned, but as you
can see the text puts Esau in an unfavourable lighe writer to the Hebrews does the same
thing (Hebrews 12:16).

There was then a famine in the land and Isaac $oafjlge with the Philistines, having been
told by God not to go to Egypt (Genesis 26:1-2F repeats his father Abraham’s sinful and
deceitful behaviour by passing off his wife Rebelkahis sister (Genesis 26:7) to Abimelech
king of the Philistines — although in this caseblech did not take Rebekah as a
concubine, because he finds out that she is IsaalgqGenesis 26:9). Isaac became so rich
and powerful that Abimelech sent him away (Gen26i46). At this time the Lord appears
to Isaac, revealing himself as the God of Abrahlam does not give Isaac a new name as he
did with Abraham (Genesis 26:24). Isaac’s respase build an altar (Genesis 26:25),
following the example of Abraham and anticipatihg tesponse of his son Jacob. The idea
of the god of my/your/his father is prevalent ugfte time of Moses, but disappears after the
Sinai covenant between God and the whole Israsditen.

Abimelech then has second thoughts about makirepamy of Isaac and concludes a
binding peace treaty with him (Genesis 26:26-Z23au then shows his unfitness to be heir
to Isaac by marrying not one but two Hittite wonvathout his father’'s permission to the
grief of both Isaac and Rebekah (Genesis 26:34-35).

The Patriarchal Period — Jacob

Isaac is now near death and sends Esau huntingke enlast meal for him (Genesis 27:1-4).
Jacob then acts in a most underhand way to paselioff as his brother Esau — with the
connivance of his mother Rebekah — in order td sisdather’s blessing while Esau is
absent. Jacob is afraid that this will bring aseuon him rather than a blessing, but Rebekah
offers to take on herself any blame that may aridtee first scriptural example of someone
offering themselves as the recipient of a cursbairalf of another. In due course Isaac duly
blesses Jacob and unwittingly, but propheticatites:

“May nations serve you and peoples bow down to Brulord over your brothers, and may
the sons of your mother bow down to you. May theke curse you be cursed and those who
bless you be blessed." (Genesis 27:29 NIV)

Esau then returns and tries to claim his blesdingit’s too late — the blessing has already
been given and cannot be revoked (Genesis 27:30EK5u then thinks of killing his brother
Jacob and Rebekah urges Jacob to flee to themkind.aban in Haran — far to the North and
East as we've already seen (Genesis 27:41-44) whirth noting that in the OT movement to
the East is generally bad and movement to the Wegtod — in any event Jacob never finds
peace until he eventually returns to Canaan. &imgty, Isaac apparently approves the
emigration plan, and blesses Jacob before he gobs avay (Genesis 28:1-5). Although
Jacob has stolen the material inheritance thatrighfully Esau's by deception, it seems that
he did not need to steal the inheritance of thed?ahal blessing, as this is voluntarily
bestowed on Jacob by Isaac, even after Isaac kbasleeaware of Jacob's deception (Genesis
28:4). All the scheming and deception were unresrgsas regards theal blessing. |

believe this is why Paul says that neither IshmaelEsau were part of the chosen people of
Israel (Romans 9:6-9).



Yahweh had not yet revealed himself to Jacob, hutie way to Haran he settles down for
the night and has a vision of angels ascendinglasdending a stairway (rather than a
ladder) to heaven and the Lord speaks to him:

“There above it stood the LORD, and he said: "lthenLORD, the God of your father
Abraham and the God of Isaac. | will give you andrydescendants the land on which you
are lying. Your descendants will be like the dudhe earth, and you will spread out to the
west and to the east, to the north and to the sélitbeoples on earth will be blessed
through you and your offspring. | am with you andl watch over you wherever you go, and
| will bring you back to this land. | will not leawou until | have done what | have promised
you." (Genesis 28:13-15 NIV)

So God reveals himself as the God of Jacob’s gedinelf and of his father. God confirms
Isaac's blessing, Jacob is indeed the inherittrePatriarchal blessing. God has chosen
Jacob and his descendants as the means wherebyilGogdiate his blessings to the world.
Note the shift in terms from “getting” the blessitog‘being” the blessing. In the morning
Jacob built a pillar as a memorial to the Lord derdided to call the place Bethel. This is the
fifth text in Genesis (cf. 12:3; 18:18; 22:18; 26td refer to a patriarch (and/or his offspring)
as the means of worldwide blessing. As with Abratzand Melchizedek (Gen. 14:20), Jacob
commits himself to give a tithe,tenth, as a token of his relationship with God (Genesis
28:22).

Jacob continued on his journey and came to thedéhdban. Jacob first meets with
Laban’s daughter Rachel and falls in love with (@&@enesis 29:1-18). Jacob is received into
Laban’s home and after some time negotiates areagmat with Laban that he will work for
Laban for seven years in return for Rachel's hanaharriage — although Laban’s agreement
“it is better that | giver her to you” (Genesis 29) was perhaps deliberately ambiguous and
preparing his way for his later deception. Judieabad deceived his father Isaac about
identity, Jacob is now deceived in his turn by Lab&Vhen the seven years are up, Laban
passes off his elder daughter Leah on Jacob onweeliding night with the excuse that
amongst his people the younger daughter cannotdoean before the elder (Genesis 29:20-
26). Jacob was not at all pleased with the suitistit but Laban proposes that he finish his
bridal week with Leah and then he will receive Rdas a second wife in return for a further
seven years of service and Jacob agrees (Gene23ic23).

Leah was fertile and bore Jacob four sons Reuberedd, Levi and Judah (Genesis 29:32-
35) —it’s interesting that two of the major instibns of the OT, the priesthood through Levi
and kingship through Judah, have their originsnmawanted and loveless marriage. But, all
this time, Rachel was infertile and unhappy (Gen86i1). Rachel now resorted to the same
stratagem that Abraham’s wife Sarah had used -gsh&acob to make her maid Bilhah
pregnant, to produce adoptive children, and Bilbate two sons who were named Dan and
Napthali (Genesis 30:3-8). By this time Leah hagged having children and she also got
Jacob to sleep with her maid Zilpah who bore hira sons Gad and Asher (Genesis 30:9-
13). Later Leah bore Jacob two further sons Issaahd Zebulun and a daughter Dinah
(Genesis 30:17-21). Rachel now became pregnaselfi@nd bore a son Joseph (Genesis
30:22-24). The names of these various childreriudref meaning, but we don’t really have
time to look at that today.

After the birth of Joseph, Jacob wanted to leaveababut Laban knew that he had been
enriched by Jacob because God was with Jacob. eGoestly Laban asked Joseph to stay
and they agreed that Jacob would continue worlond.&ban in return for taking every



spotted, speckled or dark coloured sheep and eypertyed or speckled goat from Laban’s
herds (Genesis 30:25-34). In the Mediterraneardibe sheep are normally white and the
goats black, so Jacob is requesting the irregatarprmal parts of Laban’s flock.

Jacob profited greatly from this arrangement anoihinés sons became unhappy and God told
Jacob to return to Canaan (Genesis 31:1-13). Jaftobithout telling Laban, taking only his
own possessions, but Rachel stole her father'sdimld gods (Genesis 31:14-19) — this is a
new crime godnapping! Rachel may have stolen tteeemsure that Jacob would be Laban’s
heir, but we can’t be sure.

Laban pursued Jacob and caught up with him andsaddum of carrying off his daughters
as captives and also of stealing his gods, althtneghdds that the Lord has told him not to
harm Jacob (Genesis 31:22-25). Jacob told Lalksrhthwas afraid Laban wouldn’t let him
go with his wives and possessions, but that herdidesve his gods and that if any of his
party have them they should be killed (GenesisBB3). Laban can't find his gods which
are hidden by Rachel (who sits on them) and aftgrude between Jacob and Laban they
make a peace agreement (Genesis 31:33-45).

Jacob was afraid of a meeting with Esau on higmgtuCanaan and he sent messengers
ahead of him who returned and told Jacob that Bsesucoming to meet him with 400 men.
Jacob divided his party, prayed to the Lord — tloel Gf Abraham and Isaac — to be rescued
and sent herds ahead of him as gifts to Esau (@&e824-20). He sent his family ahead,
then spent the night alone by the Jabbok river éGisr82:21-22). This hardly puts Jacob in
a good light; he kept as far away from Esau asiplessThat night he wrestled with an
angel of God, and God told him that his name wdsetohanged to Israel, or let El [God] rule
(Genesis 32:24-30). The deceptive, unreliable&about to become a much more upright
figure — Israel. Jacob was injured in the tendbhi® hip and limped, perhaps to remind him
that God could overpower him — Genesis 32:32 dagfsfor that reason the Jews didn’t eat
this part of an animal, although we find no furtheention of this in scripture.

This encounter seems to have brought about a cldraggtude in Jacob as he now goes
ahead of his parties to meet Esau (Genesis 33: T3y duly met and Esau is not angry, he
embraces Jacob, and Jacob introduces his wiveshaldden (Genesis 33:4-7). Jacob is now
reconciled with both God and his brother. Jacodsdtd continue with Esau (Genesis 33:12-
16), indeed as far as we know, they only meet agagfly at the funeral of their father.
Instead Jacob goes to Succoth where he buys landHiamor the Hivite and establishes
himself (Genesis 33:17-19). Soon after one of H&swns rapes Jacob’s daughter Dinah.
Hamor asks for Dinah as his son’s wife and Jacstws respond deceitfully that this will be
agreed if all Hamor’s menfolk are all circumcis&kfesis 34:1-15). They did indeed
circumcise themselves and before they could re¢cdwerof Jacob’s sons killed all the men
(Genesis 34:24-26). They then looted Hamor’s aitgl carried off all the women and
plunder (Genesis 34:27-29). Jacob was then afinaickthe other people in the area would
attack them in turn, and they moved off to Betlasl God directed Jacob) after burying all the
foreign gods they had in their possession (presiymatihan’s household gods stolen by
Rachel and any gods taken from Hamor's city) (Gergks30-35:4).

At Bethel God again appeared to Jacob and re-@@rddcob’s change of name and God’s
promises to him:

“God said to him, "Your name is Jacob, but you widllonger be called Jacob; your name
will be Israel.” So he named him Israel. And Godl $a him, "l am God Almighty; be
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fruitful and increase in number. A nation and a oamity of nations will come from you,
and kings will come from your body. The land | gawéAbraham and Isaac | also give to
you, and | will give this land to your descendaatfter you." (Genesis 35:10-12 NIV)

Israel moved on from Bethel to Ephrath and on thg Rachel gave birth to Benjamin, but
she died in childbirth (Genesis 35:19). So Jacmh had twelve sons, but he failed to
control them, apparently taking no action whendlikest, Reuben, slept with his concubine
(Genesis 35:22).

Esau lived apart from Israel and also had a nurobsons who later became the Edomites
(Genesis 36), who were much later subjected by Kiagid.

The Patriarchal Period — Joseph

Israel’s mishandling of his children continued asnmade Joseph his favourite (Genesis 37:3)
— even though he should have been aware from hisyowth of the problems this would
cause. Joseph dreamed that the other childrendodexen to him and had another dream
where his parents also bowed down to him (Genésts Bl). These are the first dreams in
scripture where the voice of God doesn’t speakctiire The dreams were prophetic as we
shall see, but from a young favourite, they indaligded to the other children hating him

even more. Not only is he the favourite son, botegalomaniac as well! When they
eventually got him alone in the desert, as a raduiis father sending him on a 65 mile
journey to visit his brothers, they threw him im0 empty water cistern and sold him for 20
shekels of silver as a slave to a party of Ishrtesebn their way to Egypt (Genesis 37:22-28).
Later Biblical Law would prohibit such action, delagnit a capital crime.

Joseph’s brothers take his robe, tear it and diphbtood, planning to tell their father Jacob
that Joseph must have been eaten by a wild anBeadgsis 37:31-33). Jacob was taken in
by their deception and mourned for Joseph (Gersgsi4-35). It's ironic that Joseph
deceived his father with the skin of a young goaty he’s deceived by a garment dipped
into the blood of a goat. Meanwhile Joseph entaredslavery:

“Meanwhile, the Midianites sold Joseph in EgypPumtiphar, one of Pharaoh'’s officials, the
captain of the guard.” (Genesis 37:36 NIV)

The scriptural account then switches to cover éxaial sins of Joseph’s brother Judah, but
I’'m going to skip over that, except to just menttbat one of the women that Judah illicitly
had sex with, Tamar, is one of the few women ttéuieain the genealogy of Jesus Christ.

The Lord was with Joseph in Egypt and Potipharpmtin charge of his household (Genesis
39:4). Potiphar’s wife tried to seduce Joseph Heutefused her advances, so she told
Potiphar that he had tried to rape her (GenesiE6399). Joseph apparently didn’'t have

much opportunity to defend himself and was thromto prison (Genesis 39:20). Again the
Lord was with Joseph and he was placed in chartjeegfrison (Genesis 39:22). Pharaoh’s
cupbearer and chief baker were also sent to the gaison — it was the place for the kings
prisoners (Genesis 39:20) — a prison for impont@nsons rather than slaves, so Potiphar may
not have entirely believed his wife’s accusations.

The cupbearer and baker both had dreams (GeneSis which Joseph was able to interpret
for them, and his interpretations — that the bakauld be executed and the cupbearer
released (Genesis 40:8-19) — soon came to pases$SetD:20-22). Joseph asked the
cupbearer to mention him to Pharaoh and try andredus release, but once he was free the
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cupbearer forgot Joseph who remained in prison €8e0:23). A couple of years later
Pharaoh also had a dream which no one could irteaod the cupbearer remembered
Joseph’s skills with dreams and Joseph was dulgdcakefore Pharaoh (Genesis 41:1-14).
He told Pharaoh that his dream meant that God hvasiag Pharaoh that Egypt would have
seven years of record harvests and that there wbetdbe seven years of famine in the
whole region (Genesis 41:25-32). Joseph suggdsaedPharaoh should put a wise man in
charge of Egypt to store up grain in the sevenrregears so that there would be food in the
famine years (Genesis 41:33-36).

Pharaoh told Joseph that since God had made sktiown to him, he would be placed in
charge, and in a few short moments Joseph’s stas®levated from prisoner to prime
minister, second in authority only to Pharaoh (G&né1:38-41). Joseph was given a robe, a
signet ring of authority a new name and a wife sk out to carry out his plan (Genesis
41:42-45).

Everything went as Joseph, with God’s leading, foagseen, and when the famine years
arrived people came from all the surrounding caestio buy grain (Genesis 41:47-57),
including Joseph’s family (Genesis 42:1-3). Alsdph’s brothers, other than Benjamin, the
youngest, were sent to Egypt by Israel (Genesi3-42: Joseph recognised his brothers, but
they didn’t recognise him (Genesis 42:7-8). Heuaed them of being spies and said that
they would not be allowed to leave unless theimgmast brother came also. He kept Simeon
as a hostage and sent the others back home toBemgmin (Genesis 42:9-34). Israel
didn’t want to let Benjamin go, Reuben offered totpct him giving his own sons as surety,
but Israel still wouldn’t let Benjamin go (Genedi&.36-38).

Some time later they were so short of food thatdkrelented and sent Benjamin off with his
brothers along with presents for Joseph (Genesis¥43®. When they arrived, Joseph invited
them all to eat with him (Genesis 43:16-17), antt #gem off with grain, but put his silver
cup in Benjamin’s sack (Genesis 44:1-3). Joseph #ent his servants after them, who duly
found the silver cup and brought the brothers lhacloseph (Genesis 44:4-13). Joseph said
he would keep Benjamin as a slave for his theft thel other brothers protested that their
father would die (Genesis 44:16-34). Then Josepidocontain himself no longer and
revealed himself to his brothers and told them Hieabelieved that God had sent him to
Egypt to preserve the people of the whole regiaiénfamine (Genesis 45:1-8). Then he
sent the brothers back to their father with ingtamns to bring him to Egypt where he, Joseph,
would look after them all (Genesis 45:9-11).

Israel was convinced and this conviction was retdd as God spoke to him in a vision:
“And God spoke to Israel in a vision at night aadis"Jacob! Jacob!" "Here | am," he
replied. "l am God, the God of your father,” hedsdDo not be afraid to go down to Egypt,
for 1 will make you into a great nation there. livgo down to Egypt with you, and | will
surely bring you back again. And Joseph’s own haitictlose your eyes."™ (Genesis 46:2-4
NIV)

Pharaoh received Israel and all Joseph’s brothésHgypt and allowed them to settle in
Goshen (Genesis 46:34; 47:5-11). In the remaipgags of the famine Joseph took all the
inhabitants money, livestock and land in exchargdédod and Pharaoh came to own
everything. After the famine they were allowecttmtinue to farm, but they had to give one-
fifth of their crops to Pharaoh (Genesis 47:4-26).
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Joseph’s brothers increased in numbers over ths yaa Israel’s family — the Israelites —
became prosperous and very numerous (Genesis 4 21@n Israel was near death he
made Joseph swear that he would carry him baclstovn land and not bury him in Egypt.
Then he gave the final pronouncements he had edé&wem God to Joseph:

“Jacob said to Joseph, "God Almighty appeared t@ateiz in the land of Canaan, and there
he blessed me and said to me, ‘I am going to makedmitful and will increase your
numbers. | will make you a community of peoples] awill give this land as an everlasting
possession to your descendants after you.” "Now, theur two sons born to you in Egypt
before | came to you here will be reckoned as ntipdiraim and Manasseh will be mine, just
as Reuben and Simeon are mine. Any children boyoucafter them will be yours; in the
territory they inherit they will be reckoned undiee names of their brothers.” (Genesis 48:3-
6 NIV)

Israel then blessed Joseph’s sons, and gives tistatus almost equal to his own sons
(Genesis 48:1-5) — that’s why later on the descetsdaf Joseph held two half-tribal
allotments, one for each of the two sons. Botkegbsnd Israel are now ancestral fathers of
the Israelites. Interestingly, Israel gives thiegpal blessing to the youngest son Ephraim
rather than the first born Manasseh, so repeatimaf Wad happened between him and Esau in
his own youth — except that no element of deceptias involved here (Genesis 48:11-20).
This sort of preference was later forbidden bydbta law (Deuteronomy 21:15-17). Israel
followed this by blessing all the twelve brothemsnh his own loins — Reuben, Simeon, Levi,
Judah, Zebulun, Issachar, Dan, Gad, Asher, Naptlaeph and Benjamin — the twelve
tribes of Israel to be (Joseph becoming the twbthhks of Ephraim and Manasseh)
(Genesis 49:1-28). After all this Israel died avak buried in Canaan by Joseph as he had
requested (Genesis 48:29-49:13). Joseph lived &gypt until his own death (Genesis
50:22-26). So the Patriarchal era cam to an erlealsraelites started to form a nation.

In many ways Joseph was the least flawed of alPdtearchs, but as we’ve seen, Abraham,
Isaac and Jacob were flawed and sinful peopl&otf could use them to fulfil his plans and
purposes he can use us too — we just need to liegnid hear His voice and respond to his
call on our lives.

Slavery in Egypt and God’s Deliverance

The Israelites grew greatly in numbers in Egypt after some time there was a new Pharaoh
who didn’t know or remember Joseph and what hedoag (Exodus 1:8-10). He was afraid
of the Israelites because they were becoming serum and so he enslaved them (Exodus
1:11), the beginning of the fulfilment of the praaly of 400 years of slavery given to
Abraham (Genesis 15:13). The Israelites were eedléor 400 years as had been
prophesied, but God delivered them out of thateshain Egypt in the Exodus and brought
them to their new home, the Promised Land, in thetraignificant redemptive event in the
OT.

As part of the oppression of the Israelite slaviear&h ordered that all male babies be
thrown into the Nile whilst female babies were @il to live (Exodus 1:22). One male
baby was not literally thrown into the Nile, butetully floated in a basket in a kind of
subversive obedience to Pharaoh’s decree (Exodu3)2:He was retrieved by a princess
from Pharaoh’s household who gave him the name dM@seodus 2:5-10). He was raised by
this princess as a member of the royal househaldabhe attained adulthood he was moved
by the plight of his own ethnic people. He cleddl a call to help them, but he got ahead of
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God'’s plan and killed an Egyptian overseer who a@sressing an Israelite (Exodus 2:11-
12).

Moses quickly realised that his crime had beenodised and fled to Midian (Exodus 2:14-
15) where he became a shepherd for 40 years,rnegimiGod’s school of the desert. In

Egypt he learned about worldly matters, in the dds=learned about spiritual issues. He
probably felt totally useless and completely abamedioby God, but then one day when he
was miles from home God called him — the first tineehad spoken to the Israelites for over
400 years:

“So Moses thought, "I will go over and see thisstre sight— why the bush does not burn
up.” When the LORD saw that he had gone over tk,|Gmd called to him from within the
bush, "Moses! Moses!" And Moses said, "Here | dBdd not come any closer,” God said.
"Take off your sandals, for the place where yousta@ading is holy ground.” Then he said, "I
am the God of your father, the God of Abraham,Gloel of Isaac and the God of Jacob." At
this, Moses hid his face, because he was afrdmbtoat God. The LORD said, "I have
indeed seen the misery of my people in Egypt. EHaeard them crying out because of their
slave drivers, and | am concerned about their snfjeSo | have come down to rescue them
from the hand of the Egyptians and to bring thenowipof that land into a good and spacious
land, a land flowing with milk and honey—the honfdle Canaanites, Hittites, Amorites,
Perizzites, Hivites and Jebusites. And now theo€the Israelites has reached me, and | have
seen the way the Egyptians are oppressing themo®pgo. | am sending you to Pharaoh to
bring my people the Israelites out of Egypt.”” (xs 3:3-10 NIV)

God’s timing is not our timing and He calls us e tmost unexpected places at the most
unexpected times and in the most unexpected welgses made a small response to God by
turning aside and as he did so God drew him fuititerhis purposes. God told him that he
was aware of the Israelites plight and that he meag going to act and fulfil his promises to
Abraham by leading the Israelites into the Promismald. Moses protests a bit, but God
assures him that, although initially Pharaoh wamtially let the Israelites go, he will be with
him and will perform mighty wonders to compel Pludraéo accept (Exodus 3:11-20). Moses
further protests that he isn’'t eloquent of speadd, God agrees to give him Aaron the Levite
to speak for him (Exodus 4:10-16). So, eventuislibses accepts God’s call, meets up with
Aaron and goes off to meet Pharaoh. First thobhghmeets with the Israelite leaders and
performs signs and wonders which God had enabladddo, and the Israelites believe and
worship the Lord (Exodus 4:29-31).

When Moses meets with Pharaoh, Pharaoh is indeedart and God inflicts nine plagues
of increasing severity on the Egyptians — but Pttastill won't let the Israelites go (Exodus
5-10). These plagues were all designed to be sigaanticular Egyptian gods, that's an
interesting topic, but I'm afraid we don't havediito cover it today. Finally God announces
that He will send a tenth plague in which all thetborn in Egypt will die:

“So Moses said, "This is what the LORD says: ‘Abouinight | will go throughout Egypt.
Every firstborn son in Egypt will die, from thedtborn son of Pharaoh, who sits on the
throne, to the firstborn son of the slave girl, what her hand mill, and all the firstborn of
the cattle as well. There will be loud wailing thghout Egypt—worse than there has ever
been or ever will be again. But among the Israelitet a dog will bark at any man or
animal.” Then you will know that the LORD makesistihction between Egypt and Israel.”
(Exodus 11:4-7 NIV)

the Israelites were to be saved from this tentguyseby a Passover sacrifice:
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“The LORD said to Moses and Aaron in Egypt, "Thisnth is to be for you the first month,
the first month of your year. Tell the whole comntyiof Israel that on the tenth day of this
month each man is to take a lamb for his familyg tor each household. If any household is
too small for a whole lamb, they must share oné #ieir nearest neighbour, having taken
into account the number of people there are. Yeu@determine the amount of lamb needed
in accordance with what each person will eat. Tienals you choose must be year-old
males without defect, and you may take them froenstieep or the goats. Take care of them
until the fourteenth day of the month, when all pe@ple of the community of Israel must
slaughter them at twilight. Then they are to tatee of the blood and put it on the sides and
tops of the door-frames of the houses where thethedambs. That same night they are to
eat the meat roasted over the fire, along witlkeblterbs, and bread made without yeast. Do
not eat the meat raw or cooked in water, but rib@ster the fire—head, legs and inner parts.
Do not leave any of it till morning; if some ist¢ill morning, you must burn it. This is how
you are to eat it: with your cloak tucked into ydnit, your sandals on your feet and your
staff in your hand. Eat it in haste; it is the LORPassover. "On that same night | will pass
through Egypt and strike down every firstborn—botén and animals—and | will bring
judgment on all the gods of Egypt. | am the LORDBe ™ Blood will be a sign for you on the
houses where you are; and when | see the blooill,pags over you. No destructive plague
will touch you when | strike Egypt. "This is a dgyu are to commemorate; for the
generations to come you shall celebrate it astavé$o the LORD—a lasting ordinance.”
(Exodus 12:1-14 NIV)

This plague on the firstborn led to the ordinantthe consecration of every firstborn male to
the Lord:

“you are to give over to the LORD the first offspyiof every womb. All the firstborn males
of your livestock belong to the LORD. Redeem witlamb every firstborn donkey, but if

you do not redeem it, break its neck. Redeem dirstiporn among your sons. "In days to
come when your son asks you, ‘What does this mesay?to him, ‘With a mighty hand the
LORD brought us out of Egypt, out of the land @vdry.” (Exodus 13:12-14 NIV)

Clearly, we can see in the Passover sacrifice, &Spidparation for the beginning of the idea
of substitutionary sacrifice — the death of a $extal animal in place of and in substitution
for a sinful human which was soon to be inauguratedn integral part of Jewish worship.
More importantly we can also see it as a pointehéosacrifice of Jesus, the Lamb of God,
on the cross so that God’s judgement on our siliSpaiss-over” us.

Following this tenth plague Pharaoh and all thedEigyns were so shocked that they let the
Israelites go as God had predicted (Exodus 12:3%331). Indeed the Egyptians gave the
Israelites gold and silver and other valuable Egiso that they were enriched as they parted
— just as had been prophesied to Abraham (Exod@%-36). But Pharaoh soon changed his
mind again and sent his army in pursuit of thedbt@s (Exodus 14:5-9). This led to another
major miracle, the temporary parting of the sethab the Israelites were enabled to cross on
dry ground but the Egyptian army was engulfed wihexy followed:

“Then the LORD said to Moses, "Why are you crying i me? Tell the Israelites to move
on. Raise your staff and stretch out your hand tdwesea to divide the water so that the
Israelites can go through the sea on dry groundl harden the hearts of the Egyptians so
that they will go in after them. And | will gainagty through Pharaoh and all his army,
through his chariots and his horsemen.” (Exodu&34:7 NIV)
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Clearly, these miracles were a series of powenapkic events, which had an enormous
influence in cementing the faith of the peoplessakl in their God. Remembrance of the
miracle of the tenth plague was perpetuated bytimeial “Feast of the Passover” an
important feast which would serve to perpetuatetieenory of the deliverance of the
Israelites from Egypt by their God (Exodus 13:7-a8)id the annual “feast of the
unleavened bread” to celebrate the Exodus gendiatlydus 23:15) and also the ordinance
of the consecration of the firstborn (Exodus 13142-

| deliberately haven’t given much chronologicalamhation so far, because the dating is so
doubtful. Indeed the date of the Exodus is alsdréan certain, but | believe the most likely
period is the first half of the ¥entury BC because (i) the Israel stele of Phakeimeptah
claims that he subdued Israel in Canaan in aro@08 BC, thus the Exodus must have taken
place at least some fifty or sixty years before,thad (ii) the store city of Raamses referred
to in Exodus 1:11 is most likely Pi-Rameses bujlRameses Il just after 1300 BC and the
Exodus must have taken place after that. Haviryadbthat, many scholars opt for an
earlier date for the Exodus, around 1440 BC.

Later during the Exodus, God performed many furtheacles. He fed the people with
manna from heaven when they were hungry:

“Then the LORD said to Moses, "l will rain down btefrom heaven for you. The people are
to go out each day and gather enough for thatldaiis way | will test them and see
whether they will follow my instructions.” (Exodu$:4 NIV)

“The people of Israel called the bread manna. & white like coriander seed and tasted like
wafers made with honey.” (Exodus 16:31 NIV)

God even sent the Israelites meat in the form aflguvhen they tired of manna:

“'| have heard the grumbling of the Israelites.|ITleém, ‘At twilight you will eat meat, and
in the morning you will be filled with bread. Thgou will know that | am the LORD your
God.™ That evening quail came and covered the ¢ang in the morning there was a layer
of dew around the camp.” (Exodus 16:12-13 NIV)

God purified water for them:

“When they came to Marah, they could not drinkntger because it was bitter. (That is why
the place is called Marah.) So the people grumagsainst Moses, saying, "What are we to
drink?" Then Moses cried out to the LORD, and tlkiRD showed him a piece of wood. He
threw it into the water, and the water became swiédwedre the LORD made a decree and a
law for them, and there he tested them.” (Exodu2325 NIV)

and even produced water from the rocks of the tleser

“I will stand there before you by the rock at Hor8ltrike the rock, and water will come out
of it for the people to drink.” So Moses did thistihe sight of the elders of Israel.” (Exodus
17:6 NIV)

The number, power and extent of these miraclesalmuld surely be sufficient to make the
events of the Exodus central to Israel’s faith, Bat also used this time to enter into a new
covenant with his people:

“Then Moses went up to God, and the LORD calleldino from the mountain and said, "This
is what you are to say to the house of Jacob arad ydu are to tell the people of Israel: “You
yourselves have seen what | did to Egypt, and hoarried you on eagles’ wings and
brought you to myself. Now if you obey me fully akeep my covenant, then out of all
nations you will be my treasured possession. Algatlhe whole earth is mine, you will be
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for me a kingdom of priests and a holy nation.’ 3éare the words you are to speak to the
Israelites.” So Moses went back and summoned tleesebf the people and set before them
all the words the LORD had commanded him to spéhk.people all responded together,
"We will do everything the LORD has said.” So Mobesught their answer back to the
LORD.” (Exodus 19:3-8 NIV)

giving them the ten commandments:

[“So Moses went down to the people and told themd &od spoke all these words: "l am
the LORD your God, who brought you out of Egyptt ofithe land of slavery. "You shall
have no other gods before me. "You shall not makgdurself an idol in the form of
anything in heaven above or on the earth beneathtbe waters below. You shall not bow
down to them or worship them; for |, the LORD y&twd, am a jealous God, punishing the
children for the sin of the fathers to the thirdldourth generation of those who hate me, but
showing love to a thousamgnerations of those who love me and keep my commandments.
"You shall not misuse the name of the LORD your Godthe LORD will not hold anyone
guiltless who misuses his name. "Remember the $ablag by keeping it holy. Six days
you shall labour and do all your work, but the sghealay is a Sabbath to the LORD your
God. On it you shall not do any work, neither yoat your son or daughter, nor your
manservant or maidservant, nor your animals, n@atien within your gates. For in six days
the LORD made the heavens and the earth, the s@allahat is in them, but he rested on
the seventh day. Therefore the LORD blessed thba#lallay and made it holy. "Honour
your father and your mother, so that you may lovaglin the land the LORD your God is
giving you. "You shall not murder. "You shall natramit adultery. "You shall not steal.
"You shall not give false testimony against youighbour. "You shall not covet your
neighbour’s house. You shall not covet your neigiitsowife, or his manservant or
maidservant, his ox or donkey, or anything thabbgs to your neighbour."™ (Exodus 19:25-
20:17 NIV)]

God also gave the Law (Exodus 21-23), instructedhithow to make a place of worship, the
Tent of Meeting and also the Ark of the Covenant.

But the Israelite were already displaying theirelébus nature, whilst Moses was away
speaking to God and receiving his commandmenty,ritfagle a golden idol:

“When the people saw that Moses was so long in egrdown from the mountain, they
gathered round Aaron and said, "Come, make us\ghdswill go before us. As for this
fellow Moses who brought us up out of Egypt, we’tlknow what has happened to him.
(Exodus 32:1 NIV)

and were punished:

“And the LORD struck the people with a plague baeaof what they did with the calf Aaron
had made.” (Exodus 32:35 NIV)

They also refused to go up and take possessidred?riomised Land, because the spies
Moses had sent brought back unfavourable reports:

“They gave Moses this account: "We went into thnellio which you sent us, and it does
flow with milk and honey! Here is its fruit. Butétpeople who live there are powerful, and
the cities are fortified and very large. We evew gascendants of Anak there.” (Numbers
13:27-28 NIV)

all apart from Joshua and Caleb:

“Then Caleb silenced the people before Moses aidd'8&e should go up and take
possession of the land, for we can certainly dd(iWumbers 13:30 NIV)

Indeed the Israelites even wanted to go back iatcesy:
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“That night all the people of the community raigkdir voices and wept aloud. All the
Israelites grumbled against Moses and Aaron, aaavtiole assembly said to them, "If only
we had died in Egypt! Or in this desert! Why is tl@RD bringing us to this land only to let
us fall by the sword? Our wives and children wéltaken as plunder. Wouldn't it be better
for us to go back to Egypt?" And they said to eattter, "We should choose a leader and go
back to Egypt.”” (Numbers 14:1-4 NIV)

So God was extremely angry:

“The LORD said to Moses, "How long will these peopieat me with contempt? How long
will they refuse to believe in me, in spite of thle miraculous signs | have performed among
them?” (Numbers 14:11 NIV)

Moses prayed for the Israelites and in his mercg fdogave them, but he decreed that those
who had seen all his miracles, but had still redusetrust him would not enter the Promised
Land:

“The LORD replied, "I have forgiven them, as yokexd Nevertheless, as surely as | live
and as surely as the glory of the LORD fills theolehearth, not one of the men who saw my
glory and the miraculous signs | performed in Egypd in the desert but who disobeyed me
and tested me ten times— not one of them will eeerthe land | promised on oath to their
forefathers. No-one who has treated me with contemipever see it.” (Numbers 14:20-23
NIV)

only Joshua and Caleb would enter the Promised:Land

“Not one of you will enter the land | swore withliffgd hand to make your home, except
Caleb son of Jephunneh and Joshua son of Nun.” Bds114:30 NIV)

so the journey to the Promised Land which shouletliaken a couple of weeks actually
lasted 38 years.

Following this and other rebellions the Levites endaron were appointed as an official
priesthood:

“The LORD said to Aaron, "You, your sons and yaather’s family are to bear the
responsibility for offences against the sanctuangl you and your sons alone are to bear the
responsibility for offences against the priesthd®aing your fellow Levites from your
ancestral tribe to join you and assist you whenamd your sons minister before the Tent of
the Testimony. They are to be responsible to yaliama to perform all the duties of the Tent,
but they must not go near the furnishings of theesgary or the altar, or both they and you
will die.” (Numbers 18:1-3 NIV)

But the people continued to rebel and even Mosasguaty of disobedience to the Lord and
was disqualified from leading the people into therfsed Land:

“'Take the staff, and you and your brother Aarothgathe assembly together. Speak to that
rock before their eyes and it will pour out its @raty ou will bring water out of the rock for
the community so that they and their livestock dank." So Moses took the staff from the
LORD’s presence, just as he commanded him. He amdnAgathered the assembly together
in front of the rock and Moses said to them, "Listgou rebels, must we bring you water out
of this rock?" Then Moses raised his arm and stthekock twice with his staff. Water
gushed out, and the community and their livestaekkl But the LORD said to Moses and
Aaron, "Because you did not trust in me enoughatimolir me as holy in the sight of the
Israelites, you will not bring this community intiee land | give them."” (Numbers 20:8-12
NIV)
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So when the time of Moses’ death came near Joshadonbe appointed leader in his stead
and Moses addressed the Israelites, exhorting tberast the Lord and obey his
commandments. After Moses’ death God told Jostwmaake ready to cross the Jordan river
and enter into and possess the Promised Land.

The Conquest of the Promised Land

After the death of Moses the Lord spoke to Josimdacammanded him to lead the Israelites
across the Jordan and into the Promised Land finfieht of God’s promise to Abraham
(Joshua 1:1-6). The Lord told Joshua to be stesmjcourageous, to obey the Law and
promised that He would be with him. Joshua selssghead of them, who were helped by a
prostitute, Rahab (Joshua 2:1), who would lateptrecpart of the ancestry of Jesus — yet
another example of how God can use anyone desgitefaults.

The Israelites then crossed the Jordan in a maaralieling the crossing of the sea at the
Exodus, except that this time it was the Ark of @@venant rather than Moses’ staff which
held back the waters and enabled them to crossyogrdund (Joshua 3:1-17).

God was with the Israelites and delivered thefiedicity of Jericho into their hands by
miraculously bringing down its walls (Joshua 6:)-2But one of the Israelites, Achan, fell
into sin by taking from Jericho plunder which hagkb dedicated to God and the Israelites
suffered military defeat until this sin was rootad (Joshua 7). The Israelites had been
commanded by God to take complete possession éfrthraised Land and eliminate all the
former residents, but they soon began to fail is émdeavour as they allowed themselves to
be tricked into making a treaty with one of thedent people groups — the Gibeonites —
making the treaty without first consulting the Ld¢dbshua 9:14).

With God’s help, the Israelites were able to ta@esession of the Promised Land — but not
completely, certainly not by the time of Joshuasaith. Nevertheless the various tribes were
allotted portions of the Land, except for the Reutes, the Gadites who were given land
East of the Jordan but the Levites were given heriteance in the Land as the offerings
allotted to them were their inheritance. In hist Mords before his death Joshua exhorted the
Israelites to be strong and obey the Law and Ibed.brd. He made them renew their vows
of allegiance to the Lord:

“But if serving the LORD seems undesirable to yiben choose for yourselves this day
whom you will serve, whether the gods your fore¢ashserved beyond the River, or the gods
of the Amorites, in whose land you are living. Bistfor me and my household, we will serve
the LORD." Then the people answered, "Far be imfus to forsake the LORD to serve other
gods!” (Joshua 24:15-16 NIV)

and Joshua warned them of the consequences okdisolce to God:

“Joshua said to the people, "You are not able teestne LORD. He is a holy God; he is a
jealous God. He will not forgive your rebellion ayaur sins. If you forsake the LORD and
serve foreign gods, he will turn and bring disasteyou and make an end of you, after he
has been good to you." But the people said to &gshio! We will serve the LORD."
(Joshua 24:19-21 NIV)

Then Joshua died and the bones of Joseph, brougbf Egypt, were buried at Shechem.

Joshua’s life spanned the history of the Exodweswtidderness wanderings and the conquest
of Canaan. He was born into slavery in Egypt, tpak in the Exodus as a young man and
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was one of the brave spies who went ahead intBtbmised Land. After the death of Moses,
Joshua led the military campaigns which capturechrart of Canaan. When the push for
complete occupation faltered and the people beganmpromise with paganism, Joshua
continued to stand by his faith in the living God.

As we said a few moments ago, the Israelites didk& complete possession of the Promised
Land as they had been commanded to do. The boddsbiua tells us that as well as the
Gibeonites the people of Geshur and Maacah cortitmuve among the Israelites. Further,
it's clear from the period of the Judges — whichskiall be coming to in a moment — that the
Canaanites, Perizzites and other people groupsetisoed a substantial presence in the
Promised Land, especially in the plains where tbleariots gave them a military advantage.
Fighting against them continued after Joshua’side@obnquest was to take many years and
would not be completed until the time of David &aomon.

The Time of the Judges

After the death of Joshua the Israelites didn’tlydsave a formal leader and Israel’s faith
and unity broke down. They hadn’'t obeyed God’s m@nd to completely cast out the
original inhabitants. The Israelite tribes mergeth their Canaanite neighbours and
accepted the local forms of Baal-worship. Theyargkr lived by faith in God, and suffered
defeat at the hands of their enemies. But, God doeabandon his people, instead he gave
them ‘Judges’ — leaders who were gifted with fagtiength and wisdom. The Book of
Judges tells us about twelve of these figures.s@gdges rescued the Israelites from a
series of desperate situations, so that they aeoedinio experience God’s power to save them.
However, they repeatedly lapsed back into theinvgdg's. Once a crisis was passed, they
forgot God again. They returned to the attractmingaganism until another defeat brought
them to their senses. This pattern was repeatedghout the era of the Judges.

Each of the judges was associated with a parti@rlamy. Ehud fought for Israel against the
Moabites. Deborah and Barak fought the Canaan{®&deon delivered Israel from the
Midianites. Jephthah rescued Israel from the omiwasof Ammon. Samson was the
Israelites’ champion against the Philistines.s Itlear that main purpose of the narrative of
the Book of Judges is theological rather than histeit seeks to set out the pattern of the
rebellion of God’s people, God’s judgement upomtland his eventual grace. It is also
quite significant in that it prefigures some of thets of the Apostles and additionally has
much to say to us about the involvement of the FBpyrit with individuals and what the gift
of the Spirit will bring to a person’s life. Werndbhave time to deal with this issue today, so
I'll just cite a few examples — Othniel (Judges®;lGideon (Judges 6:34), Jephthah (Judges
11:29) and Samson (Judges 13:25; 14.6).

The Monarchy in Israel

At the end of the era of the Judges, God raise8amuel as the last of the Judges and as a
great and powerful prophet in Israel. He heardabed of God so clearly that he thought his
earthly master was speaking to him rather than Gader, the Lord was with Samuel and

He again spoke to Samuel and empowered him:

“The LORD was with Samuel as he grew up, and hadet of his words fall to the ground.
And all Israel from Dan to Beersheba recogniset $ilaanuel was attested as a prophet of the
LORD. The LORD continued to appear at Shiloh, dredd¢ he revealed himself to Samuel
through his word.” (1 Samuel 3:19-21 NIV)

20



and Samuel moved the Israelites to fight agairesethilistines ( 1 Samuel 4:1). Initially this
led to heavy Israelite defeat and the capture @itk of the Covenant by the Philistines (1
Samuel 4:2-11). But, God inflicted ill-fortune tre Philistines because of their capture of
the Ark and they soon gave it back (1 Samuel 5116).

Samuel now urged the Israelites to abandon forgogls and serve the Lord only. They did
this, at least to a great extent, and defeate@lMtiestines and Samuel continued as a judge
over the Israelites.

As Samuel grew old the people told him that thenditrust his sons to take over his role
and asked Samuel to give them a king. Of counsg hiad theological as well as political
implications, because God was, or certainly shbalke been, their king. This was a
rejection of the Lord as their king and God toldrbel to warn the people that the
appointment of a king would have adverse conseasenc

“He said, "This is what the king who will reign awou will do: He will take your sons and
make them serve with his chariots and horses, fEdwill run in front of his chariots. Some
he will assign to be commanders of thousands amaranders of fifties, and others to
plough his ground and reap his harvest, and stk to make weapons of war and
equipment for his chariots. He will take your dategk to be perfumers and cooks and
bakers. He will take the best of your fields andeyiards and olive groves and give them to
his attendants. He will take a tenth of your giamal of your vintage and give it to his
officials and attendants. Your menservants and seawnts and the best of your cattle and
donkeys he will take for his own use. He will také&enth of your flocks, and you yourselves
will become his slaves. When that day comes, yducwi out for relief from the king you
have chosen, and the LORD will not answer you at tray."” (1 Samuel 8:11-18 NIV)

But the people insisted they wanted a king and &aahtually told Samuel to give them what
they were asking for and told him to anoint Saukem:

“When Samuel caught sight of Saul, the LORD saildito, "This is the man | spoke to you
about; he will govern my people.”” (1 Samuel 9:1[/N

and so Samuel duly anointed Saul:

“Then Samuel took a flask of oil and poured it @ul% head and kissed him, saying, "Has
not the LORD anointed you leader over his inhedé&i (1 Samuel 10:1 NIV)

This was the beginning of the monarchy in Israet,ibwas destined to quite quickly become
both a spiritual and political disaster. Of couttse phrase ‘Israel’s monarchy’ is somewhat
ambiguous, since apart from a relatively short timtéhe early phases of the monarchy

during which the Israelite people were more or lesged in a single kingdom (the reign of
Saul, part of the reign of David, the reign of Sotm and the commencement of Rehoboam’s
reign) there were two Israelite kingdoms, the Nemthkingdom of Israel and the Southern
kingdom of Judah.

The exact chronology of the period of the Israefienarchy is a matter of some doubt and
contention as the dates which can be deduced fcaptwral statements are somewhat in
conflict, both internally and in comparison withtesnal evidence. | don’t propose to deal
with that complex issue today and have adopteddititonal view of the chronology. This
places the beginning of the monarchy in 1020 B wit accession of Saul, the end of the
united kingdom with the division of the kingdom @ndRehoboam in around 922 BC, the end
of the monarchy in the kingdom of Israel with tladl 6f Samaria to the Assyrians in 722 BC
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and the end of the monarchy in the kingdom of Jwdé the fall of Jerusalem to the
Babylonians in 587 BC. Thus, Israel’s Monarchyrspal a period of some 433 years.

The anointing of Saul we just spoke of, was lasgemonially confirmed to the Israelite
people at Gilgal:

“So all the people went to Gilgal and confirmed ISeuking in the presence of the LORD.
There they sacrificed fellowship offerings befdne Lt ORD, and Saul and all the Israelites
held a great celebration.” (1 Samuel 11:15 NIV)

Here Samuel again warned the people that if tHeyvat this appointment of a human king
to cause them to forget God and his laws they weufter:

“Now here is the king you have chosen, the oneasked for; see, the LORD has set a king
over you. If you fear the LORD and serve and ohieydnd do not rebel against his
commands, and if both you and the king who reigres gou follow the LORD your God—
good! But if you do not obey the LORD, and if yabel against his commands, his hand will
be against you, as it was against your fathersSghuel 12:13-15 NIV)

Of course, as we shall see, this is precisely Whppened and God’s hand did indeed turn
against the Israelites as was prophesied.

| don’t see a great difference in attitude towalgsmonarchy in different sections of Samuel
Chapters 8-10, rather | consider that these shmeiletad as a consistent account of Samuel
acquiescing in God’s instruction to appoint a hurkizug over the Israelites, even though he
knew (and God had confirmed) that it was not tigatrthing for the Israelites. | believe that
this is a good example to illustrate the differehedveen the perfect will of God and God'’s
permissive will towards mankind.

Saul ruled over Israel for 42 years, although lerseto have been more of a military leader
and tribal chief than a true king. For exampleyé¢his little evidence that he played a
significant administrative or judicial role. Momaportantly, he was not obedient to God’s
commands. His disobedience commenced a shoritaehis appointment and he was told
that his kingdom would not endure:

“*You acted foolishly,” Samuel said. "You have kept the command the LORD your God
gave you; if you had, he would have established kowgdom over Israel for all time. But
now your kingdom will not endure; the LORD has daugut a man after his own heart and
appointed him leader of his people, because yoa havkept the LORD’s command.™ (1
Samuel 13:13-14 NIV)

after a period of military success his disobedéecentinued:

“Then Saul said to Samuel, "I have sinned. | vedlathe LORD’s command and your
instructions. | was afraid of the people and sauein to them.” (1 Samuel 15:24 NIV)

so that he was rejected by the Lord:

“But Samuel said to him, "I will not go back witloy. You have rejected the word of the
LORD, and the LORD has rejected you as king oveels™ (1 Samuel 15:26 NIV)

Samuel was then instructed to anoint one of the sbdesse of Bethlehem king over Israel.
Samuel wanted to choose one of the older sonsseéJaut God told him that He did not
consider the things that man paid regard to, liherdooked at the heart. Eventually God
told Samuel to choose David the youngest son aieJasd Samuel duly anointed David as
king, even though Saul was still alive:

“So Samuel took the horn of oil and anointed hinthi@ presence of his brothers, and from
that day on the Spirit of the LORD came upon Darigower. Samuel then went to Ramah.”
(1 Samuel 16:13 NIV)
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it's interesting that this anointing with the H&pirit gave David the power to defeat the
Philistine champion Goliath in one of the Bible®ssbknown stories. After this, Saul's
decline continued, as he became depressed aneéinga@ous of David and tried to Kill

him. Saul pursued David and again tried to kithton several occasions, but David refused
to raise his hand against Saul, although he hadroppty to do so:

“He said to his men, "The LORD forbid that | shodla such a thing to my master, the
LORD'’s anointed, or lift my hand against him; far is the anointed of the LORD." With
these words David rebuked his men and did not all@m to attack Saul. And Saul left the
cave and went his way.” (1 Samuel 24:6-7 NIV)

Indeed David had other opportunities to kill Saul Wwould not do so. Saul eventually
committed suicide when wounded in battle:

“Saul said to his armour-bearer, "Draw your swand sun me through, or these
uncircumcised fellows will come and run me throagia abuse me." But the armour-bearer
was terrified and would not do it; so Saul tookdgn sword and fell on it.” (1 Samuel 31:4
NIV)

Following the death of Saul, David became kinguafah, the Southern part of Israel:

“Then the men of Judah came to Hebron and theseaheinted David king over the house
of Judah. When David was told that it was the nfefabesh Gilead who had buried Saul,” (2
Samuel 2:4 NIV)

but he was not accepted in the Northern regionsevisé-Bosheth, one of Saul's sons, was
eventually appointed king:

“Ish-Bosheth son of Saul was forty years old wherbbcame king over Israel, and he
reigned two years. The house of Judah, howevdoweld David.” (2 Samuel 2:10 NIV)

This continued for about 7 years until David’s nugfieated those of Ish-Bosheth (2 Samuel
4:8) and David became king over the re-united kamgaf all Israel which he ruled for
around a further 33 years. David was the firsdl'rking over Israel. He not only displayed
great military prowess adding security and teryitior the kingdom (defeating the Edomites,
Moabites, Ammonites and Syrians), but he also digg great administrative skill and
united the nation around the strategically chobecduse it was near to border between the
Northern and Southern kingdoms) capital of Jerusal&his together with his establishment
of a ‘personal’ army cemented his power over Ismadtpendently of any popular acclaim.

The Lord renewed the promises made to the Isrgaiople with King David, because God’s
relationship with the Israelites was changed byetablishment of the kingship and God
also extended these promises:

R "The LORD declares to you that the LORDnself will establish a house for
you: When your days are over and you rest with yatlrers, | will raise up your offspring to
succeed you, who will come from your own body, &mdll establish his kingdom. He is the
one who will build a house for my Name, and | \egitablish the throne of his kingdom for
ever. | will be his father, and he shall be my saten he does wrong, | will punish him with
the rod of men, with floggings inflicted by men.tBuy love will never be taken away from
him, as | took it away from Saul, whom | removeahirbefore you. Your house and your
kingdom shall endure for ever before me; your tersehall be established for ever.™” (2
Samuel 7:11-16 NIV)

This promise found it’s ultimate fulfilment in thecarnation of Christ, a king forever in the

line of David. Saul had been of the tribe of Bemja but David was of the tribe of Judah as
were Christ’s parents — direct descendents of Kiagid.
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However, later in his reign, David fell into sinfways — for example by taking many wives

in conflict with God'’s clear edicts (Deuteronomy.17) and even worse his adultery with
Bathsheba (2 Samuel 11:3-4) and the later murdeeofiusband (2 Samuel 11:15). Because
of all this, the kingdom also fell into some disatr On the one hand the people became
discontented with newly instituted taxation to soip@avid’s court and on the other hand
there were revolts from within the court againsttile, principally that led by his son
Absalom (2 Samuel 13-19). Yet, in spite of all $iiss, the Lord had declared David a man
after his own heart.

Given the atmosphere of court intrigue it is ngsige that at the time of David’s death there
was a struggle for succession to the throne betWeesons Adonijah and Solomon.
Solomon had the more influential connections, indee had the backing of King David
himself and Nathan the prophet, and Solomon presiaéliminating Adonijah and almost all
his supporters. Solomon was an administrativejaaidial ruler rather than a military leader
and thus his reign was largely a time of consaiihat

Whilst Solomon may have lost some territory to Bammites and the Syrians, his reign
marked Israel’s time of greatest material prospeavith an ambitious building programme in
Jerusalem (including the famous temple) and aesgstnsion of his personal army (1 Kings
4:26). He made alliances with surrounding kingdomsuding an unusual and important
marriage to a daughter of Pharaoh king of Egyi(igs 3:1). Yet he sinned against the
Lord by taking many wives, including forbidden faye wives.

The cost of this was enormous discontent amongsistiaelites, particularly the Northern
tribes. The modest system of taxation started &yidDwas vastly increased and expanded to
fund the ambitious building and military programmiesluding the construction of the
Temple in Jerusalem, and this was supplementeldebyntroduction of ‘forced’ or slave

labour amongst the people of the land (1 Kings #:&ings 5:13) — although apparently
Israelites were not enslaved (1 Kings 9:22).

This discontent was undoubtedly increased in thehdon part of Israel by the fact that
taxation appears to have been levied unevenly athasnation, more lightly (if at all) in the
South, where Judah was not included in the listreés to be taxed (1 Kings 4:7-19). The
latter period of his rule was also marked by peatdrscontent, a significant turning away
from the morality of the covenant relationship w@&lbd, perhaps commencing with marrying
foreign women from forbidden races:

“King Solomon, however, loved many foreign womesitdes Pharaoh’s daughter—
Moabites, Ammonites, Edomites, Sidonians and ld#tiThey were from nations about
which the LORD had told the Israelites, "You must imtermarry with them, because they
will surely turn your hearts after their gods." Metheless, Solomon held fast to them in love.
He had seven hundred wives of royal birth and thrgedred concubines, and his wives led
him astray.” (1 Kings 11:1-3 NIV)

Solomon even returned to the worship of foreignsg@thd no doubt led Israel astray in this
also:

“As Solomon grew old, his wives turned his heatéabther gods, and his heart was not fully
devoted to the LORD his God, as the heart of Daisdather had been. He followed
Ashtoreth the goddess of the Sidonians, and Mdleeldetestable god of the Ammonites.” (1
Kings 11:4-5 NIV)
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The Lord was angry with Solomon because of theseaid told him the kingdom would be
taken away from his son:

“The LORD became angry with Solomon because hist Inea turned away from the LORD,
the God of Israel, who had appeared to him twidthdugh he had forbidden Solomon to
follow other gods, Solomon did not keep the LOREdsnmand. So the LORD said to
Solomon, "Since this is your attitude and you haotkept my covenant and my decrees,
which | commanded you, | will most certainly tehe tkingdom away from you and give it to
one of your subordinates. Nevertheless, for the s&loavid your father, | will not do it
during your lifetime. | will tear it out of the hdrof your son.” (1 Kings 11:9-12 NIV)

The Divided Kingdom

Solomon’s grip on the kingdom was too strong fogmpevolt during his lifetime (he
generally killed or exiled potential oppositiondigs such as Jeroboam who fled to Egypt (1
Kings 11:40)) and on his death he was succeeddistson Rehoboam. Rehoboam went to
Shechem to secure the support of the Northernstritng, against the counsel of his advisers,
he refused to accept the terms on which they wackshowledge him as their king (1 Kings
12:1-7). Indeed, he threatened to increase therisgof their burdens (1 Kings 12:14). This
was a great error as Jeroboam now returned frorptEamd was acclaimed king of the ten
Northern tribes.

This splitting of the kingdom in approximately 9BZ was in fact irreversible and separate
kings ruled over the ten Northern tribes of Isi@®dl the two Southern tribes of Judah until
the respective ends of these states. From thedirie splitting of the kingdom the decline
in religious and moral standards amongst the kamgstheir subjects which had already
commenced (and indeed led to the split) also pravedersible.

The two kingdoms were unable to maintain the empifech had been established under
David and consolidated by Solomon. However, thetidon kingdom of Israel was
materially prosperous for a time, as it was latgan the Southern kingdom, more fertile and
more favourably situated with respect to tradeesuetween the adjacent super-powers.
However, this also made it an attractive targectorquest. The Northern kingdom was
ruled by a succession of morally evil and relagviekffective kings until it was conquered
by the Assyrians under Tiglath-pileser Il in 72€ Bs had been prophesied by many of the
prophets such as Amos and Hosea. The period lpagito the exile of the Northern
Kingdom was characterised by great social injusdiog evil as well as abandonment of the
Lord and worship of foreign gods. This abandonnuéi@od’s commandments and values
are of course precisely what led to the exile. @adhed the people time and time again
through his prophets, but they would not listen anentually God’s judgement fell upon
them. Many of the inhabitants were exiled to HatfaNorthern Mesopotamia and peoples
from various races were brought into Samaria ttacepthe Israelites. This is, of course why
the Jews of Jesus’s day despised the Samaritarat esing of pure Jewish racial origin.

The Southern kingdom was smaller and less matgpatisperous than the Northern
kingdom. Although the kings of the Southern kingdaere generally evil, there were one or
two good kings (e.g. Asa (1 Kings 15:9-11) and 3ehphat (2 Chronicles 17:3)). However,
once the Northern kingdom fell the military positiof the Southern Kingdom was extremely
insecure as the capital, Jerusalem, was very tboseemy territory. The Southern kingdom
did manage to survive for some 135 years aftefahef the Northern kingdom before it was
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conquered by the Babylonians under NebuchadnezZ87 BC. Again the period prior to
the exile of the Southern Kingdom was characterigedreat social injustice and inequality
and widespread abandonment of worship of YahwegpairAthe demise of the Southern
Kingdom was prophesied by many prophets includsagah and Micah. As with the
Northern Kingdom, the people were warned time ané tagain of the peril in which they
stood, but they refused to listen and eventuallg’&udgement arrived.

It is quite clear that the monarchy only achievsdworldly’ objectives of uniting the
Israelites as a single nation and ensuring theursty and prosperity for the relatively brief
period of 89 years — even ignoring the 7 year divi®f the kingdom on David’s accession to
the throne and the general discontent with taxatmmhoppression under Solomon. In
spiritual terms, the monarchy proved to be a desdsbm the beginning, as it amounted to a
rejection of the covenant relationship with God ethihe Israelites had entered into. Not
surprisingly, none of the kings were able to uphbklstandards of that covenant
relationship, not even King David — the man who washaps closest to God’s heart. This is
not surprising because the Law had one major wesakrieere was no provision in it to
change the human heart. That would have to waitsin was done away with when Jesus
Christ was slain as the sacrificial Lamb of God #r&lpeople of God became empowered
through the Holy Spirit. Thus, Israel’'s Monarchgswnot a great idea that went sadly wrong,
but rather a bad idea that went wrong just as wiggally anticipated by Samuel under
God’s guidance. However, God can always bring gmdgdrom bad, and God took King
David, a man after his own heart in spite of hisasid failure, and, according to His promise,
from this man’s offspring raised up a saviour fnakl (and indeed all mankind) — Jesus
Christ our Lord.

As we've already mentioned, prophetic oracles &e iaterwoven with the history of the
monarchy, notably the long stories of Elijah anslid. Again this is a subject which merits
a more detailed treatment as Elijah in particidaa most significant figure in scripture. He is
one of only two people in scripture who did not, diat were translated directly into heaven.
He appeared in Jesus’ days at the transfiguralfattiiew 17:3) and has significant lessons
for prophetic ministry in the church today. Untorately, that's all | have time to say about
him today.

Return from Exile

Following the Babylonian conquest, the royal fanlgs deported to Babylon, along with
most of the leading citizens, after which a palaffieial called Gedaliah was made governor
of Judah, with his capital at Mizpah (2 Kings 25:28; Jeremiah 40:7-12). He provoked
opposition and there was a revolt against him aadyniled fearing Babylonian reprisals.
But, the prophet Jeremiah stayed in the land dslh&od was calling him to do. Jerusalem
was the place where the people of Judah had lesttthe faith, and it was where they must
try to regain it. In spite of this firm convictiohpwever, Jeremiah was forced against his will
to join the exiles in Egypt, and he spent the oésiis life there. We know little of what
happened in Judah during the next 40 years.

Far more is known about the life of the exiles wiare taken off to Babylon than about
those who were left behind in Judah. The exilemseehave been settled mostly in the
border regions between Babylonia and Assyria, [peylas part of some official policy to
reclaim derelict sites that had been devastatedgltiie many wars between these two
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powers. Unlike the Assyrians, who forced the exifem Samaria to mingle with other
races, the Babylonians generally allowed exilem&intain their own ethnic identity, and
organize their own communal life together. The &mdeéeportees therefore enjoyed
considerable freedom to continue their traditianadtoms, both social and religious.

On the whole, life in Babylon was probably quitenfortable—even prosperous—for the
exiles from Judah. Jeremiah’s advice to some whe wiamouring to get back to Judah
captures it well:

“'Build houses and settle down; plant gardens atdvbdat they produce. Marry and have
sons and daughters; find wives for your sons ane gour daughters in marriage, so that
they too may have sons and daughters. Increasamiber there; do not decrease. Also, seek
the peace and prosperity of the city to which léhaarried you into exile. Pray to the LORD
for it, because if it prospers, you too will prosfie(Jeremiah 29:5-7 NIV)

By the standards of international justice of tltzly, the Babylonians had been relatively
benevolent. But the exiles still hated them, aralR<.37 which contains such a moving
expression of Jewish anguish ends on a note cédhéttat is, | think, unparalleled anywhere
else in the Bible:

“O Daughter of Babylon, doomed to destruction, haigthe who repays you for what you
have done to us— he who seizes your infants anttedadbem against the rocks.” (Psalm
137:8-9 NIV)

When Nebuchadnezzar died in 562 BC he was succdsdaeumber of very weak and
inept rulers. This was a time of persecution far ¢xiles as the Book of Daniel tells us. But
by now, the power of the Babylonian empire was gpgrd when a little-known king from
southern Persia emerged as a new leader, it wgsaanhtter of time before he was able to
take over the whole of the country. His name wasi€yand in 539 BC the people of
Babylon actually welcomed him as their king, anddek control of the city without the use
of force. Cyrus set about the restoration of Babin society and gave the people of Judah
permission to return to their land, although maidyribt want to leave their comfortable life
in exile and did not return.

Sheshbazzar was appointed governor of Judah. irhe mas thoroughly Babylonian, though
that does not mean he was not a Jew. Apart frorfatiiehat he made a start on rebuilding
the foundations of the Temple, nothing is knowmiof (Ezra 5:16). We are better informed
about a further group of exiles who returned &lititer under the leadership of Zerubbabel
(another Babylonian name, this time certainly a)Javd Joshua. Joshua was a priest, but
Zerubbabel was the grandson of Jehoiachin, therldgtlegitimate king of the royal family
of David. He also held an official Persian appoietrt) and he could have been
Sheshbazzar’s successor as governor. The appointdn@member of the old Judahite royal
family may have been a conscious effort by theiResso persuade more Jews to return.
Now the Temple in Jerusalem could be rebuilt, &mdepair and renovation were to be
Zerubbabel's main tasks. The rebuilding was coteglabout 515 BC, although it was not
restored to its former glory. We have no certaiowledge of life between 515 BC and 440
BC, although the books of Obadiah and Joel probadbate to this period and we can say
with fair certainty that the book of Malachi covéinss era.

Malachi shows that, though the Temple was standgagn, the spiritual realities that it was

supposed to represent were still not being takaowsdy. The priests themselves were
neglecting their proper duties, and the true comeraligion of Yahweh had become mixed
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up with magical practices (Malachi 3:5). The preptegarded popular religion as little more
than a form of practical atheism:

“*You have said harsh things against me," sayd @RD. "Yet you ask, ‘What have we said
against you?’ "You have said, ‘It is futile to ser&od. What did we gain by carrying out his
requirements and going about like mourners betoed ORD Almighty?” (Malachi 3:13-14
NIV)

It's arguable that Yahweh never really returnetherebuilt Temple to be with his people
and never truly endorsed Israelite worship theegen up to Jesus’ time.

As in the past, this neglect of Israel’s covenaithfwas leading to great social evils, and
Malachi declared that God would step in to judgs thtten community:

“'So | will come near to you for judgment. | wilkebquick to testify against sorcerers,
adulterers and perjurers, against those who defedaaiirers of their wages, who oppress the
widows and the fatherless, and deprive alienssifge, but do not fear me," says the LORD
Almighty.” (Malachi 3:5 NIV)

In addition to all that, the community of returnexiles was losing its true identity as some of
the men were leaving their Jewish wives for moteaetive younger women who belonged to
the racially mixed population that had tried topste rebuilding of the Temple. This was
regarded as a very serious matter, for it threatéme very existence of the fragile Jewish
settlement as a distinctive ethnic entity, andffat reason Malachi was convinced that it
would only be a matter of time before God wouldd&w deal with these evils (Malachi 4).

Nehemiah attempted to address the political andiksedils here and Ezra attempted to
address the lack of spirituality. Though he hadnito a position of some eminence in the
Persian royal court, Nehemiah was himself a Jed/varen he learned about the deprivation
of his people in Judah and Jerusalem, he askeedtstan king by now Artaxerxes I, to let
him go there and help to rebuild the communityh8avas appointed governor of Judah in
445 BC (Nehemiah 1-2). Nehemiah had a specifiecngizsion from the Persian emperor to
rebuild the city of Jerusalem itself. But when lo¢ there, he found that most of the Jews
were satisfied with things as they were and hadtmecintegrated with the people groups
brought into Samaria. The Jews from Babylon regittiemselves as ethnically pure, but
those who stayed behind had intermarried and tbenten from Samaria who turned out to
be Nehemiah’s most vociferous opponents—Sanbaithff@biah—Dboth felt that they had
the same religious faith as their Jewish neighbours

In the amazingly short time of fifty-two days, tivall was built (Nehemiah 6). It was not as
extensive as the wall that had surrounded thebeifgre 586 BC, but its completion gave a
great boost to the morale of the inhabitants. Reffirst time since Nebuchadnezzar had
destroyed their city, Jerusalem and its peoplethed own self-contained society, and a new
opportunity to establish their distinctive natioaald religious identity. But Nehemiah was
not at all satisfied with the spiritual life in disalem as many Jews were marrying foreigners.

Nehemiah was determined to change all this. Buti a Jewish priest by the name of Ezra
who issued the most far-reaching challenge to &éople of Jerusalem. He too was a Persian
state official, who came to Jerusalem with roydhatity to reorganize religious affairs. He
was accompanied by a further group of returningeeXrom Babylon, who also brought with
them a considerable financial endowment for the dlerm Jerusalem (Ezra 7:1-26). But
they brought more than that, for Ezra was a ‘sahaléhe Law of the God of Heaven’ (Ezra
7:12), and his interpretation of this law was teéda profound and lasting influence on the
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whole way of life and national identity of the commnity. It is not absolutely clear from the
Old Testament just what this law was, but it issceeble to suppose that it would be
substantially identical to the Torah as we knoteday. He read this out to the people as the
Law itself was written in Hebrew, whereas the peopmw spoke Aramaic, which was the
official language of the Persian empire. As Ezedr aloud to them, a group of priests
(Levites) then ‘gave an oral translation of God&aLand explained it so that the people
could understand it’ (Nehemiah 8:8).

When they heard it for themselves, the people weeply moved and decided they must do
something to reinstate the religious festivals \ttwe readings mentioned (Nehemiah 8:9-
18). Ezra, however, was determined to tackle athegtters which he regarded as
problematical, especially the question of Jews wkee married to people of different ethnic
origins. He was more diplomatic than Nehemiah,aléh more ruthless, and he forced the
Jews to agree to divorce all such partners. Tdesns totally unreasonable to us today, but
it's probably true that the community in Judah vebabt have survived as a distinctive entity
without his efforts. But it is equally certain thhe people paid a high price for their survival.
For this new emphasis on ethnic purity and the mpamnying insistence that a detailed
observance of rules and regulations was somehotratém true spirituality was easily
transformed into the kind of self-righteous legaliand hypocrisy that was roundly
condemned by Jesus (Matthew 23:1-36).

Though we have very little specific knowledge refyag what life was really like in Judah in
the seventy or eighty years following the work af& the community that he founded on the
twin principles of religious and racial exclusivipyobably continued along much the same
lines. Judah was still a Persian province, butai$ allowed to mint its own coins, and
enjoyed other privileges that the community basefdamaria never had. During this period
the differences between Jerusalem and Samariaualigriorced the two populations of
Palestine to go their own separate ways.

The people of Samaria got their chance to estatiisin own national identity in 333 BC.
This was the year when the Persian king Dariu€ddomannus was defeated in battle at
Issus in north-west Syria. The victor was a yowerghusiastic warrior from Macedonia,
Alexander the Great. Having overcome the main Berarmy, he moved south towards
Egypt, and the Samarians saw this as an opporttmégphance their own national security
by cooperating with the Greeks. As a result, theyengiven permission to build a temple for
themselves on Mount Gerizim, though their emergmigpendence soon disappeared when,
for some unknown reason, they revolted againstiGnde and their city of Samaria was then
made into a Greek military colony.

Under the Ptolemies and Seleucids

Though Alexander himself died young as a resuttoshe kind of disease in 323 BC, by then
his empire stretched from Greece in the west tdtrders of India in the east. But it did not
survive intact, and after much feuding among Alaais generals, Judah—or Judea as it
was now to be called—came under the control ofddtgl who established himself and his
successors as a new ruling dynasty in Egypt. Floonite320 BC until 198 BC, the Jews
came under the jurisdiction of these Greek ruléiBsgypt (collectively known as the
Ptolemies). Their policy with regard to conquereomes was not much different from that
of the Persians before them, and was based orsantesly pragmatic approach that sought
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to promote anything that would be mutually advaatag to both the rulers and their
subjects.

The Greek language, was now the essential mediubiotbh commerce and diplomacy, and
was widely adopted within Palestine itself, as vaslby Jewish people living elsewhere.
Though Aramaic continued to be spoken in Judeaitiqular, this was not to the exclusion
of Greek, though the use of Hebrew as a living lexgg disappeared for good. Of course,
Hebrew was the language in which the Jewish seaptwere written (with just one or two
very short passages in the later books in Aramtig)as this significant change that led to a
demand that the books of the Hebrew Bible be teaedlinto Greek, and it was during this
period that the Septuagint was produced.

The Seleucids who ruled from Antiochus in North8gmia had never been too happy about
the Ptolemies having control of Judea and in 19&MCSeleucid Antiochus Il defeated
Scopus, the general of Ptolemy V, at the battleasfeon. Antiochus was welcomed by the
leaders in Jerusalem, some of whom (most notaklitlph priest Simon and members of the
Tobiad family) had given him active support in bggposition to the Ptolemies. In return, the
Seleucids adopted a tolerant policy towards thesJand Antiochus not only reduced their
taxes, but also made a generous grant for theradisto of the Temple in Jerusalem, and
formally affirmed their right to live according tbeir traditional laws and customs.

Unfortunately, Antiochus did not show the same wimdn dealing with the rising power of
Rome. Having extended his influence from Syria thterritory to the south, he tried to
expand his empire westwards, something which thedds took far more seriously. In 190
BC he was defeated in a land and sea battle at ésmmear Ephesus, and the peace treaty
that he was subsequently forced to sign representedsiderable loss of face, for it required
him to abandon completely his territory in Asia MinThe humiliation of this was bad
enough, but it also had financial repercussionsthig territory had always been the
wealthiest part of the Seleucid empire and its passhed him to the brink of bankruptcy. He
was soon desperate for money and just a yearsaffieing the treaty with the Romans,
Antiochus himself was killed in Elam while in thetaf robbing a temple. Temples in the
ancient world often served as banks where peoplieldeave cash or jewellery in safe
keeping, as well as storing the Temple’s own tregsand the Temple in Jerusalem was no
exception. Antiochus himself never sought acceds toealth, and in the early part of the
reign of his son and successor Seleucus IV notthiagged.

There were tensions in the Seleucid Empire betweerleading families, the Tobiads and
the Oniads, with the Tobiads eventually gainingabeendancy after a period of Oniad
domination. Meanwhile, Antiochus had set his sgirt Egypt. The ruler of Egypt, Ptolemy
VI, was only a boy, and Antiochus defeated his awitiiout difficulty (1 Maccabees 1:16—
19). Desperate for money, he went to Jerusalemabized the Temple before returning
home to Syria.

But he was soon travelling south again, and irsfireng of 168 BC he returned to Egypt.
This time, he found the Romans had already arrikete, and they soon sent him packing. In
the meantime, a rumour had spread in Jerusalemittieichus was dead, whereupon Jason
seized the opportunity to try to get rid of hisalithe Hellenist extremist Menelaus who was
supported by Antiochus. Antiochus was in no moadcctompromise. He had already been
humiliated by the Romans, and he was determin&édp his grip on Judea. So he moved to
Jerusalem again, and took what treasure was léfeiTemple, assisted this time by
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Menelaus himself (2 Maccabees 5:1-20). Antiochuiss to Jerusalem on this occasion was
accompanied by great slaughter and destructionsame of the inhabitants were forcibly
removed and taken into slavery (2 Maccabees 5:1)1B14 things went much further than
that, and Antiochus also introduced stringent messsto restrict and control traditional
expressions of Jewish spirituality. CircumcisioapBath-keeping, and the reading of the
Law were all banned, and in a very short time Acttizss was insisting that worship of the
Greek god Zeus should be included in the rituakhefTemple. To add insult to injury, he
opened the Temple to the whole population of thd lancluding those who were not
ethnically Jews (1 Maccabees 1:41-50; 2 Maccabde$$ With this, Antiochus embarked
on a comprehensive policy of enforced Hellenisatinsisting that all elements of the
population must be united by their acceptance ®fGheek religion and Greek way of life.

The reasons for Antiochus’s determination to staampall things distinctively Jewish are not
altogether clear. The nearest comparable effortM@30 years earlier, in Pharaoh
Akhenaten’s attempt to eliminate from Egypt the sigp of every god except Aten and
himself. But this kind of attempt to annihilate emtire religion was not at all typical of
ancient empires. People who believed in many dediié not usually think it was either
worthwhile or necessary to try to get rid of anytigallar ones. Antiochus may to some
extent have been motivated by an elevated sensis ofvn importance, perhaps regarding
himself as an incarnation of Zeus. His epithet fiigines’ literally means ‘a manifestation of
God’, though some writers deliberately corruptet itEpimanes’, meaning ‘madman’.

The way in which Antiochus went about things ind3éihe stirred up more resistance than
anyone could possibly have bargained for. Jewisistance was fanatical, and was only
strengthened when Antiochus insisted that pigsl@amcanimals to the Jews) should be
offered in honour of Zeus. On 25 Kislev 167 BC, idohus inflicted the greatest indignity
possible by having the altar of daily sacrificeghe Temple itself replaced by an altar to Zeus,
on which pigs were sacrificed. At the same timeisBaed orders that throughout the land
people should be forced to offer similar sacrifioetheir own communities. Though there
was some support for this, the majority of the peepere completely unprepared to take part
in such ceremonies (2 Maccabees 6:7-31). The strefigheir resolution was matched only
by the cruelty of Antiochus’s soldiers, who on aeasion skinned and fried alive an entire
family who refused to submit to this compulsory ldeisation (2 Maccabees 7).

Such passive resistance may have been morally yydith it was hardly effective, and an
armed resistance movement soon sprang to lifegai at the village of Modein, near

Lydda, when a priest by the name of Mattathias evdsred to offer a sacrifice on a Greek
altar. As he refused to do so, another man stefgpecrd in his place, whereupon Mattathias
killed both him and the Seleucid officer who hadeg the order (1 Maccabees 2:1-26). That
action marked the beginning of one of the most r&atde resistance movements in Jewish
history. Mattathias and his family fled to the idnd began a sustained guerrilla war under
the leadership of Judas, one of his five sons.slu@as nicknamed ‘The HammeMéccabi),
and from that the whole movement came to be caledVaccabean revolt'.

Judas gathered popular support, helped by oppeeS&ileucid policies, such as butchering
Jews on the Sabbath, and under the daring leagestiudas, the rebels enjoyed some
amazing successes. It was not long before theywadrochus was forced to reverse his
policies (2 Maccabees 11:27-33). The Jewish Lawreiastated as the foundation of Jewish
society, and the Temple itself was cleansed aneldiedted on 25 Kislev 164 BC, exactly
three years to the day from its first violationMaccabees 4:36-59; 2 Maccabees 10:5-8).
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The annual feast of Hanukkah (still observed todegs inaugurated to celebrate the
occasion.

But Judas’s family (the Hasmoneans) wanted morne ttat. This limited victory had given
them the taste for power, and it was not long keetbey had more or less thrown off
Seleucid rule and established themselves as ardyinasty in Judea. Under their leadership,
Judea enjoyed a period of relative political indegence until the Roman general Pompey
took the city of Jerusalem in 63 BC This period sagontinuation of the many complex
internal struggles among different factions witthie Jewish leadership. From the time of the
Maccabees through to the Christian era, Jewisbryistas dominated by the issues that
emerged in the course of these early strugglesiatlenism. The twin issues of politics and
religion were to become inextricably interwoverttas Jewish people tried to reconcile their
aspirations for a society in which God would beimportant with the plain fact that their
world was dominated by rulers with a different vdaview and spirituality.

During the whole period of more than 400 years fthmexile of Judah to the Christian era
traditional Jewish worship was never really firmgyestablished and it is arguable that God’s
presence never really returned to the rebuilt TempUerusalem — certainly not in the way
that he had been present with his chosen peopetprihe exile. In any even there were
certainly no prophets amongst the Jews duringwhisle period until John the Baptist

arrived on the scene.

Roman Occupation

After Pompey’'s conquest, the Romans appointed khysdl High Priest and Antipater as
unofficial ruler. The Greek cities of the Decapah the North were removed from Jewish
control. There were numerous rebellions againsa&orule in which thousand of Jews died
and Antipater was eventually appointed Procurakte.appointed his sons Phasael and
Herod the Great as governors of Jerusalem ande@aklspectively. After Antipater’s
assassination in 43 BC Phasael and Herod werergpddetrarchs. After the Parthian
invasion of Israel in 40 BC Herod was appointe#tiag of the Jews. With Roman support,
Herod finally came to control Judea, Samaria, ldan@alilee, and Perea.

Herod the Great ranks as one of the greatest bsitifehe ancient world, second only to
Tiberius. He decided to replace the temple of Bealel in Jerusalem because it was not of
the same glory as that of Solomon’s (Haggai 2Wprk on Herod’s temple began in 20 or
19 BC. Herod transformed Jerusalem during hiqirelge built a palace on the Western
side, the Antonia fortress, a theatre, a hippodrantka stadium. But his crowing
achievement was the Temple which was not completétAD 64 — just in time for its
destruction by the Roman army in 70 AD.

Christ was born towards the end of Herod’s reigh or 6 BC, just before Herod’s death in 4
BC. This was the Messiah who had been promiséaetdewish people through prophets
such as Isaiah and the ultimate fulfilment of Gamgenant promise to Abraham that all
nations would be blessed through him and also Gaml/enant promise to King David that
he would establish his kingdom forever. But sdds/own people did not recognise him or
accept him as Messiah. I've spoken in some dakbaut Christ in another Teaching Morning
“Jesus: His Life and Work”, so I'm not going to sap much today, except that Christ
probably commenced his ministry around 28 or 29akid was probably crucified in 33 AD
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and that he was the ultimate expression of Godisggtowards mankind and the ultimate
step in God’s salvation plan effected through Hissen people.

As | just said, Jesus was the fulfilment not orflyhe OT promises of the Messiah and God’s
covenant promise to King David, but also of Godigenant promise to Abraham that all
nations would be blessed through his descendamisets 12:1-3) — God’s chosen people.
By the new covenant made with all mankind througini€®'s sacrificial death on the cross,

all people of all nations are indeed incomparaliégs®ed. Everyone who turns to Christ in
faith and acknowledges him as Lord receives thenmparable blessing of being reconciled
to God and being allowed to enter into the ultinfatemised Land of God’s kingdom.

Following Jesus’ crucifixion and resurrection, tely church spread widely and rapidly,
first among the Jews in Judea, but soon to Sarmaaddo the ends of the Roman Empire and
beyond. Many of you will remember that | coverbkdttin my “The Development of the
Early Church - Christianity after Christ's Ascemsideaching Morning.

War had long been on the horizon when in AD 66 mlver of events led to revolt. In

conflicts between the Jews and the Greeks of Ceastire Roman government sided with

the Greeks. While hostilities were breaking ouCeesarea, Gessius Florus, the procurator of
Judea - accustomed to enriching himself at theresgoef Jews - took seventeen talents from
the temple treasury. When two men mocked Florusvépty,” he opened a part of Jerusalem
to a rampage by Roman soldiers in which scoreswvere killed. The next day the people
were to show their acceptance of Florus’ authdoytygiving their customary salutation to two
Roman cohorts coming in from Caesarea; but Flon@nged that the soldiers not return the
salutation. As a result, revolutionary elements agnhe people gained the upper hand over
those who wished to avoid confrontation with Roared war was under way.

Within a few months all Roman soldiers and thoseisle forces opposing the revolt—
including the soldiers of Herod Agrippa ll—werewdmn from Jerusalem or killed. In every
Palestinian town containing both Jews and Gentisbroke out. The effects were felt in
some places in the Diaspora as well. The army sfiC® the legate of Syria, attacked
Jerusalem but was forced to withdraw and was attholear Beth-horon while returning to
Syria. In 67 Roman armies under Vespasian and Tdptured all of Galilee and Gaulanitis
from the rebel forces. The more radical leadethefrevolt gained control in Jerusalem and
instituted a reign of terror during the winter obA7—68. The Roman armies continued to
subjugate significant parts of Palestine. But Mi#ro’s death in June 68 and the three
ensuing short imperial reigns, Vespasian was fotadwilt military operations for a year. Yet
by the time of Vespasian’s acclamation as empearduly 69 the Jewish rebel forces held
only Jerusalem and the fortresses of Machaerugdien, and Masada. Those in control of
Jerusalem were fighting among themselves.

Jerusalem fell to the siege of Vespasian’s sorsTiittSpring-Summer 70. The Temple was
destroyed by fire, as was most of the rest of itye &Not only was the Temple—the central
focus of Jewish worship—gone, but the Sanhedrenctintral authority among the Jews, was
destroyed. The era of traditional Jewish sacafiGiemple worship was at an end never to be
revived, just as Jesus had prophesied (Luke 21:5-6)

Conclusion
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Today | concentrated on the beginning of the hystdithe Patriarchal period, the Exodus
and the period after the return of the Israelitesifexile, in the first two cases because |
think they are highly important and in the lastechscause | thought you wouldn’t be very
familiar with it, because it's not dealt with irripture.

| hope what's been shining through our morning thgehas been God’s wonderful grace in
reaching out to mankind through his chosen peapdieGod’s utter trustworthiness and
reliability in keeping His promises — this in cagt with the behaviour of mankind in totally
failing to keep God’s commandments and the covepiamhises made to Him. We also saw
how, time and again God used men like Abraham amddn spite of their failures — what
an encouragement to us.

So we see the history of God’s relationship with idraelites as His chosen people is
characterised by God reaching out and calling eémtlentirely in His grace and mercy with
no prompting or setting of the terms on the humdea.sWe've looked at God’s unbidden
call to Abraham in Haran, and his promise to biestsonly Abraham and his descendants,
but to bless all nations through him. We've lookéd>od keeping up this promise to
Abraham by revealing himself to the other Patriardkbraham’s descendents, as their God
and saviour. We've looked at God also keepinghisnise to Abraham to rescue his
descendents from slavery by bringing the Israeligsut of Egypt in the Exodus and
fulfilling his promise to Abraham to give his deadants the land of Canaan.

God again reached out in grace after the Exodusagrekd to make the Israelites his chosen
people and to bless and protect them if they obéyedommandments — the Law — which
they freely agreed to do, although he also promigguinish them if they were disobedient.
As we've seen the Israelites manifestly failed beythese commandments almost from the
moment they had accepted them. But God in hiseggad mercy did not immediately
punish them, but reached out to them time and &gan and sent his prophets to warn them
time and time again. Nevertheless the Israelg@ssed to listen and God eventually
disciplined his chosen people by sending them exite.

Still, in his grace and mercy, God restored thadstes to their homeland after a time of
exile, although the relationship was never to héeghe same again and they were only
again an independent nation for short periodsnoé tafter their return. After the return from
exile God didn’'t send any more prophets to theel#es for more than 400 years and did not
reveal himself directly to them during that timihaugh his revelation continued to be
available to them through God’s word — the Hebrempsures. This long time must have
seemed like the end to the majority of the Jewsnust have seemed like God had forgotten
his promises to them. But God never forgets hisges and he hadn’t given up on his
chosen people. Often, just before he turns themgand and blesses us, God seems to put
things into reverse, seems to make things wor$eat Was the situation for the Jews in this
time of waiting for Christ.

Then the time came for God’s promises to see thmate fulfilment and the advent of the
first prophet for more than 400 years, John thetiBgheralded the start of Jesus’ ministry.

By Jesus’ time God’s word was generally being nigsjpreted in an overly legalistic fashion
by the Jews. God gave the commands of the Law taept with joy and Yahweh was much
more concerned with honesty, truth and justicevanolehearted worship of Him as the one
God than with legalistic interpretations which certed the basic commandments into
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hundreds of detailed rules, many of which hacklittt no scriptural basis. Jesus denounced
such practices and brought the Law as Law to anatfidthe New Covenant in His blood.

This sacrifice of Christ on the cross was the wtienfulfilment of God’s gracious promises to
bless the whole of humanity through his chosen lgeephe Jewish race. God’s plan for the
redemption of mankind following the Fall had reattlis fulfilment. God has redeemed us
and reconciled us to himself through Christ’s blaod all we need to do to receive that
promise is to turn to Christ in faith and acknovgedim as Lord — echoing the faith of
Abraham, the first of the chosen people whose fa#h credited to him as righteousness.
Immediately we do that all — absolutely all — ounssare forgiven — no matter how great they
may be — and we are reconciled to God and fullgpied as his adopted children.

Well that’s pretty wonderful, but let me tell yonather wonderful thing. Today all those of
us who have turned to Christ in faith are the chqmople. Listen to what the apostle Peter
writes:

“As you come to him, the living Stone—rejected bgmbut chosen by God and precious to
him— you also, like living stones, are being binlb a spiritual house to be a holy
priesthood, offering spiritual sacrifices accepgatol God through Jesus Christ. For in
Scripture it says: "See, | lay a stone in Zionhasen and precious cornerstone, and the one
who trusts in him will never be put to shame.” Nimwyou who believe, this stone is
precious. But to those who do not believe, "Thastihe builders rejected has become the
capstone,” and, "A stone that causes men to stuamole rock that makes them fall.” They
stumble because they disobey the message—whit$oisvhat they were destined for. But
you are a chosen people, a royal priesthood, arfailgn, a people belonging to God, that
you may declare the praises of him who called yatuod darkness into his wonderful light.
Once you were not a people, but now you are thplped God; once you had not received
mercy, but now you have received mercy.” (1 Peté1® NIV)

The theme of chosen-ness resonates throughoutfile@®the NT. The Israelites were the
chosen people. Jesus was God’s chosen (Luke 913t disciples were chosen by Christ
(John 6:70). Paul was God'’s chosen instruments(8ct5) and as we've seen already and as
Paul also writes (Galatians 3:29; Romans 11) wes@ans are now God’s chosen people.

So all of us here today, all Christians, are novd'€ahosen people — isn’'t that amazing.
Let's all bow the knee to our Lord and saviour 3eStarist who is our great high priest in the
ancient order of Melchizidek — the great high gregsall of us here, the body of Christ,
God's chosen people.
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