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WOMEN IN SCRIPTURE
IINTRODUCTION

Although I've entitled this talk women in scriptyiém going to look at the issue of women
and Christianity a little bit more widely than fraarmpurely scriptural perspective. Although
I’'m a man, | think the issue of giving women thaire in the context of our faith is long
overdue — they’ve been long neglected. Yet, I'ad to approach the issue very carefully, if
we attempt to redress this neglect by over-empimgsthe participation and influence of a
few women here and there, we perhaps overloadrtpertance of those particular women
and skew the account — sarhgoing to look at particular women, but I'm goiraydtart with
a scriptural overview of the role of women, looknatmen in the OT, then look at Jesus’
teaching and interaction with women and finallyd@ women in the NT and the early
church. This is a huge topic, so I'm afraid I'ntigoing to be able to deal with all these
issues as thoroughly as | would wish.

Let's set the scene with a few quick quotes on wofmam the early church:

“What women these Christians have!”
—A4th-century pagan philosopher Libanius

“Many women have received power through the grac&ad and have performed many
deeds of manly valour.”
—Clement of Alexandria

“She was in the front line in condemning the heseti
—Jerome, on Marcella

“A woman, however learned and holy, may not takeruperself to teach in an assembly of
men.”
—the Synod of Carthage, 398 A.D

“You are the Devil’'s gateway; you are the unseafethat tree; you are the first forsaker of
the divine law; you are the one who persuaded himarwthe Devil was not brave enough to
approach!”

—Tertullian, to women

“When [the women] came back from the tomb, they il these things to the Eleven.... But
they did not believe the women, because their weegsned to them like nonsense.”
—Luke 24:9-11

“These people do not know that while Barak trempledborah saved Israel, that Esther
delivered from supreme peril the children of God Is..it not to women that our Lord
appeared after His Resurrection? Yes, and the raeld ¢hen blush for not having sought
what the women had found.”

—Jerome, after criticism for dedicating his bookswomen

So, let’'s move on to look at what the Bible hatetbus about the role of women generally.



WHAT THE BIBLE TELLS US ABOUT THE ROLE OF WOMEN GEN ERALLY
AND IN THE CHURCH

To understand God’s intention about the role of worwe have to go back to the beginning,
the creation of women in Genesis chapter 2:

“The LORD God said, "It is not good for the marb®alone. | will make a helper suitable
for him." Now the LORD God had formed out of th@gnd all the beasts of the field and all
the birds of the air. He brought them to the maset® what he would name them; and
whatever the man called each living creature, weet its name. So the man gave names to all
the livestock, the birds of the air and all thedisaf the field. But for Adam no suitable
helper was found. So the LORD God caused the méalltoto a deep sleep; and while he
was sleeping, he took one of the man'’s ribs ansedaip the place with flesh. Then the
LORD God made a woman from the rib he had takerobtite man, and he brought her to
the man. The man said, "This is now bone of my bamal flesh of my flesh; she shall be
called ‘woman’, for she was taken out of man." #as reason a man will leave his father
and mother and be united to his wife, and theyaltiome one flesh.” (Genesis 2:18-24
NIV)

The word “helper” in verse 18 has often been usettdgue for God’s ordination of a
subordinate role for women from the beginning —ibuthy view this is completely
unjustified. The last part of verse 18 readsadilgr “I will make him for him a helper as in
front of him (or according to what is in front aii).” This last phrase, “as in front of him (or
according to what is in front of him)k{nezdd), occurs only here and in v. 20. It suggests
that what God creates for Adam will correspondito.Thus the new creation will be neither
a superior nor an inferior, but an equal. The doeatf this helper will form one-half of a
polarity, and will be to man as the south poleithie north pole. Furthermore the Hebrew
word ‘ézertranslated helper itself doesn’t imply one who salsordinate status, because the
same word is used to describe Yahweh'’s statudatior to Israel — which is certainly not
subordinate. Woman'’s role was not be identicahwhe male role, but it was certainly not to
be inferior.

Indeed | think that the giving of equal authoribyrtile over animals to both man and woman
in Genesis chapter 1:

“Then God said, "Let us make man in our image,unlixeness, and let them rule over the
fish of the sea and the birds of the air, ovelitrestock, over all the earth, and over all the
creatures that move along the ground.” So Godedlaatan in his own image, in the image of
God he created him; male and female he created tli@®nesis 1:26-27 NIV)

strongly implies the equality of men and women.

The text from Genesis chapter 2 then teaches ushdéirst woman, Eve, was created from
the first man, Adam, thus becoming the first partreation to be made form another living
thing. Eve herself isn’t taken from man it's simhat the raw material that God used to
create Eve that was taken from Adam — from hise’sisl probably a better translation than
the usual ‘rib’ — and again this doesn’t in any vilaply that Eve was inferior to Adam. Both
were made in God’s image, unlike the rest of cogatiThat's why Eve was a suitable
companion for Adam whereas nothing else in thetetearder was.

Adam goes on to say that:
“[Eve] is now bone of my bones and flesh of my lifes



which is probably a covenantal statement, as Bresgan argues, a pledge of the greatest
loyalty in all circumstances. | think it's a coenpart to a modern marriage ceremony and
this seems to be confirmed by the words of versel@dh contain the elements of leaving,
uniting and a public declaration.

Unfortunately this ideal state of equality as arajly ordained by God was not to persist for
very long because mankind rebelled against Godhiait v¢ usually referred to as the Fall and
sin entered the world. Now sin has consequenat$ad announced that there would be
consequences for the relationship between man antaw.

“To the woman he said, "I will greatly increase ygains in childbearing; with pain you will
give birth to children. Your desire will be for yolusband, and he will rule over you." To
Adam he said, "Because you listened to your wifd @e from the tree about which |
commanded you, ‘You must not eat of it,’ "Cursethis ground because of you; through
painful toil you will eat of it all the days of yolife.” (Genesis 3:16-17 NIV)

The woman’s penalty impacts her two main roledddbearing and her relationship with her
husband. As regards the latter, husband and watddano longer co-exist in an equal
covenant relationship, but rather the man would aver the woman. | think this arises from
the fact that the woman acted independently ohtha in sinning, so now she will be
dependant upon her husband — although some sclantars that this dependant role is
merely a consequence of the relationship having beerupted by sin. Of course, it's
absolutely fundamental here that God is speakirfgisbands and wives, and saying that the
husband shall rule over the wife. This is notankkt authority for every man to rule over all
women. | think it does imply that a male headsbip over women will generally be
appropriate, especially in relation to married womaut it is far, far short of an absolute
command for all women to be subject to all men.

In addition, I think that the nature of the rulet® exercised by a man over his wife is very
important. The word “rule” is used in various cingstances in the OT with very different
meanings. Certainly it doesn’t mean harsh donondtiere. Human jurisdiction over

animals is expressed by the different verb “donghétzda; Genesis 1:28), suggesting that
the man does not “rule” his wife in the sense tesubdues the animals. We cannot
understand the divine word “he will rule over yas a command to impose dominance any
more than verse 16a is an exhortation for the wotnauffer as much as possible during
childbirth. It is a distortion of the passageitadfin it justification for male tyranny. | think

it must be understood in the light of OT rules lieégg aid and assistance to be given to those
in weaker positions, such as widows and orphans.

There is no doubt that man misused his abilityute over women, primarily by extending
the rule to be one over women generally rather beang a rule over wives. Although there
were one or two notable women figures in OT timsch we’ll return to later, by Jesus’
time women were generally in a very subordinate,rfadr example their evidence was not
even considered acceptable in a court of law. Blanthority or rule over women was not
intended to be a general rule and insofar as ittvég exercised in relation to wives it was
always intended to be a loving, Godly, guiding awity modelled on God’s rule over His
creation as passages such as Micah 6:8 tell us.tlBsimisuse of authority doesn’t change
the fundamental fact that, following the Fall, Guak ordained that man should have a
loving, Godly authority over his wife.

Some feminists have argued that this may have theesituation up to the time of Christ, but
that the New Covenant in Christ’s blood has ratijagtianged things. Well, of course



Christ’s sacrificial deathas radically changed things, but not, | believe, nsawle vis a vis
his wife — at least not before Christ’'s second cani

Our guide to learning about the position undentie covenant is, of course, NT scripture —
mainly Paul’'s various epistles, but also what tbepgls can tell us about Jesus’ dealings with
women. Let's begin with Paul. Feminists oftenuarghat Paul’'s positive message regarding
women in Galatians 3:28 is his real message aboutem’s role under the new covenant and
that his negative comments about the role of womdtphesians 5:22-24, Colossians 3:18, 1
Corinthians 11:3-16, 1 Corinthians 14:34-35 andridkhy 2:11-12 are merely directed to

the local pastoral situation in those churchebatime of writing. | think that's too

simplistic, but let’s look at the passages in naetail.

Let's start by looking at the passage from Galatian

“There is neither Jew nor Greek, slave nor fredemar female, for you are all one in Christ
Jesus.” (Galatians 3:28 NIV)

you can see why the feminists like that passagst bames after material relating to
salvation by faith and the two preceding verses say

“You are all sons of God through faith in Chrissuds, for all of you who were baptised into
Christ have clothed yourselves with Christ.” (Gialas 3:26-27 NIV)

Thus I think there is no doubt that here Paul &a&mg of our equality in and as regards
salvation — a subject to which | shall return latemd not about our status in this world now.
This view is reinforced by the fact that Paul seak“male” and “female” and not “man”
and “woman”. So, this passage cannot be useguasifecation for asserting God’s
pronouncement at the Fall has changed, and thaihashould no longer rule over his wife.

So what about Paul’s so called negative passages #ie role of women, let’s look at each
one in turn. In Ephesians chapter 5:

“Submit to one another out of reverence for Chigives, submit to your husbands as to the
Lord. For the husband is the head of the wife assCis the head of the church, his body, of
which he is the Saviour. Now as the church subtaitShrist, so also wives should submit to
their husbands in everything.” (Ephesians 5:21-P4)N

we see that here Paul is not speaking of submidsyowomen to all men, but of wives
submitting to their husbands. This is really aetéwn of what we learned about the
situation after the Fall from Genesis chapter 3 viith the addition that wifely submission is
now seen as part of an orderly authority structarehe world in which Christ is the ultimate
head. This supports what | was saying about GaistB:28 a moment ago. This submission
in no way implies inequality or inferiority. Theskb ‘submit, be subordinate’ can be used of
Christ’'s submission to the authority of the FatferCorinthians 15:28; Matthew 26:39),
which clearly show that this word, this conceptn adenote a functional subordination
without implying inferiority, or implying less howo and glory.

The motivation for the wife to be subject to heshband is spelled out in the final phrase of
verse 22;as to the Lord”. The general admonition of verse 21 for both nmsh\women to

be submissive in ‘the fear of Christ’ finds conereixpression for the wife in the marriage
situation. As a wife is subordinate to her hushaadin that very action she is submitting to
the Lord. Her voluntary response is not calleddecause of her role in society, nor is it to
be understood as separate from her submission ristCRather, it is part and parcel of the
way that she serves the Lord Jesus. We see thislossians 3:23, which speaks of servants
who engage in wholehearted work for their masterd m that very action serve their
heavenly Lord.



Christ’'s headship over the church is expressedsitoking it and giving his life for it and

this is the kind of rule and authority a husbantbibave over his wife as verse 25 clearly
shows:

“Husbands, love your wives, just as Christ loved dhurch and gave himself up for her”
(Ephesians 5:25 NIV)

Let's move on to look at the second reference fRaul’s epistles that we noted — Colossians
3:18, although I’'m going to quote slightly moreRdul’'s words here to give us the context:
“And whatever you do, whether in word or deed, tdlliin the name of the Lord Jesus,
giving thanks to God the Father through him. Wisegymit to your husbands, as is fitting in
the Lord. Husbands, love your wives and do notdrsthwith them. Children, obey your
parents in everything, for this pleases the Loath&rs, do not embitter your children, or they
will become discouraged. Slaves, obey your eartidgters in everything; and do it, not only
when their eye is on you and to win their favowrt With sincerity of heart and reverence for
the Lord. Whatever you do, work at it with all ydwart, as working for the Lord, not for
men, since you know that you will receive an intagrce from the Lord as a reward. It is the
Lord Christ you are serving.” (Colossians 3:17-2% N

Again Paul is re-affirming the male authority ofshiands over wives that God expressed
after the Fall and again Paul makes it clear thiatrhale authority is to be exercised in a
Godly way and that wifely submission is to be seetie context of the submission of all
humans to Christ. Paul is saying that this wiglpmission is to be a voluntary submission.
Also as Paul makes clear in verse 19 the wife’srassion to her husband has its counterpart
in the duty of the husband to love his wife — whigds certainly not a part of the normal
rules of secular culture in Paul’'s day. Indeeddwe’t know of any other code of behaviour
from the ancient world requiring a man to love\nige. Moreover, the word used for “love”
here isagapas, which implies the kind of sacrificial, self-gigriove whose model is Christ
himself. Perhaps significantly, the only otherwtence of the verb “love” in Colossians
refers to God’s love for us, his people (Colossiai®). Paul’s really imposing a very
onerous and costly duty on husbands here.

We also need to note the difference between wiegglxalled to “submit” to their husbands

and children and slaves being called to “obey”.isTgattern is typical, though not universal,

in the NT, and suggests that the NT writers put rédationship of wife to husband in a

different (and less “authoritarian”) category thtrese others. “Obedience” describes a
situation in which orders are being issued and hiclwvthe party obeying has little choice in

the matter. Submission, on the other hand, sug@egbluntary willingness to recognize and
put oneself under the leadership of another. Tdrfsti is to recognize a relationship of

order established by God. But submission to anymdmis always conditioned by the

ultimate submission that each believer owes to Go@ny hierarchy we can imagine, God

stands at the “top of the list.” This means, thbat a wife will sometimes have to disobey a
husband (even a Christian one) if that husband camais) her to do something contrary to
God’s laws. Even as she disobeys, however, shec@atinue to “submit,” in a sense, by

recognizing that her husband remains her headt-Aqiser ultimate head.

Secondly, the submission of the wife to the hushamdevitably and necessarily conditioned
significantly by the demand that husbands lovertiveies, and, in so loving them, will often
“submit” to the needs, desires, and wishes of tweies. The mutuality implied by the one-
flesh union of husband and wife and the husbamd/s bf the wife must be given full weight,



even as the need for wives to recognize the headghiheir husbands is upheld. As I've
already said this would have been quite revolutipria Paul’'s day and was an extremely
onerous and costly requirement.

Thirdly, | would tentatively suggest that, withawmoving all the relevant meaning of the
word, “submission” may take different forms in @ifént cultures. Paul’'s was a patriarchal
culture, in which a man, husband of a wife, fatbechildren, master of slaves, “ruled” the

household. The NT does not seek to completely tsmthis pattern, although as we've

seen the “rule” involved is to be a Godly rule. dag we live in a less patriarchal culture in
which a more equal sharing of the dimensions of mh&riage relationship may be

appropriate. Nevertheless, wifely submission amaterheadship over the family must remain
real if we are to live in accordance with what gturie commands.

Finally | would point out that in my view the words$ the end of verse 18 — “as is fitting in
the Lord” — don’t limit the degree of submissiomueed of a wife, but rather explain why
such submission is necessary. The wife doesningubecause that's what secular social
codes require in that time and place, but becaused the behaviour which is “fitting” to
those who seek to live in a Godly manner.

Let's move on to the third passage we need to densl Corinthians 11:3-16:

“Now | want you to realise that the head of evems Christ, and the head of the woman is
man, and the head of Christ is God. Every man whgspor prophesies with his head
covered dishonours his head. And every woman wagspor prophesies with her head
uncovered dishonours her head—it is just as thdwegthead were shaved. If a woman does
not cover her head, she should have her hair ¢uard if it is a disgrace for a woman to
have her hair cut or shaved off, she should cogehbad. A man ought not to cover his
head, since he is the image and glory of God;litstoman is the glory of man. For man did
not come from woman, but woman from man; neithes man created for woman, but
woman for man. For this reason, and because drtgels, the woman ought to have a sign
of authority on her head. In the Lord, however, v@ons not independent of man, nor is man
independent of woman. For as woman came from neaals® man is born of woman. But
everything comes from God. Judge for yourselves:dsoper for a woman to pray to God
with her head uncovered? Does not the very natutergs teach you that if a man has long
hair, it is a disgrace to him, but that if a wonfes long hair, it is her glory? For long hair is
given to her as a covering. If anyone wants todsgentious about this, we have no other
practice—nor do the churches of God.” (1 Corintkiat:3-16 NIV)

Paul’s statement about male authority in relatmwomen is all contained in verse 3. The
ordering of his statements seems a bit strange? &uits saying that the head of man is
Christ, that man is head over women and that Gbéasl over all. The hierarchy continues
all the way up to God the Father. Although Patdnehere to men and women generally, |
don’t think we should read these verses as a naehiieg thaall women are to be subject to
all men. | think this is really a re-iteration of tBelical teaching about husbands and wives
— although as | said earlier this teaching doesy@touch of the concept of male headship
more generally.

The following verses show that Paul’'s real conaeas behaviour in the context of worship
(where men and women would be praying and prophggyand for that reason as well it is
natural to bringsodinto the discussion from the beginning. Thoseofeihg verses will also
discuss the need to avoid shaming one’s head.riBgibg up God’s relationship to Christ as



his head Paul completes the line so that his faligwliscussion about shaming one’s head
will be understood to have implications for bringishame or honour to God, who stands at
the top of the series of heads and is to be ghati@ind honoured in the Corinthians’ worship,
not dishonoured by it.

Further | believe that women covering their heatgsvpraying or prophesying was a sign
of submission to their husbands. It would mosbpiily have been in accord with the social
conventions of the times for women, especially lmdrvomen, to cover their heads at public
gatherings as a sign of modesty. Only prostitatesdisreputable women went bareheaded.
Most likely the covering was in the form of a vellthink it's likely that feminist movements
had influenced and encouraged some of the womeéevbed in Corinth to rebel against male
authority, so that they refused to cover their lsestdappropriate times. We’'ll be looking at
some of the evidence for this in a moment. To tilig scriptural line of authority is not so
much to challenge husbandly authority as to brisgegute on God as the ultimate ‘head’.

Clearly this was, firstly a situation which appliedthe then social norms for women to cover
their heads in modesty and submission, and secamndiydication of female rebellion against
husbandly and indeed Godly authority. Thus | dbetieve that we should see these
statements of Paul as implying any general rulairgmy all women inall times to cover

their heads in church, but rather as comments adgédeto a particular pastoral situation in a
particular church. In cultures where women weaangil or a hat does not imply
submission to their husbands, this should not Qeired. We must never forget that whilst
Paul’'s epistles contain much theological materiailclv is of general application they are also
pastoral letters addressed to particular churchdgarticular situations at particular times.

Here it's particularly worthy of note that in hiscent boolRoman Wives, Roman Widqws
Bruce Winter director of the Institute of Early @tianity in the Graeco Roman World says
that “in ancient Roman law you were what you wagt “in the first century AD a new kind
of woman emerged across the Roman Empire — a warhase provocative dress and often
promiscuous lifestyle contrasted starkly with tleearum of the traditional married woman.”
So what a woman chose to wear identified her agegromiscuous or modest. | hope this
will help you to see why Paul would speak stroragdput this issue.

Let’'s move on again to look at our fourth Paulimsgage from 1 Corinthians 14:

“And if a revelation comes to someone who is gitiilown, the first speaker should stop. For
you can all prophesy in turn so that everyone neinbtructed and encouraged. The spirits
of prophets are subject to the control of prophets.God is not a God of disorder but of
peace. As in all the congregations of the saintsnen should remain silent in the churches.
They are not allowed to speak, but must be in ssfion, as the Law says. If they want to
enquire about something, they should ask their bugbands at home; for it is disgraceful for
a woman to speak in the church.” (1 Corinthian8Q@485 NIV)

Here I've quoted a longer passage than the vemesly referred to — verses 34 and 35 — to
put the passage in context. At first sight it a@pdhat Paul is directly contradicting his
statements in chapter 11 of this letter that welpesked at where he said that woneauld

pray and prophesy in church. But, | don’t beli®aal is contradicting himself here. 1 think
the earlier verses 30 to 33 put his statemententegt. There he’s talking about orderly
behaviour and not interrupting others who are sipggalso in verses 34 and 35 | think he’s
addressing women who were interrupting and beisgigtive in the Corinthian church.

Again Paul is addressing a particular pastorabitn. Scholars have written many books on



this issue from many different viewpoints, but Kfearly convinced that the explanation I've
just given is the correct one.

So, now let’s look at our final difficult Paulin@gsage form 1 Timothy 2:

“l also want women to dress modestly, with decesray propriety, not with braided hair or
gold or pearls or expensive clothes, but with gdedds, appropriate for women who profess
to worship God. A woman should learn in quietness fall submission. | do not permit a
woman to teach or to have authority over a mannsiigt be silent. For Adam was formed
first, then Eve. And Adam was not the one deceiitadlas the woman who was deceived
and became a sinner. But women will be saved threbgdbearing—if they continue in

faith, love and holiness with propriety.” (1 TimgtR:9-15 NIV)

Of all the passages we’ve looked at this is probti# most difficult to interpret. Let's start
with Paul's apparently confusing statement in vdis¢hat “women are saved through
childbearing”. | think that here ‘saved’ meanspkeafe’ and not saved in a salvational sense
— after all we're all saved through faith in Chagbne. Paul is saying that if a Christian
woman is pregnant she should continue to carrgliid. It was apparently common
amongst upper class Roman women to avoid childibgamtirely, usually through primitive
abortion techniques. Seneca likened this to murtidtre unborn children. Even Ovid
speaks graphically against abortion and he mayheeié lost a mistress to it. This is
probably why Roman Emperor Augustus legislatedesvity on marriage and inheritance.
Also, let’s not forget that Paul was writing to Tathy in Ephesus, which was a centre of
Temple prostitution. So, | suggest that this tedtcates that a Christian wife would be
preserved by continuing in her pregnant conditiot, & due course, bearing a child instead
of terminating her pregnancy. This will preseres hoth physically and morally in the here
and now.

Moving on, to obtain the correct meaning of verk2ss regards women teaching, | think we
need to look at the passage as a whole. Firglyya just said, it was written to the church
in Ephesus, which at the time probably containkat af wealthy Roman women. The first
few verses referring to “gold and pearls” and “engiee clothes” indicate that this is
probably the case. We've already spoken aboyprbiglems being faced in respect of
wealthy Roman women. At the time a ‘new Roman womas emerging (Towner,
Timothy and Titup190) who enjoyed a significant level of freedamad @articipation in
public life far more than the traditional Greek wam(Towner Timothy and Titusp190).
This new level of freedom and patrticipation in thdlic sphere for women in the Roman
world influenced the role and status of women e@nristian communities as well (Winter,
Roman Wive204). Thus, as a result of “cultural shifts'tiie Roman world in the first
century, some wealthy Christian women were ablgaino a noticeable amount of influence
in the churches (Townefimothy and Titusp191). | would also refer you back to the
comments about Roman women from Bruce Winter’'s daploted a few moments ago.

Towner and Winter firstly claim that Paul was camesl with the “outer adornment and
apparel and arrogant demeanour” of certain womeindrcongregation (TownéeFjmothy

and Titus p200). The adornment of these women, Towner atguas associated with the
transgression of sexual morality and the rejeabibimaditional family roles and structures
such as childbearing (Towndrimothy and Titusp220). Secondly, Towner posits a situation
in which certain wealthy women were embracing arnuigating a “heretical teaching”
(Towner, Timothy and Titusp200). Thus | believe Paul’'s prohibition agaitestching by



women should be seen in the context of this culgitaation rather than as a completely
general prohibition.

If we had no contradictory statements by Paul, lilddoe reluctant to accept this argument.
But, we do have Paul’s clear endorsement of tegdbyrwomen in Romans chapter 16:

“I commend to you our sister Phoebe, a servarti@thurch in Cenchrea. | ask you to
receive her in the Lord in a way worthy of the $ai@nd to give her any help she may need
from you, for she has been a great help to manglpemcluding me. Greet Priscilla and
Aquila, my fellow-workers in Christ Jesus. Theykad their lives for me. Not only | but all
the churches of the Gentiles are grateful to tH@reet also the church that meets at their
house. Greet my dear friend Epenetus, who wadr8tecbnvert to Christ in the province of
Asia. Greet Mary, who worked very hard for you. &@r&ndronicus and Junia, my relatives
who have been in prison with me. They are outstapdmong the apostles, and they were in
Christ before | was.” (Romans 16:1-7 NIV)

where Paul endorses Priscilla who we know taugtuilap (Acts 18:24-28). Paul also
endorses Phoebe who was a deacon in the churadnahf@a, and indeed endorses Junia as
an apostle. The supposed masculine form of theendumias’ which some have tried to
insert here (to avoid the difficulty they see ifemale apostle) is unknown in classical Greek
(Tetlow Women and Ministrp120).

Further in Titus 2:3 Paul endorses teaching by wome

“Likewise, teach the older women to be revererthemway they live, not to be slanderers or
addicted to much wine, but to teach what is godeenlthey can train the younger women to
love their husbands and children,” (Titus 2:3-4 NIV

although admittedly this endorsement seems to keeicontext of women teaching other
women.

Along with Towner | hold that the best and mostsistent interpretation of Paul’s writings
is that his prohibition about teaching by womenlegsgo the specific situation in Ephesus,
namely certain wealthy women transgressing tradttiéamily roles and espousing false
teaching. This “led Paul to put a stop to the ha@ag activities of Christian women” in that
context (TownerTimothy and Titus220).

Other scholars also support this viewpoint. Acotggdo Witherington, 1 Timothy 2:11-12
contains no “universal prohibition of women spedakim church” (WitheringtonWwomen and
the Genesis of Early Christianjtp196). Witherington also detects evidence thaatithor

of 1 Timothy was responding to a situation of “wanieeing involved in false teaching and
being led astray into apostasy” (Witheringtdvomen and the Genesis of Early Christignity
p196).

| think the view I've put forward that the prohiloih on women teaching is not universal,
takes seriously both the words of scripture ancctirgextual nature of the New Testament
letters. | believe that women can both lead aadHen church where the cultural context
permits as it does here in the Western world.

So how can we summarise the role of women botharfamily and in the church. Firstly,
women are to be submissive to their husbands —amnto treat them lovingly — in a way
that is honouring to God. In this way both huslsaand wives honour God and his purposes
for us. As we’ve already said , that doesn’t mébet women are to be doormats, but it does
mean that they should recognise and acquiesceoie af male leadership by their husbands
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and husbands must exercise that role lovingly aisdlwfor the benefit of their wives and
indeed the whole familyMale chauvinism is no more biblical than femini®goth are
perversions of God’s plan. Secondly, wives argeimonstrate their submission in their role
in the church. They can teach and preach, butidhmmi take a leadership role over their
husbands — or possibly even men at all, althouglexiistence of Priscilla and the female
apostle Junia — who we shall be looking at lateather weighs against that viewpoint.
Thirdly, they should dress and conduct themselvesmodest way which is fully in
accordance with the norms for modest women in tiieie of the time and which doesn’t
portray them as immodest or as feminist rebels.

You may remember that | said earlier we’'d come liadke difference the New Covenant in
Christ made to the role of women. Well as I'veealty said | don’t believe it affects that role
here and now, but | do think it has implicationsds after the second coming of Christ.

Probably the first question we have to answer Iswa still have sexuality after the bodily
resurrection at the second coming. Along with Astge | think the answer to that question
is ‘yes we will'. If you remember my earlier teand), sexuality — God creating humans male
and female — was part of the original pre-Fallgratiof creation. Our original embodiment
included our sexuality (Genesis 2:7; 2:22) andwwosexuality is not incompatible with
human life in a state of sinless perfection. Gdumther than that, God generated sexual
being not onlyasgood but alsdor good. At creation, human sexual identity not aaly
without sin — it is also created for the purposadiieving something good. When God
made Adam and Eve male and female, He had in \nevathievement of some very good
thing that can be achieved no other way — not @avéerms of the relationship between
human beings and God Himself. By creating malefanthle human beings in two distinctly
separate acts, God made and focused attentionme® good thing that can be achieved only
because human life is sexually differentiated.

| believe our restoration at the second coming @gentially be to that original pre-Fall
pattern of creation — which includes our malenegskfamaleness, our sexuality. Expressing
that idea slightly differently, it is only logicéd assume that because God in creation made
sexual identity a wonderful expression of, and edlessential to, embodied human life
before the Fall. Then absent specific revelatmthe contrary we must assume that sexual
identity will always remain essential to embodienian existence — including our embodied
existence — after the resurrection. Further, besdwman sexuality existed without sin
before the Fall, there is no moral reason for opygpthe idea that we shall continue to be
sexual creatures after God does away with all mmyalption — that is, after the entire
created order (including human beings) is releésed the curse imposed by God after the
Fall as a consequence of sin (Romans 8:20-21).

| think a number of other scriptural ideas, in d@iddi to the original embodiment that I've
already quoted, support this view. It finds valida in the recognition of the identity of
Jesus — his essential gender identity was presafftedhis resurrection. Following Jesus’s
resurrection, the disciples recognized the same maihan being they knew and loved
before the crucifixion. Peter boldly declared tt@abd has raised this Jesus [i.e., the very
same man] to life, and we are all witnesses ofdb# (Acts 2:32). This and other accounts
show that all who saw Jesus after His bodily resaiion just assumed that He remained a
male human being.
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Lastly, the essentialist view of human sexualitgeshapsexpressed in the way Jesus
answered a group of Sadducees who tried to confblimdwith a question about marriage
after the resurrection. The Sadducees did nag\aein a physical resurrection (or angels or
spirits either) and thought they could confoundidesith a question about seven brothers
who were each in succession married to the sameawom

“When they heard this, they were amazed. So tHehilm and went away. That same day
the Sadducees, who say there is no resurrectiome tahim with a question. "Teacher," they
said, "Moses told us that if a man dies withoutihgwhildren, his brother must marry the
widow and have children for him. Now there wereeselrothers among us. The first one
married and died, and since he had no childretefhbis wife to his brother. The same thing
happened to the second and third brother, rigltaymn to the seventh. Finally, the woman
died. Now then, at the resurrection, whose wife s¥ie be of the seven, since all of them
were married to her?" Jesus replied, "You arelardrecause you do not know the
Scriptures or the power of God. At the resurrecienple will neither marry nor be given in
marriage; they will be like the angels in heaveat &out the resurrection of the dead—have
you not read what God said to you, ‘| am the Godlmfaham, the God of Isaac, and the God
of Jacob’? He is not the God of the dead but ofithieg.”” (Matthew 22:22-32 NIV)

The point here is that Jesus didn’t say to the Gegles that your question is irrelevant
because there will be no male or female afterésamrection, but that there will be no
marrying or giving in marriage after the resurrewti | think that points to an elimination of
current practices as regards marriage and no aalibt matters after the resurrection, but not
to an elimination of human sexual identity aftex tesurrection. Otherwise Jesus could
simply have said what you are supposing will beasgible because there will then be no
male nor female.

Now you’ll maybe remember that | used the word lyagrs’ when | began. Well | think the
words thaimighttell against my view are that we “will be like aatg in heaven”. The
general view is that angels dot procreateand | think that is probably correct since they
exist for eternity and procreation is thereforeesessary. However, | don’t think that this
necessarily establishes that angels do not hawekientity. One possible, interpretation of
Genesis 6:4:

“The Nephilim were on the earth in those days—aad afterwards—when the sons of God
went to the daughters of men and had children ejtiThey were the heroes of old, men of
renown.” (Genesis 6:4 NIV)

is that the “sons of God” referred to were angassthis was the usual meaning of the term,
and are the angels that have been condemned cetere 2 Peter 2:4.

Accordingly, I think the best interpretation of thatthew 22 passage is that Jesus is
obliquely affirming and not at all denying our sekidentity after the resurrection.

So, having affirmed that we’ll have a sexual idgmdifter the resurrection we need to address
the question of the relationship between men anaevoafter the resurrection. In my
opinion, women will re-assume their equal role witen. That is things will revert to the
pre-Fall situation in which men and women were ta@&qual. | think this is obliquely
affirmed by the passage from Galatians 3 we loakeshrlier:

“You are all sons of God through faith in ChrissuJs, for all of you who were baptised into
Christ have clothed yourselves with Christ. Theragither Jew nor Greek, slave nor free,
male nor female, for you are all one in Christ 3es{Galatians 3:26-28 NIV)
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As | said earlier this refers to our equality ie ttesurrection — and therefore for me affirms
the equality of women and men after the bodily nesuion at Christ’'s second coming.

| also think that Jesus’ words to the Sadduceésike 20:36 imply the equality of men and
women in the resurrection:

“Jesus replied, "The people of this age marry aedyaven in marriage. But those who are
considered worthy of taking part in that age anthearesurrection from the dead will neither
marry nor be given in marriage, and they can ngdomlie; for they are like the angels. They
are God’s children, since they are children ofrésurrection.” (Luke 20:34-36 NIV)

However, and more fundamentally, | think we cantbeezquality of men and women after
the second coming, emerging from the fact that\tbe Covenant in Christ’s blood has
restored our relationship with God and indeed restthe whole of creation to its ideal
situation which existed before the Fall. Of coursat all of this is to be realised until the
second coming and, as I've already implied, | tHR@ul's writings make it clear that the
restoration of the relationship between men and & one of the things which won’t be
restored until the second coming of Christ.

Thus in summary | believe that in heaven we withire our identity as male and female and
that the equality of relationship between male f@amdale will be fully restored.

Conclusion

In conclusion then, we can say that as regards wayaeerally, wives are to be submissive
to their husbands — subject to all the caveatsjaadifications we’ve looked at. This doesn’t
mean that all women are to be subject to all mémoagh there does seem to be a small bias
towards male headship. However, women will beorest to complete equality with men
after the second coming of Christ.

As regards the role of women in the church, adiébe we've already seen, | think we can
say that; firstly, women should dress and behawenranner in accordance with their role as
modest married or single women (as the case mghtskcondly women remain subject to
the general principles regarding women noted abawéfinally women are able to pray and
teach in church where the social context permgst(does here in the Western world)
although they shouldrobablybe subject to male headship.

WOMEN IN THE OLD TESTAMENT

After the original creation ordinances in Genelkat ive’'ve already looked at, women are
generally placed in a rather submissive role inRbatateuch. Women were excluded from
performing sacrifices and worshiping and were esseziuded from the community during
their menstrual period and after childbirth (Lestts 12:2-5; 15:19-31). Indeed women are
often portrayed as the property of their fathereusbands:

» Fathers and husbands could overrule any vow mgdewoman (Numbers 30:1-15).

» Fathers could sell their daughters as slavesd&x@1:7).

» Husbands who were displeased with their wivedcceend away their wives
(Deuteronomy 21:14; 24:1); however, women coulddiebrce their husbands.
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Furthermore, if a virgin was sexually violated, tfeender had to pay compensation to the
woman'’s father (Deuteronomy 22:28-29). She oftes feaced to marry the violator — only
her father could refuse a marriage (Exodus 22:16-17

On a more positive note there were rules to proteetk single women — widows and
orphans — from undue exploitation (Deuteronomy 94t2viticus 19:9-10).

In the historical books, women do have a more pasible, for example Deborah, Esther,
Miriam and Ruth although there are a few negatkeeptions, for example Jezebel. In the
Wisdom literature there is a wonderful descriptodrthe ideal wife in Proverbs 31. Even in
relation to the more positive cases, it's ofteruadythat they are portrayed from a male
patriarchal perspectivealthough I think that's a little too harsh.

For reasons of time, we’re just going to look abbBeh and Esther this morning.
Deborah

Deborah was a judge in Israel during the time efjtlidges, before the inception of the
Israelite Monarchy, and is the only recorded femadige. Deborah is also referred to as a
prophetess (Judges 4:4) and is one of only tweliseavomen in the Bible along with

Huldah (2 Kings 22:14) to be so recognised. InHlkbrew her name means “honeybee” and
in Judges 4:4 she is describedaggpidoth eshethvhich probably means ‘woman of torches’
— suggesting that she was a charismatic figure.

When Deborah was raised up as a judge, the Isadlgd again offended Yahweh who had
handed them over to Jabin, the Canaanite king @bHand Sisera, his general, for twenty
years (Judges 4:1-3). We meet Deborah judginglisvhile sitting under the palm of
Deborah between Ramal and Bethel in the hill cquoitEphraim — which is North of
Jerusalem. Deborah begins to exercise her aughmyrisummoning Barak (Judges 4:6-7)
who was Israel’s military commander (and was tacead Deborah as Israel’s next judge)
and informing him that she has been commanded loyt&do battle with Jabin’s army and
his general Sisera, saying that she will ensurest@ will ensure Sisera is given into his
hands. But Barak seems cowardly and interruptoEdbwith words of hesitation, saying he
won'’t go without her:

“Barak said to her, "If you go with me, | will gbut if you don’t go with me, | won’t go."
(Judges 4:8 NIV)

Deborah agrees to accompany him, but says thatéass that Barak will loose the honour
of the victory and Sisera will be handed over teamnan:

“Very well," Deborah said, "l will go with you. Blibecause of the way you are going about
this, the honour will not be yours, for the LORDIWiand Sisera over to a woman." So
Deborah went with Barak to Kedesh,” (Judges 4:9)NIV

Barak gathers the Israelite armies and Deborahgdkdim. God does indeed give Israel
victory and Deborah’s prophecy comes true (althqugthaps not in the way she was
thinking) as Jael, the wife of Heber, kills Sisedaen he comes to her tent looking for shelter.

Deborah seems to have played an important rolearighting, probably going into battle
with Barak (the only Biblical instance of a womaarticipating in warfare) and her exploits

! Fuchs Status and Role of Female Heroines in the Bibdalrative
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are told in poetic fashion in a victory song indesl5. She was clearly an extremely strong
and charismatic woman who seems have served isedidboth as a judge and a military
leader.

Esther

Her name means “star” in Hebrew. We don’t knowotlyavho wrote the Biblical book of
Esther, although it was probably one of the Jewtb@Exile who was a contemporary of
Mordecai and Esther, and with Mordecai as a comtoib(Esther 9:20). The book is unusual
in that it's the only book of the Bible in which @@ not mentioned. This may be because it
was intended to become part of the official Pers@aunt record which would not have been
able to refer to the God of a subject people. Moail may well be thlordukamentioned

as a court official in the reigns of both Xerxesl &arius.

One of the main purposes of the book is to exglanorigin of the Jewish feast Btirim
(Esther 9:16-28). Although God is not mentionedliexly in this book, the theme
throughout is of God’s protection of his covenaabple even in times of great persecution.
Esther was an orphan from the tribe of Benjamin Vil with Jewish exiles in Persia. She
was reared by her cousin Mordecai, a minor goventioiicial and covert leader of the
Jewish community (Esther 3:5-6) in Susa, capitahefPersian kingdom.

King Ahasuerus (better known to us as Xerxes) beodispleased with Queen Vashti when
she refused to obey his command to attend a fésbivhsplay “the splendor and pomp of his
majesty,” (Esther 1:11-12) and Ahasuerus ordereshti¥aeposed as queen.

Esther (Hadassah), a Jewish maiden, was amongc¢hosen to fill her place, and she so
pleased the king that she was made queen (Esthéi82: Mordecai, her cousin and former
guardian, overhears a plot to assassinate theakidgnforms him through Esther, an act
recorded in the Chronicles of the King of Persist(igr 2:19-23).

Shortly afterward, Haman, who has recently becormagminister, is infuriated by
Mordecai’'s unwillingness to pay homage to him, abthins a royal edict decreeing the
annihilation of the Jews because their peculiaslaave prevented total allegiance to the
king (Esther chapter 3). Mordecai intervened tgtoQueen Esther, and the queen called on
the Jews in Susa to fast for deliverance (EsttedZ). Esther’s intervention with the king
led to a sleepless night for Ahasuerus (Esthe65t)-He reviewed the records of
“memorable deeds,” and discovered that MordecairBex help had gone unrewarded.

Imagining himself at the pinnacle of his power, Hanironically is commanded to pay
homage to Mordecai, for whom he had ordered gallenested, and to proclaim publicly his
greatness in reward for discovering the conspiegainst the king (Esther chapter 6).

At another banquet, Esther unveils Haman'’s ploiregahe Jews, and he is hanged on the
very gallows he had erected for Mordecai (Esthaptdr 7) and Mordecai is named Haman'’s
replacement as prime minister. A new edict isadglsgiving the Jews the right to defend
themselves against any oppressors, and they betake vengeance upon their enemies. To
celebrate their national deliverance the Jews @drangreat celebration (Esther 9:17-10:3).
That celebration became the festival of Purim, olesby the Jews to this day, a time of
feasting and distribution of gifts to all, espelsiab the poor.
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| believe the main message of this book is Goddqumtion of his people through which he
preserves and carries on his plan of redemptidre bbok of Esther prophesies the downfall
of all those who oppose the kingdom of God andAmsinted. This does not mean that all of
the actions of Esther and Mordecai are to be cormdegrfor their feelings of hatred and
tolerance of violent means of revenge are far fommg good examples.

Esther appears as a woman of deep piety, faitlrageupatriotism, and caution, combined
with resolution; a dutiful daughter to her adopfaither, docile and obedient to his counsels,
and willing to share the king’s favour with him fitre good of the Jewish people. There
must have been a very special grace and charnr mspect and manners, since ‘she
obtained favour in the sight of all them that lodkgon her’ (Esther 2:15). That she was
raised up as an instrument in the hand of God ¢otale destruction of the Jewish people,
and to afford them protection and advance theiltiveand peace in their captivity, is also
manifest from the words of this book of the Bibghe was a very special woman.

JESUS AND WOMEN

As we've already said, by the first century AD, nied misused his authority over woman
and had confined women to an extremely subordiaadesubmissive role which was not
God’s intention for mankind. In Jewish culturestiieterioration in the treatment of women
seems to have accelerated in the intertestamestaldp Jesus rejected this misuse of
authority and affirmed women in both his actiond ais teaching.

Jesus included women where Jewish piety largeljuded them. Women were excluded
from active participation in synagogue worship anty allowed to have a spectator role.
They were forbidden to enter the Temple beyondZihert of the Women. A woman was not
allowed to touch the scrolls of the Scripturest & defile them. A man was not supposed
to talk much with a woman, even his wife. Speakimg woman in public was subject to
even greater restrictions.

Jesus largely set aside such discrimination. Henehed His disciples by talking openly
with “a woman” and a Samaritan woman — just to nthkegs even more scandalous — at
Jacob’s well (John 4:27). His dearest friendsuded women, for example Mary and Martha
from Bethany and Mary Magdalene. There were many&owho were part of his band of
followers, following Him from Galilee to Golgothd@ark 15:41).

Having already affirmed Martha by accepting heitation to dinner, He affirmed Mary’s
choice of sitting at His feet to hear Him teachK&ud.0:39). He did not question her right or
competence to hear His word, but rather commendetbh choosing what was better,
declaring that “it will not be taken away from hét’uke 10:42). Many have sought to take
from women like Mary precisely what Jesus affirnasdightfully theirs.

The story of the anointing of Jesus by “a woman Wad lived a sinful life” is amazing

(Luke 7:36-50). She showered her love and graitymbn Jesus, and He affirmed her and
her act. Without a hint of impropriety, Jesustheés woman thus touch Him and express her
feelings toward Him. The pious Pharisees weredalaed that Jesus let her do this, and
would have forbidden it even if the woman had begod” and not “a sinner.”

Equally amazing is the story of the woman with ssue of blood who touched Jesus (Mark
5:25-34). According to Jewish Law, a woman withigsue of blood was “unclean,” defiling
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everyone and everything she touched (Leviticus@33). Had Jesus followed this code, He
would have denounced the woman for touching Himaerdanded her punishment. Instead,
Jesus had her stand up and openly identify heesadfithen He publicly affirmed her:
“Daughter, your faith has healed you. Go in peawklze freed from your suffering.” (Mark
5:34). As the fulfilment of the Law Jesus was ableverride the requirements of the Law
when he believed it was appropriate.

In his teaching, Jesus also rejected the doubhelatd for marriage, divorce and adultery.
He put marriage and divorce in new perspectivenswering the question, “Is it lawful for a
man to divorce his wife?” (Mark 10:2). It wouldvex have occurred to His questioners to
ask, “Is it lawful for a wife to divorce her husltf Under Jewish law, a wife could not
divorce her husband.

In the first century a man could divorce his wiilegly by issuing her with a certificate of
divorce, but Jesus traced divorce to the hardnigssroan hearts, and said that it was not part
of God’s plan for mankind and that divorce shouttlyde permitted for marital

unfaithfulness (Matthew 19:3-9). Further, Jesuserted the then current understanding of
adultery at two points. Firstly he said that agiitbegins as lust in one’s heart, not just when
it's expressed overtly and secondly he taughtith@as no more permissible for men to have
sexual liaisons outside marriage than it was fomen to do so. In the ancient world it was
permissible for a married man to have liaisons witinarried women (although not with
married women which would have constituted adulgergt an offence against their
husbands), but a woman was expected to remainecha&ire marriage and completely
faithful after marriage. Jesus rejected this dewbhndard, the command he cites makes no
distinction; people of both sexes were to remaithfial to the marriage covenant.

Specifically he speaks of the man as the adul{dtatthew 5:32; 19:9). Jesus rejected the
fallacy that adultery is a sin against the hushbamg, adultery can be committed against a
woman.

Finally, Jesus affirmed women both in his crucixiand after his resurrection. According
to the Gospels, women were last at the cross (18t#5-26) and first at the empty tomb, and
the first to see the risen Christ (John 20:1-1H@ter and the other male disciples first heard
of the resurrection of Jesus from women. The rGknst, at the most important juncture for
the Christian movement, trusted and commissionetdevoto proclaim to men the basic tenet
of the Christian faith — He is not dead but alive!

The church for the most part has sought to denyotmen an equal role in the ministry of the
proclamation of the gospel. Jesus had no suchviadsmn before His death or after His
resurrection, although | don’t see Jesus’ actiorteaching as in any way contradicting the
doctrine of wifely submission to husbands or thetdoe of male headship that we've
already discussed.

A few moments ago, | mentioned that Jesus had wdotllenwvers and disciples, citing Mark
15:41. But, there are a number of other gospedggges which are significant in this regard.
Firstly, in Matthews’s gospel Jesus’ famdppears and asks to speak with him and Jesus
responds:

“He replied to him, "Who is my mother, and who arg brothers?" Pointing to his disciples,
he said, "Here are my mother and my brothers. Farewer does the will of my Father in
heaven is my brother and sister and mother."” (Matt 12:48-50 NIV)
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As Kenneth Bailey points otit would not have been possible in a Middle Eastemtext
for Jesus to mention his mother unless the crowidided women. Therefore there were
women amongst the disciples of Jesus.

Secondly, Luke records (Luke 8:1-3) that Jesustvea®lling though cities and villages with
a band of both men and women who were naturallyvknas his disciples:

“After this, Jesus travelled about from one towd &illage to another, proclaiming the good
news of the kingdom of God. The Twelve were withhhand also some women who had
been cured of evil spirits and diseases: Mary dallagdalene) from whom seven demons
had come out; Joanna the wife of Chuza, the marddéerod’s household; Susanna; and
many others. These women were helping to suppent thut of their own means.” (Luke
8:1-3 NIV)

This implies that they were spending a number ghtsi in strange places. This is just
completely outside the social norms of those timadeed even today in the Middle East
women travelling with men would be required to spéreir nights with relatives. Almost
equally astonishing these women were providinglé&sus and his male followers out of their
own means. It's also astonishing that a man — ukeely admits to all this.

Thirdly, Martha’s sister, Mary, sat at Jesus’ feetl listened to his teaching as we’ve already
mentioned (Luke 10:39). To sit at the feet oflabianeant that one was a disciple of that
rabbi, so Mary became a disciple of the rabbi Je&enneth Bailey makes the point that
Martha was probably not upset so much by the lda@ssistance from Mary but by the fact
she is seated with the men and has become a d@iséigdin this would have been disgraceful
in Middle Eastern eyes. The text clearly implieattJesus understands this and knows that
Martha is not just concerned about a lack of h&tyg;s concerned abomtanythings:

“"Martha, Martha," the Lord answered, "you are vi@irand upset about many things, but
only one thing is needed. Mary has chosen whagtieh) and it will not be taken away from
her."” (Luke 10:41-42 NIV)

| think Jesus’ affirmation of women, both generallyd amongst his followers, is expressed
in his choice of imagery applicable to women in snahhis parables: for example Luke
5:36-39 (where the mending of a garment is the éaskwoman); Luke 18:1-8 (where a
woman struggles with an indifferent judge); and €u:3-11 (where a woman loses a coin).
Jesus’ teachings were crafted to appeal to bothandrwomen.

As we've already mentioned, Jesus’ interactiong wibmen who were not his followers
speak of his attitude towards women.

In the first of these interactions I'm going to koat, Jesus passed through Samaria and met a
Samaritan woman at a well in the bright noonday siesus would have known that she was
a social outcast because women in those times eddie heat of the day by carrying water
from the well as a group early in the morning amst pefore sundown. Jesus is sitting on the
well waiting for her to come along and as she apgines he asks her for a drink. As we've
already noted this was an incredible breach ofa¢d@boo. Jewish men simply didn’t talk to
women especially in an uninhabited place with nmesses. Jesus is also humbling himself
and showing his vulnerability, which affirms the nvan who is helping him. Jesus then
moves the conversation on by telling her that hgile her living water so that she never
thirsts. At first she doesn’t get the point, besus then says:

2 Kenneth E Baileylesus Through Middle Eastern Ey\®BCK 2008
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“Jesus answered, "Everyone who drinks this wat#weithirsty again, but whoever drinks
the water | give him will never thirst. Indeed, thater | give him will become in him a
spring of water welling up to eternal life." The mwan said to him, "Sir, give me this water so
that | won't get thirsty and have to keep comingehte draw water."” (John 4:13-15 NIV)

Jesus then asks her to go and be a witness to gheramusband, and so to be a spring for
others. If she is to be a spring for others, harily should be the first to benefit. Initially
she hides behind a prevarication that she has sioamal. She’s caught in sin and tries to
hide by withholding information! But, Jesus expober lie by revealing the whole truth
about her life. She then tries to change the stubj& a discussion of where worship should
take place, on Mount Gerizim or Jerusalem. Jeeasrdt scold her for this, but moves the
debate to a more profound level by telling her thatgs are changing and that soon God will
not be worshipped in either place. Jesus treatsvtiman seriously and so elevates her as a
person — and by implication all women with her.eMoman responds by saying that one
day the Messiah will come and clarify everythirdggsus responds with his first “I am”
statement:

“Then Jesus declared, "I who speak to you am {@dtin 4:26 NIV)

So Jesus reveals to the Samaritan woman the mpsttiamt truth he could possibly impart.
He’s not just the Messiah he’s none other than &oughty.

Just after this Jesus’ disciples return and arezaththat Jesus is talking to this woman,
although they don’t dare to question him aboufitobably the woman feels their hostility —
after all they are Jews and she is both a womara&amaritan, anyway she returns to the
town and becomes the first female evangelist. ddesn’t just call her husband, she expands
her mandate:

“Then, leaving her water jar, the woman went bacthe town and said to the people,
"Come, see a man who told me everything | ever@alld this be the Christ?" (John 4:28-
29 NIV)

and the people respond to her:

“They came out of the town and made their way tolwdnm.” (John 4:30 NIV)

Indeed many believed because of her testimony:

“Many of the Samaritans from that town believedhim because of the woman’s testimony,
"He told me everything | ever did."” (John 4:39 NIV

and many more became believers as an indirect refsille woman’s testimony when Jesus
stayed there for two days:

“So when the Samaritans came to him, they urgedtdistay with them, and he stayed two
days. And because of his words many more becanmevbed.” (John 4:40-41 NIV)

The Samaritan woman originally came seeking wetkwdut she found something infinitely
better and carried divine living water back to twwn and so blessed many of her people.
This outcast woman brought many to a living fashe was the first recorded evangelist to
the Samaritans.

There are many other interactions between, Jesuwamen which have much to teach us;
for example his exchange with the Canaanite worlveithew 15:21-28) who displays great
faith and insight; his encounter with the womangtaun adultery (John 8:1-11) which we’'ve
already mentioned; his encounter with a woman enhthuse of Simon the Pharisee (Luke
7:36-50) where the attentions of this woman to deswinting him with perfume and
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washing his feet, contrast sharply with Simon’senugks — and indeed many others.
Unfortunately we don’t have time to look at theseletail this morning.

In summary we can say that Jesus affirmed womenamay that was completely in
accordance with the general scriptural principledaoked at earlier, but which was
completely outside the cultural norms of his timanage in which women were unduly
restricted and oppressed.

WOMEN IN THE NEW TESTAMENT

In the four gospels fifteen women are named. Threavomen from the OT included in
Matthew’s genealogy of Jesus: Tamar, Rahab and @Mdtthew 1:3-5) — Bathsheeba is also
included (although not named) as the former wife&Jodh. One is the Herodian princess
Herodias (Matthew 14:3, 6; Mark 6:17, 19, 22; L&k&9). Elizabeth the mother of John the
Baptist and Anna the prophet appear in the first tvapters of Luke, along with Mary the
mother of Jesus, who is also included and naméakisynoptic gospels (although not in
John). The remaining eight named women are deipt Jesus: Joanna (Luke 8:3; 24:10),
the sisters Martha and Mary of Bethany (Luke 10488,John 11-12), Mary Magdalene
(Matthew 27-28; Mark 15-16; Luke 8:2, 24:10; Joln2b, 20), Mary the mother of James
and Joses (Matthew 27:56; Mark 15:40, 47), Maryiiie of Clopas (John 19:25), Salome
(Mark 15:40, 16:1) and Susanna (Luke 8:3).

There are also a number of women referred to irGibepels who are not named, for example
the Samaritan woman that Jesus met at Jacob’{dueélh 4) and the Canaanite woman who
approached Jesus that we've already mentioned|l irn to look at some of the named
women in more detail in a few moments.

Further, there are a number of women referred #acis and Paul’'s Epistles. Here I'm not
going to give an exhaustive list but focus on tlerenimportant figures:

* Tabitha (also called Dorcas) (Acts 9:36-42). Slas & female disciple always doing
good and helping the poor, who was raised frondte by Peter;

* Mary the mother of Mark and sister of Barnabas $A4@:12; Colossians 4:10). She
gave the use of her house in Jerusalem to be anggdace for the disciples;

* Lydia (Acts 16:14-15, 40). She was a seller oppricloth from Thyatira in Asia, but
also with a residence in Philippi where she becBand’s first convert in Europe.
She may have taken the gospel to her home cityhgéfira, because we know from
Revelations (Revelations 1:11; 2:18-24) that thvegis a church there although there
is no record of Paul having visited Thyatira;

» Priscilla (Acts 18:1-3, 18-19, 26; Romans 16:3-&drinthians 16:19; 2 Timothy
3:15). Priscillais mentioned a lot in the NT ajwan conjunction with her husband
Aquila, indeed in Acts she’s motioned first fourtbé six times they are mentioned
indicating that she was a more important figurenthar husband. They left Corinth
with Paul and travelled with him to Ephesus, stgyon when Paul left. They soon
encountered a Jew named Apollos, who was an elogpeaker but only knew the
baptism of repentance of John the Baptist. Thel fgpollos aside and “explained to
him the way of God more accurately” which indicatest Priscilla was a
knowledgeable gospel teacher. We've already meatidhis in the context of
women being permitted to teach in church. Pautgrer send greetings from
Priscilla and Aquila in several of his epistles. Romans 16 Pauls says:
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“Greet Priscilla and Aquila, my fellow-workers @hrist Jesus. They risked their lives
for me. Not only | but all the churches of the @les are grateful to them.” (Romans
16:3-4 NIV)
High praise indeed. They also apparently haduacthwhich met in their house
(Romans 16:5; 1 Corinthians 16:19);

» Phillip’s four daughters (Acts 21:9). Unmarriedudaters who prophesied;

* Phoebe (Romans 16:1-2). A servant of the chur&@eimchrea, who had apparently
been of great help to Paul;

* Junia (Romans 16:7). Said to be an apostle anc&eweing to look at her in more
detail in a moment.

Women in the Genealogy of Jesus

Let's begin by looking at the OT women mentionethia genealogy of Jesus, Tamar, Rahab,
Ruth and Bathsheeba. The first question we neadswer is why are these women here at
all, in a patrilineal genealogy of this kind womeawve no necessary place. Generally women
only appear in OT genealogies where several cimldf@ne man are born to different
mothers. It's true that Judah had sons other lyahamar and that David had sons other
than by Bathsheeba, but that doesn’t explain RathRahab. Nor can we suppose that
Matthew merely wanted to add some women, if thdtlheen his rationale he could have
chosen more famous and reputable women. AlongBatickham, | think the reason is that
Matthew wanted to summarise the Bible story frommaklam on in his genealogy — so he
annotated his genealogy as well as including netaioimen in it. Matthew also included
Mary in his genealogy, otherwise he wouldn’t haeerbable to explain the relationship of
Joseph to Jesus, but she’s not really relatedetogthison for the appearance of the other
women.

| believe the reason why all of these women arkidesl is because they are all Gentiles — the
detailed arguments supporting that assertion aréotrg for us to go into today, but | do
believe they are probably valid. Thus these foamen were Gentiles who professed faith in
Yahweh and became members of God’s covenant pedpis.shows the openness of God to
including Gentiles within his covenants, an opesrthat Jesus the Messiah will confirm and
greatly extend.

Although Matthew does not represent Jesus as edgagemission to the Gentiles before his
resurrection, he does give hints of this in thelileg of the four thousand — which was largely
a Gentile crowd (Matthew 15:32-39) and in the pdatg stories of mass healing (Matthew
15:29-31) and the healing of the daughter of thea@aite woman which immediately
precede it. Matthew seems to be indicating thed¢ehare not to be isolated incidents but the
beginning of a Messianic blessing of the nations.

Returning to our four OT women, they became forémaxst of the Messiah, even though a
strict application of the Torah clearly seems tohloit this. This precedent was gently but
firmly taken up by Jesus and the precedent of #rea@nite woman was to be followed on a
universal scale.

Elizabeth the Mother of John the Baptist and Mary he Mother of Jesus

® Richard BauckharBospel Wome&rdmans Publishing Co 2002
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There is an obvious parallelism between these tanies in Like’s gospel. Let’s start with
Elizabeth, whose name interestingly means “oatBad”. Her story is entirely encapsulated
in Luke chapter 1, she isn’t mentioned anywhere iithe Bible. She was married to a
country priest named Zechariah. There were pyieltisions so that no one group of priests
would minister exclusively at the Temple and thesestly divisions served in sequence for
one week at a time. Zechariah was serving in igjigte week of the year.

Luke says that Elizabeth and Zechariah were riglgemd lived in accordance with God’s
commands, but Elizabeth was barren and they welredastvanced in years. In those days
childlessness carried a social stigma as it ofteanhthe end of the family line. Elizabeth’s
life would have been particularly difficult as bamness was usually believed to be the fault
of the woman. Indeed the fact that Zechariah hatimorced her for this is a sign of his
righteousness.

An angel informs Zechariah that Elizabeth will glvieth to a son despite her old age and
barrenness. Zechariah doubts the angel’s wordssastduck mute. Elizabeth duly
conceives, but she keeps her pregnancy a sectietdanonths (Luke 1:24-25). When the
angel Gabriel later tells Mary that she will giviethh to the Messiah he cites Elizabeth’s
pregnancy as proof that “nothing is impossible v@ibd” (Luke 1:37).

Mary travels to visit Elizabeth and the baby leapElizabeth’s womb (Luke 1:41). Filled
with the Holy Spirit, Elizabeth blesses Mary as ‘ttmother of my Lord” and then exclaims:
“Blessed is she who has believed that what the baslsaid to her will be accomplished!"
(Luke 1:45 NIV)

In this way Elizabeth and her child are the firstgons to acclaim Jesus as Lord.

Luke 1:57-66 records that Elizabeth gives birtla &on, whom Elizabeth wants to name
John, in spite of the fact that there is no familgcedent for this name, and Zechariah insists
on this name in accordance with the angels annooeigeto him. This son is of course John
the Baptist the forerunner of Jesus who was togseethe way for him.

Elizabeth may well not have lived to see her smwgnto manhood as she was already old
by the standards of those times. This fits withpbssibility that John may have become a
member of the Essene sect at Qumran, the origimedDead Sea Scrolls, as this was a group
which adopted young children if their parents wagad. Perhaps it’s just as well that she
didn’t live to see his adulthood as he was cruediijeaded by Herod.

Let’s now turn to Mary the mother of Jesus. Attinge of her conception of Jesus, she was
betrothed to be married to Joseph and, accordihghe, living in Nazareth at this time.
Jesus was probably born in 5 or 6 BC towards tldeoétthe reign of Herod the Great. The
accounts of Jesus’ birth are quite different in tiedv’'s gospel and Luke’s gospel. In
Matthew, two crises occur and both involve Marys#y, in response to the report of Mary’s
pregnancy prior to their marriage, Joseph plartsgsolve his relationship with her (Matthew
1:18-25). This would have had devastating socidl@conomic consequences both for Mary
and her unborn child. Secondly, in Matthew 2:1-28g<Herod attempts to have the infant
Jesus killed. In both crises, the one initiatedbgeph and the other by Herod, angelic
intervention rescues Mary and Jesus. Througheubdnrative, Mary speaks not a word and
takes no independent action. She exists in thg staeveal the dangers surrounding Jesus
even before his birth. Matthew adds to these flagtecounting that wise men from the East,
under the guidance of a star, came to offer th#is gt the cradle of the infant Saviour; that
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the children at Bethlehem were massacred owingetodts jealousy, Jesus and His parents
having previously taken refuge in Egypt, from whetitey returned on the death of Herod,
and settled at Nazareth in consequence of a dwaraing.

In Luke’s Gospel, the account of Jesus’ birth cstissof a series of parallel scenes which
compare and contrast the birth of Jesus with thablon the Baptist. Here Mary appears both
more often and in more active roles than in Matth&hen the angel Gabriel announces to
this unmarried young woman that she is to beaild,&he responds with the consent of a
disciple:

“'| am the Lord’s servant,” Mary answered. "May#é to me as you have said." Then the
angel left her.” (Luke 1:38 NIV)

In the presence of her relative Elizabeth, Margnptets the anticipated birth in prophetic
language that borrows from the OT figure Hannatk@_1:46-55; compares to 1 Samuel
2:1-10). Following the birth itself (Luke 2:1-Mdthe visit of shepherds to the infant Jesus,
Luke reports that Mary reflected on the events @.0KL9, 51).

Luke draws attention to the faithfulness of Marg doseph. They conform to the Law by
having Jesus circumcised, and they take him asvaore to the Jerusalem temple (Luke
2:21-35). They also go to Jerusalem each yedPdssover (Luke 2:41-52). Luke makes no
further reference to Joseph, but Mary appears kel8119-21 (parallel Mark 3:31-35). In
Acts Mary is among those followers of Jesus whbigain Jerusalem in anticipation of
Pentecost (Acts 1:14).

John refers to “the mother of Jesus,” but neves tise name Mary. John doesn’t refer to the
birth of Jesus at all, perhaps he thought thiswelscovered in the synoptic gospels. Mary
appears in two scenes, first at the wedding in Gaolan 2:1-12), where she sets events in
motion by telling Jesus that there is no wine apdhbtructing the servants to do whatever
Jesus says. Jesus’ response to Mary:

“'Dear woman, why do you involve me?" Jesus repliétly time has not yet come."” (John
2:4 NIV)

should not be seen as a rejection of his mothef ber involvement in her ministry, although
undeniably there is a note of correction. Thdmtrenship is changing. Still Jesus honours
her trust and faith in him.

Mary appears again only at the Crucifixion. Alomigh three other women and the figure
John calls the “beloved disciple,” — | believe Jdinmself — she witnesses the death of Jesus.
Jesus presents John and Mary to one another veitivdids, “Woman, here is your son,” and
“here is your mother” (John 19:25-27). For me thino more than a simple act of filial
devotion and fulfilment of his final duties. | dobthink we need to involve complex
symbolism here.

| think we can easily see why John didn’t refettte birth of Jesus, but its much more
difficult to see why Mark doesn’t mention it as\was probably the first of the gospel writers.
I’'m forced to the conclusion that he didn’t regérds an essential part of the gospel message.

None of the remaining NT writings demonstratesraerest in Mary. Paul identifies Jesus as
“born of a woman” (Galatians 4:4) and “descendedifiDavid according to the flesh”
(Romans 1:3), expressions that serve to emphdszearmal means of Jesus’ birth and his
place in Israel. | think the abnormal interest exrtain parts of the church invest in Mary is
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not justified by the Biblical material, there issaltutely no scriptural justification for worship
or even undue veneration of Mary. Such unwarranéegtration probably derives mainly
from the largely fictional Protevangelium of Jamesiten towards the end of the 2nd
century. This draws on the language of the OTthadiblical birth narratives to construct a
story about the conception, birth, and nurture afy¥ Here, she is the child of the elderly
and wealthy Anna and Joachim, and is raised idd¢nesalem temple so that her purity may
be protected. At the onset of puberty, she isobietd to the elderly Joseph. When she
becomes pregnant, both Mary and Joseph undergeghef bitter waters (prescribed in
Numbers 5:11-31 only for women accused of adulteryrove their innocence. So
exceptional is Mary’s purity that she remains gwireven following the birth of Jesus.
Although the Protevangelium of James consists haigfdate tradition that has little claim to
reliability, it has exerted great influence on Ghien imagination.

We don't really know much about the rest of Maryfs. It would seem likely that Joseph
died before Jesus commenced his ministry as higged to as Mary’s son in Mark 6:3
(which would have been inconceivable if Joseph wgéhealive) and we have no evidence
that Mary ever accompanied Jesus on his missigoargeys.

In my view Mary is the last in the line of a seradsvomen who delivered God’s people from
their enemies, namely:

* Shiprah and Puah the midwives (Exodus 2:15-21);

» Deborah (Judges 4-5) whom we’ve already looked at;

o Jael (Judges 4:17-22; 5:24-27) that again we"eadly mentioned,

* Hannah (1 Samuel 1-2);

* Esther;

* Judith (2 Maccabees 7; 4 Maccabees 14-18) the motliee Maccabean martyrs.

Elizabeth’s role in Luke 1 can be compared withldraelite mothers of sons important for
God’s purposes for his people, especially those wiie enabled to bear children as a result
of God'’s special favour:

» Sarah (Genesis 17-18; 21:1-17)

* Rebekah (Genesis 25:21)

» Leah and Rachel (Genesis 29:31-30:24)

» the mother Of Sampson (Judges 13)

e Hannah (1 Samuel 1:1-2:10)

Of course, Mary also belongs in the company ofatbenen in this list, not because she was
sterile or barren, but because she was a virgirsarwbuld not have born a child without
God’s miraculous intervention. So Mary’s pregnahejongs in the series from Sarah to
Elizabeth in that it was enabled by a miraculousod&God, but it also transcends the series in
that it was virginal. In Elizabeth and her son @E culminates, whilst in Mary and her son
the new creation begins.

Mary is called “Blessed ... among women” (Luke }:4Zhis reminds us of Jael whom
Deborah called “most blessed of women” (Judges)®ad Judith whom Uzziah called
“blessed by the most high above all other womendith 13:18). Mary will be called
fortunate by all generations due to the eternalicance of her motherhood. Her child will:
“ o reign over the house of Jacob for ever;kmgdom will never end.” (Luke 1:33 NIV).
Jael and Judith both served God’s purpose by vialets, in contrast Mary does so by her
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humble and willing acceptance of the role of mothfethe Messiah — a motherhood which is
of world changing significance.

Mary also has many close parallels to Hannah agensdready mentioned, for example
Hannah'’s prayer for a child was:

e "O LORD Almighty, if you will only lok upon your servant’s misery [LXX
lowliness] and remember me, ....” (1 Samuel 1:1¥)NI

whilst Mary says in the magnificat:

“for he has been mindful of the humble state ofda@s/ant. ............ " (Luke 1:48 NIV)

and the fact that both of their children are corested to God from before their birth. There
are many, many more interesting comparisons, budand really have the time to look at
that this morning.

Mary and Joseph were clearly both of a low sodatlus, their offering of two doves after
Jesus’ birth (Luke 2:24) clearly establishes that] Jesus birth in Bethlehem reminds us not
of the royal King David from whom he was descended,rather of king David’s humble
origins as a shepherd boy in Bethlehem. Mary’s $oaial status is consistent is consistent
with the kind of Messiah she is to bear — one wkadte the lowly and brings down the proud
and haughty.

Scripture has nothing to tell us about Mary’s ldifieror her death. although there has been
much groundless speculation.

Joanna Disciple of Jesus and (possibly) Apostle

I’'m including Joanna this morning because she’sotesand usually ignored, but, | believe,
extremely important. She’s only mentioned twicéhea gospels in Luke 8:1-3:

“After this, Jesus travelled about from one towd aillage to another, proclaiming the good
news of the kingdom of God. The Twelve were withhhand also some women who had
been cured of evil spirits and diseases: Mary éddllagdalene) from whom seven demons
had come out; Joanna the wife of Chuza, the maradd¢erod’s household; Susanna; and
many others. These women were helping to suppent thut of their own means.” (Luke
8:1-3 NIV)

and Luke 24:10:
“It was Mary Magdalene, Joanna, Mary the mothefashes, and the others with them who
told this to the apostles.” (Luke 24:10 NIV)

So, we immediately see that Joanna was part adwpgsf women who supported the mission
of Jesus “out of their own means” and that she avesof the witnesses of the resurrection of
Jesus who conveyed the message to the male dscipbelieve Paul also knew her and
considered her an outstanding apostle, but wetilrneto that later.

| believe that Luke’s comments mean that we shea&lJoanna’s role as continuing
throughout Jesus’s teaching ministry. The tweleseAby no means the only disciples, Luke
makes it clear that Jesus was continually surrodithgea large number of disciples (Luke
6:17; 19:37) and so could commission no less tlearrgy two disciples to send out (Luke
9:1; 10:1). I think it's overwhelmingly likely thaome of these were women. Of course, the
twelve are in priority, but the other disciples amportant too and apart from the twelve their
appears to be no hierarchy amongst them. MattimeMMeark don’t mention women
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disciples until Jesus going to Jerusalem for higitixion, when we suddenly learn that
women had accompanied him and provided for him {iMat 27:55-56; Mark 15:40-41), but
Luke makes their role clear from the beginning.

The importance of the role of the women disciples #heir role in Jesus’s ministry is also
made clear by the angel’'s statement in Luke 24:6-8:

“He is not here; he has risen! Remember how heytold while he was still with you in
Galilee: ‘'The Son of Man must be delivered into hlaeds of sinful men, be crucified and on
the third day be raised again.™ Then they rememtbéis words.” (Luke 24:6-8 NIV)

These words can only be a reference to Jesus’@pgs®dictions in Luke 9:22 and Luke
9:44, which were only spoken to the disciples:

“Once when Jesus was praying in private and hisgles were with him, he asked them,
"Who do the crowds say | am?" (Luke 9:18 NIV)

Taken together these texts make it absolutely thedirthe women were considered amongst
Jesus’s disciples.

It's really amazing in the context of the first tary that women were financially supporting
the ministry of Jesus. The Greek used in Luke3means ‘material possessions’ or
‘economic means’. Luke isn't telling us that theyoked the meals, washed the dishes and
mended clothes — he’s referring to financial suppblone of the members of Jesus’s
entourage of disciples engaged in normal produetimek. Sometimes they benefited from
hospitality, but not always. However, | think itreportant to say that | don’t think this
establishes any kind of model of discipleship fetaifollow today. Also | don't think we

can assume that all the disciples abandoned allioeldly wealth to follow Jesus,
especially those who didn’t follow him on his trésse like Martha and Mary or Zachaeus for
example.

| think it’s very likely that Joanna as the wifeldérod’s steward Chuza was both wealthy
and a major contributor to Jesus’s ministry. Sactelars have argued that as a married
woman she would have had no access to the famiéytyeéout they ignore the possibility
that Joanna was a widow, the mention of Chuza dogieclude the very real possibility that
Joanna was a widow. After all it's unlikely thatrearried woman would have had the
freedom to disappear for months or years to follesus. As a widow she could have
acquired wealth dsetubba(money pledged by a husband in the event of devoraddeath), as
an inheritance or by deed of gift from her husbahthink Luke was highlighting Joanna’s
connections to the Herodian court simply to highiiger wealthy status and her ability to
contribute to the ministry.

Because of her name Joanna (the female form of) Yede probably from a prominent
Galilean Jewish family, likely named after her &thwhilst Chuza was probably a

Nabateafy a prominent member of Herod’s court based iratirainistrative capital city of
Tiberias. So the marriage was probably in theneadfia political alliance. Joanna would
have crossed a huge, a really enormous, socialrghfcoming a disciple of Jesus. This may
have been initiated and eased if Chuza was thelRéfy@al of John 4:46, whose son was
healed by Jesus and whose whole household canedi¢gebin Jesus (John 4:53) — although
this is no more than speculation.

* Richard Bauckharospel Womep151
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We've already seen that Joanna was a discipldicavier of Jesus, who was involved in
economically supporting his ministry and probaldgoan proclaiming the ‘good news’ — but
| think there is good reason to suppose that Joeamde identified with Junia, referred to by
Paul in Romans 16:7, whom Paul commends as anlepost

“Greet Andronicus and Junia[s], my relatives whaehbeen in prison with me. They are
outstanding among the apostles, and they were iiistGlefore | was.” (Romans 16:7 NIV)

We've already seen that the NIV is almost certaimtgng in rendering this in the male form
Junias which is unknown in classical Greek. Priepidhakes for bad translation. The REB
and the NRSV now place Junia in the main text atebate Junias to a footnote. Origen,
Jerome, John Chrsostom, Theodoret, John of Damasclshany later commentators down
to the twelfth century all used the female formt, inuthe medieval period scribes introduced
the male form Junias because they didn’t belieweman could have been an apostle,
especially an apostle recognised by Paul. Alorth thie majority of modern scholars |
believe they were wrong.

Returning to the identity of Junia, Paul referfi¢o as a ‘relative’ (Romans 16:21). Here he
probably means that she was a fellow Jew, Pauh oéiers to Jews as “my relatives
according to the flesh”. The NIV also says thatidwvas in prison with Paul, although the
Greek could better be translated “fellow prisor@@rmine” — which could have a non-literal
meaning — although | think it's most likely thatthdid share in Paul's confinement, either
physically with him or at another time and place.

Paul also says that Junia was “marked out, disishgad, outstanding, prominent” amongst
the apostles. Paul’s use of the term apostle shrbuwoader than that of Matthew, Mark and
Luke who restrict it to the twelve. For Paul thpostles of Christ certainly included Barnabas
(1 Corinthians 9:6), the brothers of the Lord (Gales 1:19; 1 Corinthians 9:5), Paul himself
(Romans 1:1), possibly Apollos (1 Corinthians 26+ and apparently Junia and
Andronicus.

Finally Paul says that Andronicus and Junia weneChrist before him”, thus they were
almost certainly Palestinian Jews and probably neembf the Jerusalem church. It seems
likely that Andronicus and Junia were involvedhe founding or early growth of the church
in Rome. No one else referred to in Romans 16 c®@mparable standing, and this would
justify their status as apostles.

But why should a Palestinian Jewish woman beaL #te@ name Junia? It was rare for
Palestinian Jews to have Latin names, althoughdftep adopted Greek names. However,
we do find Jews with Latin names amongst the Harodristocracy, which Joanna certainly
did come from. Also Junia and Joanna have a vuemjas sound in their native
pronunciation. This adoption of similar soundiragyres is quite common in scripture, thus
we have Paul/Saul, Silas/Silvanus, and Joseph&lBstisabbas. Thus | think it is not
unreasonable to suppose that Joanna and Junia@end the same — although we can’t
prove it. Joanna might well have adopted a Lasim@ when she became a Christian
missionary in Rome where Junia was a common fenmai®g or she might well have been
known by the Latin name Junia in the Herodian court

But what of her husband Andronicus? The Greek nantkonicus could have been

adopoted by Chuza, but | find it much more likdlgttJoanna/Junia was widowed when she
was supporting Jesus’s mission and that Andron@ssa second husband.
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Apart from her status as an apostle, Joanna wamass to the resurrection as Luke tells us
(Luke 24:10), where Luke reminds us that her wgrsgsgans the whole of Jesus’s ministry
from early Galilean times on. She was probablg@né at Jesus’s post-resurrection
appearance to the disciples (Luke 24:33) and whemommissions to be witnesses of his
resurrection (Luke 24:36-49). Thus she fulfils tnigeria Peter specifies for an addition to
the apostolic band in Acts 1:21-22, except forlmeihg male. In Luke’s writing the term
‘apostle’ is restricted to the twelve, but as weaheeady seen Paul uses the term more
broadly. Certainly as a long term member of Jesbiahd and as an eyewitness of his
resurrection she would have been extremely wellifigdito play a leading missionary role.

Luke probably had special affection for Joanna,rehg well have been his source of
information regarding Herod and other details @udés ministry and especially about the
resurrection (where Luke doesn’t follow Mark’s agog but clearly relies on another
eyewitness). In his gospel Luke continually fousa a much larger group of disciples than
the twelve, a larger group of which Joanna wasra pa

Women and the Resurrection — Their Witness

In the gospel narratives the women disciples afisgese the first people to find the tomb of
Jesus empty — they were the first withesses toeth@rection. Moreover they were thaly
witnesses to the empty tomb who had seen Jesiedamd therefore the only withnesses who
could truly testify that the empty tomb was thd maial tomb. According to two of the
gospel accounts the women were also the first tet the risen Lord. This is really

incredible because in first century Jewish Palesttomen were not reliable withesses. Their
testimony was not acceptable in court.

Paradoxically, | think the incredibility of theiestimony back then makes their testimony
especially credible today. The lack of credibilifythese narratives in the first century means
that they are more likely to be truly historicd#dor me the differences between the various
gospel narratives means that the writers relied noamber of different historical accounts —
which again | believe increases their credibility.

So how many women were witnesses to the crucifixiesus’s burial and the empty tomb
signifying his resurrection? Well the various gelsmame different women, look at the
following table:

Gospel Account The Crucifixion The Burial The EmptyTomb
Mark Mary Magdalene Mary Magdalene Mary Magdalene
Mary (mother of JamesMary (mother of Mary (mother of
the little and Joses) | Joses) James)
Salome
Matthew Mary Magdalene Mary Magdalene Salome
Mary (mother of James The other Mary Mary Magdalene
and Joseph) The other Mary
Mother of sons of
Zebedee
Luke Mary Magdalene
Joanna
Mary (mother of
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James)

John Jesus’s mother Mary Magdalene
Mary (wife of Clopas,
his mothers sister)
Mary Magdalene

Most of the gospel accounts make it perfectly ctbat the women they name are not an
exhaustive list of those present. For example Lsi&ees that all the women who had
followed Jesus from Galilee were at the cross (L2&@9) and at his burial (Luke 23:55) and
he says that an unspecified number of women (wigjit include all the women from
Galilee) went to the tomb on Easter Sunday (Luké&)24That the gospel writers, at any rate
the synoptic gospel writers, make clear that theneto that they name were no more than a
few of the women who were there makes the divergebetween the lists quite intelligible.

We must also resist the temptation to assume thainaan named ‘Mary’ in one gospel list

is the same as another woman named ‘Mary’ in aragpgospel list. Here we have to
remember that Mary was an extremely popular nanRalastine Jewish society where nearly
a quarter of all women were named Mary. In my viberdifferences exist precisely to
distinguish the women and we miss the point if lyeahd identify one with another. The
women named in the gospel lists are intended to iz of those who were known to be
there as reliable witnesses to the events descriBadh gospel writer had his reasons for
naming the specific women that he does.

In conclusion then, there are five named women:yNéagdalene, Mary the mother of
James and Joses, Salome, Joanna and Mary of Ctogather with two unnamed but
specified women: the mother of the sons of Zebateethe mother of Jesus. The fact that
two or three are generally named probably arisms the Torah’s requirement for two or
three witnesses (Deuteronomy 19:15). As I've ayaanplied, | don’t see any significance
in the variations between the lists, the gospeiessiare giving expression to the oral
traditions they received from these female witngss&gain | want you to consider how
amazing it is that these witnesses were mainly wowlgose evidence was not generally
considered reliable — but they were chosen by @dxzetwitnesses to the most important
events in history. As the first witnesses to thgty tomb, it's certain that their witness
would have been extremely important in the earlyrch.

WOMEN IN THE EARLY CHURCH

As we've already seen women played an extremelyortapt role in the early church,
consider for example Junia or Joanna the Apostie letter to his wife, Tertullian (AD 155-
240) gives us a glimpse into some of the ministoleshurch women in his time. He charges
her, in case of his own death, to not marry a pagan

“Who would be willing to let his wife go through erstreet after another to other men’s
houses, and indeed to the poorer cottages, in ¢todésit the brethren? Who would like to
see her being taken from his side by some dutytehding a nocturnal gathering? At Easter
time who will quietly tolerate her absence all thght? Who will unsuspiciously let her go to
the Lord’s Supper, that feast upon which they h&agh calumnies? Who will let her creep
into jail to kiss the martyr’'s chains? Or bring esator the saints’ feet?”

29



In the 2nd century, Clement of Alexandria wrotet tii@ apostles were accompanied on their
missionary journeys by women who were not marraygners, but colleagues:

“that they might be their fellow-ministers in deai with housewives. It was through them

that the Lord’s teaching penetrated also the womepiarters without any scandal being

aroused. We also know the directions about womexwwates which are given by the noble

Paul in his letter to Timothy.”

Twice Ignatius sent greetings to Alce, whom hescadipecially dear to him. He also greeted
Tavia and her household; perhaps she was anothsefuhurch leader. Polycarp mentioned
the sister of Crescens, who deserved special coatmtien when she and her brother arrived
in Philippi to deliver the letterThe Shepherd of Hermaswritten about 148 A.D., gives
instructions that two copies should be made ofitbek and one given to Grapte, “who shall
exhort the widows and orphans.” The other copy tedse given to Bishop Clement to share
with the elders. It appears that Grapte and Clémegresented the female and male leaders
respectively.

Indeed Christians were not the only ones promptedrite about the female followers of
Jesus. About 112 A.D., the Roman governor PlinyYbanger detailed his efforts to cope
with the nascent church in Bithynia. He had founaecessary to interrogate the leaders, two
slave women calledhinistrag or deacons.

There are even a few scattered references congeetbmen to the priesthood. Pseudo-
Ignatius’sLetter to the Tarsiansommands that those who continue in virginity loadred
as priestesses of Christ. The eldresses of TitBsnflist be hieroprepeis’ a term that
inscriptional evidence suggests should be trarnsldti&ke a priestess,” or “like those
employed in sacred service.”

In my opinion the exclusion of women from ministmgthin the church is a late practice
which probably began in thé%entury with theDidascalig a church order dating to the
middle of the third century. The earliBidacheis silent on the issue of women in ministry.
As the church gathered power, culminating in itdmemg the official religion of the Roman
Empire under Constantine, so the issue of the p@i/evomen within the ministry of the
church became more important and women were grigderdluded from ministry within the
church. A situation which has only recently beeatified. Along with Karen Torjesén
think it is likely that this change of attitude time third century resulted from the activities of
the church increasingly moving from the private esghinto the public sphere. In Greco-
Roman society women had quite a free hand in tineater sphere, but were severely
restricted in their activities in the public sphere

In conclusion then, it would seem that women hadaetive and effective ministry in the

early church during the first and second centulBs but were increasingly excluded from

ministry starting in the third century AD. This assituation which has only recently been
rectified.

CONCLUSION

® Karen TorjeseiThe Neglected History of Women in the Early Chyp28
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As | said at the beginning this is a huge topic bapologise once again for the fact that it
just hasn’t been possible to cover all the issnessimuch depth as | would have liked in a
single morning.

We began by looking at what the Bible has to sauathe role of women generally and
within the church. We were able to reach a nunobeonclusions. Firstly, women are to be
submissive to their husbands — who are to treat flogingly — in a way that is honouring to
God. In this way both husbands and wives honouwt &ul his purposes for us. As we've
already said , that doesn’t mean that women abe oormats, but it does mean that they
should recognise and acquiesce in a role of maliekship by their husbands and husbands
must exercise that role lovingly and wisely for thenefit of their wives and indeed the whole
family. Male chauvinism is no more biblical than feminigoth are perversions of God’s
plan. This doesn’t mean that all women are toutgest to all men, although there does
seem to be a small bias towards male headshipgeoirally and within the church. Women
should also dress and conduct themselves in a madgswvhich is fully in accordance with
the norms for modest women in the culture of theetand which doesn’t portray them as
immodest or as feminist rebels.

Secondly, wives are to demonstrate their submigsigimeir role in the church. Women
should dress and behave in a manner in accordaititéheir role as modest married or
single women (as the case might be). Women remdiject to the general principles
regarding women noted above; and finally womenraate to pray and teach in church where
the social context permits (as it does here inMestern world) although they should
probablybe subject to male headship.

We also considered the role of men and women #iféebodily resurrection at Christ’s
second coming and we saw that it’s likely that wik netain our identity as men and women
after the resurrection and that complete equadith¢ugh not complete identity) between
men and women will then be restored.

We then looked at the role of women as portrayethbyOT. We saw that women are
generally placed in a rather excessively submissilein the Pentateuch. God’s intention
was perverted by exploitative men. Women wereusled from performing sacrifices and
worshiping and were even excluded from the commudhting their menstrual period and
after childbirth (Leviticus 12:2-5; 15:19-31). keld women are often portrayed as the
property of their fathers or husbands. But theeeenexceptions and we looked at two
women who had very special roles Deborah and Estbeborah was an extremely strong
and charismatic woman who seems have served isedidboth as a judge and a military
leader and Esther was raised up as an instrumémé inand of God to avert the destruction
of the Jewish people, and to afford them protectiod advance their wealth and peace in
their captivity.

We then looked at Jesus’s teaching on women anattiisde towards them. By the first
century AD, man had misused his authority over woluad had confined women to an
extremely subordinate and submissive role whichnessod’s intention for mankind. In
Jewish culture this deterioration in the treatn@rnwomen seems to have accelerated in the
intertestamental period. Jesus rejected this mistiauthority and affirmed women in both
his actions and his teaching. Jesus included womheme Jewish piety largely excluded
them.
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In Jesus’s time, women were excluded from activégyaation in synagogue worship and
only allowed to have a spectator role. They werbitiden to enter the Temple beyond the
Court of the Women. A woman was not allowed tactothe scrolls of the Scriptures, lest
she defile them. A man was not supposed to talkimith a woman, even his wife.
Speaking to a woman in public was subject to eveatgr restrictions.

Jesus largely set aside such discrimination. kenehed His disciples by talking openly
with “a woman” and a Samaritan woman — just to nthkegs even more scandalous — at
Jacob’s well (John 4:27). His dearest friendsuded women, for example Mary and Martha
from Bethany and Mary Magdalene. There were many&owho were part of his band of
followers, following Him from Galilee to GolgothMgrk 15:41). Jesus accepted women
disciples.

Overall Jesus affirmed women in a way that was detaly in accordance with the general
scriptural principles we’ve looked, but which wasrpletely outside the cultural norms of
his time — an age in which women were unduly ret&td and oppressed.

Next we looked at women in the NT and we saw thanhen did have a prominent and
important role — we looked at:

» the four women in the genealogy of Jesus;

» Elizabeth mother of John the Baptist;

* Mary the mother of Jesus;

» Joanna a disciple of Jesus and probably an apogtie early church;

» the women who were witnesses to the resurrection

These women who were the witnesses to the resiomeate absolutely amazing in an age
where the testimony of women was considered ureliand not acceptable in a court of
law.

Finally, we looked women in the early church and/hlbey were gradually excluded from
ministry, at least until fairly recently.

So I hope this morning has given you both a gomjirisnto what the Bible has to say about
the role of women and helped to affirm their sigi@ihce and importance. But remember we
do need to keep a balance, neither male chauvinigampant feminism are truly scriptural
attitudes.
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