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ROMANS - PART Il
Introduction

In the first part of this presentation back in @apber we saw that the book of Romans was
written by Paul between 55 and 57 AD during hiy staGreece, almost certainly from
Corinth.

We also learned that it is one of the greatestdiihn writings and has had a very wide,
indeed a world changing, influence. The letter wagten to the church in Rome, but we
don’t know much about the church in Rome exceptitheertainly comprised both Jews and
Gentiles and was probably a collection of housedies. Paul was trying to present the true
gospel to the Roman church — since he’d nevereddRome and hadn’t been able to teach
them — and he was also trying to address any Jeédasitile conflict issues in Rome.

In my view the broad themes of Romans are (i) s@mlmay faith (chapters 1-4); (ii)
assurance of salvation (chapter 5); (iii) sandifien (chapter 6); (iv) the place of the law
(chapter 7); (v) the ministry of the Spirit (chap®; (vi) God’s plan for both Jews and
Gentiles (chapters 9-11), and (vii) the responsikd of the Christian life (chapters 12-15).
The central theme of Romans is generally takeretmustification by faith, although Paul was
also concerned to address the position of Geraitelshow they could be saved without
Jewish Law — their equal standing with Jews asrdsgsalvation — and we need to interpret
Romans in the light of these two themes which Eauklops and interweaves beautifully.

Before we move on, let me just say that Romane tegp that we can only hope to touch
lightly on some of its major themes even in two dreag Mornings — but | think you'll be
enriched by reading this scripture and learninguasome of the main issues.

Let’s pick up where we left off from Part | at theginning of Chapter 8.
Chapter 8

In Romans 7 Paul was looking at the place of the ia chapter 8 he’s preoccupied with the
work of the Spirit. The essential contrast whiguPpaints is between the weakness of the
law and the power of the Spirit. For, over againdtvelling sin, which is the reason the law
is unable to help us in our moral struggle (7:10), Paul now sets the indwelling Spirit, who
is both our liberator now from ‘the law of sin adéath’ (8:2) and the guarantee of
resurrection and eternal glory in the end (8:11,2BJ. So the Christian life is essentially life
in the Spirit, that is to say, a life which is amaited, sustained, directed and enriched by the
Holy Spirit. Without the Holy Spirit true Christiadiscipleship would be impossible.

In handling the topic of the Holy Spirit, howevére apostle relates it to his other
overarching theme in this chapter, namely the atbs@ecurity of the children of God.
According to Charles Hodge: “the whole chapter $£aes of arguments, most beautifully
arranged, in support of this one point”.

The two topics are intimately related because @s#se of the Spirit is the hallmark of those
who truly belong to Christ (verse 9); the Spiritimer witness assures us that we are God’s
children and therefore his heirs (verses 15-17%);has presence in us is the first-fruits of our
inheritance, pledging the final harvest of etetifal(verse 23).



The chapter divides itself naturally into threetsmts. The first depicts the varied ministry of
God's Spirit in liberating, indwelling, sanctifyingeading, witnessing to and finally
resurrecting the children of God (verses 1-17). dwond treats the future glory of God’s
children, portrayed as a final freedom in which wWiele creation will share (verses 18-27).
Thirdly Paul emphasizes the steadfastness of Gods as he works in all things for the
good of those who love him and promises that ngthiitl ever be allowed to separate us
from his love (verses 28-39).

Let’s start with verse 1:

“Therefore, there is now no condemnation for th@ke are in Christ Jesus,” (verse 1)

Paul begins with “therefore” connecting his arguisdrere not just to chapter 7 but to
everything he’s been saying in this letter so faspecially what he said in chapters 3, 4 and
5 about salvation through the death and resurrecticChrist. The wortchowemphasizes

that this salvation is already ours if we are ini€th

The first blessing of salvation is expressed intleedsno condemnatignwhich are
equivalent to ‘justification’ which we spoke of irart I. Paul will almost immediately go on
to explain that our not being condemned is duedd’§saction of condemning our sin in
Christ (verse 3). Then later in the chapter héavgue that nobody can accuse us because
God has justified us (verse 33), and that nobodycoademn us because Christ died, was
raised, is at God’s right hand and is intercedorgus (verse 34). In other words, our
justification, together with its corresponding trf “no condemnation’, is securely
grounded in what God has done for us in and thr@deglus Christ.

Let’s move on to verses 2-4:

“because through Christ Jesus the law of the Sifitife set me free from the law of sin and
death. For what the law was powerless to do inithveds weakened by the sinful nature, God
did by sending his own Son in the likeness of ginfan to be a sin offering. And so he
condemned sin in sinful man, in order that thetaghs requirements of the law might be
fully met in us, who do not live according to thefsl nature but according to the Spirit.”
(verses 2-4)

So a certain liberation in the Holy Spirit is ased great benefit of what Christ has done and
thebecausendicates that this liberation is a direct resiltvhat Christ did.

So, what have we been set free from? Paul reft@s: the law of sin and deatH think this
‘law’ is Jewish Law — the Torah. This makes conpkense because a major emphasis of
chapter 7 has been on the relation between therative one hand and sin and death on the
other. Here Paul did stress that the law is selfisinful, but he added that the law reveals,
provokes and condemns sin (7:7-9). Paul alsosstidethat the law does not ‘become death’
to people; yet it had ‘produced death’ in him (3:180, shocking as it may sound, Jewish
Law could be callethe law of sin and deathecause it brought about both of these things.
This means that we can say that to be liberated thee law of sin and death — that's OT Law
— through Christ is to be no longer ‘under the @%’l So, we must give up looking to this
OT Law for either justification or sanctification.

But, what is this “law of the Spirit” to which Paiglreferring. | believe it's the gospel,
because elsewhere Paul calls the gospel the ‘mjraéthe Spirit’ (2 Corinthians 3:8-12).

Also | believe verses 3 and 4 make it quite clbat Paul is referring to the gospel here. Paul
is declaring that God has taken the initiative dawthat the lawwas powerless to d@ven



though it was God’s own law). The law could neitjustify nor sanctify, becausewas
weakened by the sinful natur8ut, what this weakened law could not do, Gall dile sent
his Son to die on the cross to pay the penaltp@orsins and secure our justification and he
also sent His Spirit to procure our sanctification.

But, our freedom from the law is not a freedomitoasd disobey God’s moral principles.
Rather our obedience to these principles is so itapbthat God sent his Son to die for us
and sent his Spirit to live in us in order to secour obedience. As John Stott said:
“Holiness is the fruit of Trinitarian grace, of thather sending his Son into the world and his
Spirit into our hearts.”

Verses 5-8 deal with the mind of the Spirit:

“Those who live according to the sinful nature h&war minds set on what that nature
desires; but those who live in accordance withSpgit have their minds set on what the
Spirit desires. The mind of sinful man is death, the mind controlled by the Spirit is life
and peace; the sinful mind is hostile to God. Esloot submit to God’s law, nor can it do so.
Those controlled by the sinful nature cannot pl€asd.” (verses 5-8)

Paul has just said that the only people in whomnldies righteous requirement can be
fulfilled are those who live ndtata sarka(according to flesh) bwdata pneumdaccording to
the Spirit), that is, those who follow the promgsof the Spirit and surrender to the control
of the Spirit rather than the flesh. It is thigitlesis between flesh and Spirit which Paul is
developing in verses 5-8. Here ttigshPaul means not our physical bodies, but our fallen
corrupt human nature. Paul is explaining why dhlyse who walk according to the Spirit
can please God and obey his moral rules.

The reason the mind of sinful man or the mind efftesh is death is thatig hostile to Gogd
cherishing a deep-seated animosity against hins alhtagonistic to his name, kingdom and
will, to his word, to his Son, his Spirit and hi®ry. Such people cannot please God. So
there are two categories of people (the unregemerad are ‘in the flesh’ and the regenerate
who are ‘in the Spirit’), who have two differentrppectives or mindsets (‘the mind of the
flesh’ and ‘the mind of the Spirit’), which lead two different patterns of conduct (living
according to the flesh or the Spirit), and resuliwo different spiritual states (death or life,
enmity or peace).

In verses 9-11 Paul moves on to look at the Sghivelling within us:

“You, however, are controlled not by the sinfuluratbut by the Spirit, if the Spirit of God
lives in you. And if anyone does not have the $pifiChrist, he does not belong to Christ.
But if Christ is in you, your body is dead becaagsin, yet your spirit is alive because of

righteousness. And if the Spirit of him who raisesgus from the dead is living in you, he

who raised Christ from the dead will also give tideyour mortal bodies through his Spirit,
who lives in you.” (verses 9-11)

In verse 9 Paul applies to his readers persorfadlyruths he has so far been expounding in
general terms. He addresses them directly — “y®&dul is saying that we’re living in the
Spirit if the Spirit is living within us. Versei8 of great importance in relation to our
understanding of the Holy Spirit. It teaches thathallmark of the authentic believer is the
possession or indwelling of the Holy Spirit. Wehave indwelling sin, it’s the lot of all
humankind, but the privilege of the children of Gsdo have the indwelling Spirit to fight
and subdue indwelling sin. As Jesus had promisgdrding the Holy Spirit: “he lives with



you and will be in you” (John 14:17). In fulfilmeaf this promise every true Christian has
received the Spirit, so that our body has becontertgple of the Holy Spirit’ in which he
dwells (1 Corinthians 6:19). Conversely, if werdnt have Christ’s Spirit in us, we do not
belong to Christ at all. This makes it plain ttia gift of the Spirit is an initial and universal
blessing, received when we first repent and believd®sus. Of course there can be many
further and richer experiences of the Spirit, arahynfresh anointings of the Spirit for our
blessing or for special tasks, but the personalelihg of the Spirit is every believer’s
privilege from the beginning. To know Jesus Chaisd to have the Spirit are one
inseparable experience.

Verses 10 and 11 which begin with a “but” and dh tlon’t express doubt about the fact
that we have the Holy Spirit in us, rather theynpod what results from us having the Spirit.
Our present physical bodies are dead because airm)rbut nevertheless our spiritual selves
are alive because we have been justified througisCChOur ultimate destination is not

death, but resurrection. Our bodies have not gehlvedeemed, but they will be in the sense
that we will receive a new resurrection body andcae be sure of this because we have the
indwelling Spirit. This does not mean that ouralbadies will be resuscitated, and so
restored to their present material existence, tmtjie again. No, resurrection includes
transformation, the raising and changing of ounjbotb a new and glorious vehicle of our
personality, and its liberation from all frailtyiséase, pain, decay and death. As Nygren says
“It is not that the spirit is to be freed from thedy—as many, under the influence of the
Greek way of thinking, have held—but rather that 8pirit will give life to the body.”

But these benefits and blessings of the indwellihthe Spirit give rise to an obligation —
look at verses 12 and 13:

“Therefore, brothers, we have an obligation—big ot to the sinful nature, to live
according to it. For if you live according to thafsl nature, you will die; but if by the Spirit
you put to death the misdeeds of the body, youlivél,” (verses 12-13)

That obligation is to live a righteous life. We lomger have any obligation to the sinful
nature and must not live according to it; rathera@hligation is to the Holy Spirit. Paul’'s
argument is that, if the indwelling Spirit has giveas life (which he has) we cannot possibly
live according to the flesh, since that way lieattle How can we possess life and pursue
death simultaneously?

Verse 13 tells us that if we live according to siful nature we will die but that if we put to
death the misdeeds of the body — our sinful natuke will live. So, paradoxically, there is a
kind of life which leads to death and a kind of theahich leads to life. This means that we
must recognize evil as evil and completely repadiaso emphatically that this is best
described as putting it to death. Paul has c#fiesda crucifixion of the fallen human nature
(Galatians 5:24) and as Jesus said “If anyone woarde after me, he must deny himself and
take up his cross and follow me.” (Mark 8:34). #e,have to follow Christ to Calvary and
there crucify our sinful human nature. We’re nasgve in this we have to actively co-
operate with the Holy Spirit to make ourselvessiotply justified, or legally righteous, but
sanctified — actually righteous. Only the Spiahaccomplish this work, but we must
actively co-operate. Negatively, if temptation asmo us through what we see, handle or
visit, then we must be ruthless in not looking, toatching, not going, and so in controlling
the very approaches of sin. Positively, we argetoour minds on the things the Spirit desires
(verse 5), set our hearts on things above (Colesddlf), and occupy our thoughts with
what is noble, right, pure and lovely (Philippiah8).



Let me be very clear here that this is not a doetaf salvation by works. Paul is not
contradicting what he said earlier that salvat®a free gift of God’s grace (3:22; 6:23) and
making it a reward for works of reformation andfslgnial. He’s saying that our lives — both
now and in eternity — will be so enriched by renang sin that the contrast will be like the
difference between life and death. We can’t eamal life by renouncing sin, but we can
certainly mar it if we continue to sin and immeadaly enrich it if we renounce sin.

This is one of several ways in which the radicatq@ple of ‘life through death’ lies at the

heart of the gospel. According to Romans cha@ensd 6 it is only by dying with Christ to
sin, its penalty thereby paid, that we rise towa hie of forgiveness and freedom. According
to Romans 8 it is only by putting our evil deedsléath that we are enabled to experience the
full life of God’s children, both now and in etetyi

Verses 14-17 emphasise our position as justifidiévers as children of God:

“because those who are led by the Spirit of Godsars of God. For you did not receive a
spirit that makes you a slave again to fear, butngzeived the Spirit of sonship. And by him
we cry, "Abba, Father." The Spirit himself testfi@ith our spirit that we are God'’s children.
Now if we are children, then we are heirs—heir&ofl and co-heirs with Christ, if indeed
we share in his sufferings in order that we maw algare in his glory.” (verses 14-17)

So, our status as God'’s children is because ofvtrk of the Holy Spirit in our lives. Verse
16 tells us that the Spitiestifies ... that we are God’s childrein fact the whole passage
we’ve just heard concerns the witness the Spidatdas, the assurance he gives us. This is
brought about in four ways. Firstly, the Spird&dis us into holiness (verse 14 being linked to
verse 13 by the conjunctidrecausg Secondly, in our relationship to God he repaiear

with freedom (verse 15a). Thirdly, in our praykesprompts us to call God ‘Father’ (verses
15b-16). Fourthly, he is the first-fruits of owrdvenly inheritance (verses 17, 23). So,
radical holiness, fearless freedom, filial prayeréiss and the hope of glory are four
characteristics of the children of God who are ielihwand led by the Spirit of God. It is by
these evidences that the Spirit witnesses to usmhiare God'’s children.

The passage also tells us that as God’s childrearev€&od’s heirs, heirs to his richest
blessings like those bestowed on Christ since weatheirs with Christ. But there is a
qualification — if indeed we share in his sufferirigsScripture lays a strong emphasis on the
principle that suffering is the path to glory —ddiot the Christ have to suffer these things
and then enter his glory” (Luke 24:26). In ouratideship with Christ we have to identify
with him in his sufferings in order that we maynti& with him in his glory.

Verses 18-27 deal with the future glory of God’ddiien. Let’s start with verses 18-21:

“I consider that our present sufferings are notttvaomparing with the glory that will be
revealed in us. The creation waits in eager exfieatéor the sons of God to be revealed. For
the creation was subjected to frustration, nottbypwn choice, but by the will of the one who
subjected it, in hope that the creation itself Wwél liberated from its bondage to decay and
brought into the glorious freedom of the childrérGod.” (verses 18-21)

So, we see that, although suffering and rewardsnigetogether, our rewards will be
incomparably greater than our sufferings. As RBayk elsewhere our troubles are light and
will be outweighed by our rewards (2 Corinthians7: We also see that the sufferings and
glory concern the whole of creation as well as Beth creations — us and the rest of the



universe — are suffering and groaning now; bothgaieg to be set free together. As nature
shared in the curse, and now shares in the paibyslbalso share in the glory. Hentlee
creation waits in eager expectation for the son&od to be revealefverse 19).

| think the ‘troubles’ have their origin in Adanrsbellion and the cursing of creation by
God. In a way the Book of Ecclesiates which wekembat during our weekend away is a
commentary on these verses. They make it cleathbadroubles and frustration to which
creation is subjected are by the will of God. B creation will experience a new
beginning, it will be liberated. This expectatiat nature itself will be renewed is integral
to the OT prophetic vision of the messianic agpeemlly in the Psalms and Isaiah. Vivid
images are used to express Israel’s faith thagdngn and the heavens will be changed like
clothing (Psalms 102:25); that God ‘will create negavens and a new earth’, including a
new Jerusalem (Isaiah 65:17ff). In the NT Jesusshlf spoke of the ‘new birth’
(palingenesia of the world at his coming (Matthew 19:28); Peiéthe ‘restoration’
(apokatastasisof all things (Acts 3:19,21); and John of the rfesaven and earth, in which
God will dwell with his people, and from which akparation, sorrow, pain and death will
have been eliminated (Revelation 21, 22).

Let’'s move on to verses 22-25:

“We know that the whole creation has been groaasm the pains of childbirth right up to
the present time. Not only so, but we ourselves) hdwe the firstfruits of the Spirit, groan
inwardly as we wait eagerly for our adoption asssane redemption of our bodies. For in
this hope we were saved. But hope that is seeo ®pe at all. Who hopes for what he
already has? But if we hope for what we do nothgate, we wait for it patiently.” (verses 22-
25)

Verse 22 actually brings together the past, premedfuture. Not only is the creation
groaning now, but it is groaning ‘until now’. Arsihce its groans are labour pains, they look
forward to the coming new order. The pains of labwill be followed by the joys of birth.
The universe is not going to be destroyed, bukerdiberated, transformed and suffused with
the glory of God.

Verses 23-25 express the Christian dilemma. Weaught in the tension between what God
has inaugurated (by giving us his Spirit) and wieatvill bring about (in our final adoption
and redemption), and so we groan with discomfadtlanging. The indwelling Spirit gives

us joy, and the coming glory gives us hope, buirterim suspense gives us pain. As
Christians we need to learn to accept and liveiwithis tension. Some Christians have too
much focus on the frustration and disappointmemt and are apathetic, others grow
impatient and try and experience now what is nat ye

The Spirit can help us with this — see verses 26-27

“In the same way, the Spirit helps us in our weakn&/e do not know what we ought to
pray for, but the Spirit himself intercedes forwigh groans that words cannot express. And
he who searches our hearts knows the mind of thré, Bgcause the Spirit intercedes for the
saints in accordance with God’s will.” (verses Zg§-2

So, the Spirit is helping us with our prayers, 8prit intercedes for us in accordance with
the Father’s will when we don’t know what to pray.f

In the last twelve verses of chapter 8 Paul loaksoay we are enveloped in the steadfastness
God'’s love. Let’s start with verses 28-30:



“And we know that in all things God works for theayl of those who love him, who have
been called according to his purpose. For thosef@e#tnew he also predestined to be
conformed to the likeness of his Son, that he mighthe firstborn among many brothers.
And those he predestined, he also called; thosalte, he also justified; those he justified,
he also glorified.” (verses 28-30)

Verse 28 is one of the best known verses in thé&Bilm this life there are many things we
don’t know, things which are hidden from us, butea@ rest secure in the knowledge that
God is at work for good in our lives. God is cdassly, energetically and purposefully
active on behalf of all his people, all those wbed him — and what is more he’s active for
our good. Not necessarily for our comfort, butdorgood God is wholly good and so all
his works are expressions of his goodness. Hetking for our ultimate good — our final
salvation. The Bible has many stories which ilats this. Joseph was sold into slavery and
imprisoned, but in the end he was able to save rpanple from starvation including his

own family. A completely innocent Christ was hadder to be crucified by evil men, but
God brought out of that the salvation of the whaflenankind.

Verse 28 also says that God is working for those’'vehbeercalled according to his

purpose. | think we can link this calling to thieedestinatiorof verse 29. This is clearly
distinct and different from mere foreknowledge athithe foreknowledge of God and
predestination by God are spoken of in this veBselZe spoken in other teaching days
about the tension between predestination and fleeWiey seem contradictory to us, but the
Bible clearly teaches that both are true — so wehave to live with this apparent
contradiction and accept that somehow in God’s avbdth can be true. It's one of God’s
mysteries.

Verse 30 tells us that those who were predestiggddal were also called. | think we can
link this calling to hearing the gospel. So preihedion doesn’t do away with the need for
evangelism, in fact it calls for more of it. God'Sective call enables those who hear the
gospel to believe, and those who believe are jadtliy faith. We looked at justification by
faith in Part I and I'm not going to cover it agaibet me just emphasize that justification is
not forgiveness or acquittal or even acceptands;atdeclaration that we sinners are now
legally (but only legally) righteous in God’s sightVe've been looking at being made really
righteous through the work of the Holy Spirit follimg our justification already this
morning.

In verses 31-35 Paul poses five unanswered qusstion

“What, then, shall we say in response to this?dfl @ for us, who can be against us? He
who did not spare his own Son, but gave him uu$oall—how will he not also, along with
him, graciously give us all things? Who will briagy charge against those whom God has
chosen? It is God who justifies. Who is he thatdeanns? Christ Jesus, who died—more
than that, who was raised to life—is at the righundh of God and is also interceding for us.
Who shall separate us from the love of Christ? [Sf@lble or hardship or persecution or
famine or nakedness or danger or sword?” (versedb31

Paul starts off with the statement what is thersatpin response to his five affirmations of
verses 28-30? What is left to say? What can wi@ ddaul answers himself with five
unanswered and unanswerable questions. Thereassveer, for no-one and nothing can
harm the people whom God has foreknown, predestoadiéd, justified and glorified.



Paul's questions are not answered because theyeatdin a great truth — for example “if
God is for us who can be against us?” Many thing® Satan to circumstances can be
against ubut these things cannot prevalil if God is for us hass for all who truly believe.
Similarly Paul’'s second question brings us bacdhéocross. The cross is the guarantee of
the continuing, unfailing generosity of God. Peoihcludes his five questions with “who

shall separate us from the love of Christ?” Heslgeveral things which might be thought to
do that concluding with the idea of death — therskvdn order to reinforce this idea Paul
guotes from Psalm 44:22 in verse 36:

“As it is written: "For your sake we face deathddly long; we are considered as sheep to be
slaughtered."” (verse 36)

Paul knew about all these afflictions. He hadexeffi hardship and persecution and his
enemies had tried to put him to death on more timenoccasion. Those of us who have
never had to suffer physically for Christ shouldhags read these verses alongside verses
Hebrews 11, which list unnamed people of faith wiese tortured, jeered at, flogged,
chained, stoned, and even sawn in half. Facedswith heroism, there is no place for
glibness or complacency. But see what Paul haayton verses 37-39:

“No, in all these things we are more than conquetiorough him who loved us. For | am
convinced that neither death nor life, neither &ger demons, neither the present nor the
future, nor any powers, neither height nor deptin,anything else in all creation, will be able
to separate us from the love of God that is in €hiesus our Lord.” (verses 37-39)

Paul is saying that far from alienating us fromi€fpain and hardship will make us more
than conquerors through him who loved us (verse 3W)s reference to love is significant
the aorist tense used in the Greek shows thaeitsréo the cross. Paul seems to be saying
that, since Christ proved his love for ushiy sufferings, smur sufferings cannot possibly
separate us from it. Rather our sufferings urstevith Christ.

Paul goes on to say that he’s convinced — andheererites in the perfect tense, so he’s
saying that he is and remains convinced — thatimgptivhatsoever, either now or in the
future, can separate us from the love of God espes and through Christ. Everything in
creation, both in the material and the spiritualmes, has been subjected to Christ — so
nothing in any of these realms can possibly separafrom Christ’s love.

Paul’s five questions were not chosen at randoheyre all about the kind of God we
believe in. Together they affirm that absolutedyhng can frustrate God’s purpose (since he
is for us), or quench his generosity (since henmaspared his Son), or accuse or condemn
the people he has called (since he has justifiechtthrough Christ), or separate us from his
love (since he has revealed it in Christ).

This love is the love of God which was supremeBpthyed in the cross (5:8; 8:32, 37),
which has been poured into our hearts by the Hplyit5:5), which has drawn out from us
our responsive love (8:28), and which in its edaésteadfastness will never let us go, since
it is committed to bringing us safe home to glaryhe end (8:35, 39). Our confidence is not
in our love for God, which is frall, fickle and fating, but in his love for us, which is
steadfast, faithful and persevering. As John Stois: “the doctrine of ‘the perseverance of
the saints’ — the doctrine that we cannot losesalwration once we have truly believed —
needs to be re-named. It is the doctrine of thegwerance of God with the saints.”



Chapters 9 - 11

These chapters deal with the problem of Jewishligiland the problems which this raises.
| believe that these chapters are important —dlkscripture they have much to teach us — but
for reasons of time I'm going to deal with thenrifabriefly this morning.

The dominant theme of these chapters is Jewishiehbad the problems which this raises.
How could the privileged people of God have fatledecognize their Messiah? Since the
gospel had been ‘promised beforehand ... in the Bolyptures’ (1:2¢f. 3:21), why did they
not embrace it? If the good news was truly Godiargy power ‘first for the Jews’ (1:16),
why were they not the first to accept it? How cbtlleir unresponsiveness be reconciled
with God’s covenant and promises? How did the eosion of the Gentiles, and Paul’s
unique mission as apostle to the Gentiles, fitith\wod’s plan? What was God'’s future
purpose for both Jews and Gentiles?

Each chapter handles a different aspect of Gothsioa to Israel, past, present and future:

1. Israel’s fall (9:1-33): God’s purpose of elentio

2. lIsrael's fault (10:1-21): God'’s dismay over bexobedience
3. lIsrael’s future (11:1-32): God'’s long-term desig

4. Doxology (11:33-36): God’s wisdom and generosity

Although Paul is God’s Apostle to the Gentiles $still passionately concerned about his
people the Jews. During his missionary journeyaltvays preached first to the Jews and
then to the Gentiles. In these chapters he wpidssionately about the rejection of the gospel
message by most Jews.

Paul says a number of things in chapter 9. Firbtysays that God’s word has not failed,
God has kept his promises which were always adeldetssa true spiritual Israel who were
chosen by God (9:11-12). Secondly, God is notstriuexercise his choices. Both mercy
and judgement are fully compatible with justicenirdly, God has the right of a potter to
shape his clay and we have no right to challenge(Bi20-21). Fourthly, the explanation of
the church’s composition (a Gentile majority anteavish remnant) is that the Gentiles
believed in Jesus whereas the majority of Israghbted over him, the stone God had laid
(9:30-33). So the acceptance of the Gentilesribatéd to the sovereign mercy of God, and
the rejection of Israel to their own rebellion agiGod.

In chapter 10, Paul writes about the need for aterstanding of the gospel (10:5-13), for the
proclamation of the gospel (10:14-15), and forrésponse of faith (10:16—-21). Here Paul
turns from the past to the present, from his exadian of the Israelites’ unbelief to his hope
that they will yet hear and believe the gospel.llldpeak of his vision for the future in
chapter 11. Before leaving chapter 10 | do justtivia comment on a few verses — look at
verses 9-11:

“That if you confess with your mouth, "Jesus isd,6rand believe in your heart that God
raised him from the dead, you will be saved. F@s with your heart that you believe and are
justified, and it is with your mouth that you cos$eand are saved. As the Scripture says,
"Anyone who trusts in him will never be put to sheafh (verses 9-11)

Here Paul is saying how easy it is for us to actepfree pardon Christ won for us on the

cross and gain our salvation. He says that we teeethke a public acknowledgement that
Christ is Lord, the Son of God and believe inwaidlyis crucifixion and resurrection. Here
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Paul isn’'t speaking of a superficial faith, he’tereing to a firm inward faith that takes hold
of our whole inner being. Our salvation is not atter of works or law, but is purely and
simply by faith, and this is universally true fawls and Gentiles alike. It's the same for
everyone. Paul attests to the truth of what haysng with a quotation from Isaiah “Anyone
who trusts in him will never be put to shame” (édak8:16).

Moving on to chapter 11, here Paul looks to tharkit Paul begins with the tragic paradox
of Israel’s condition, uniquely privileged by Goddayet entrenched in unbelief (9:1ff.). Paul
then asks if this disobedience means that Goddjested his chosen people and concludes
that the rejection is only partial — a believingrent remains (verses 1-10). Paul then goes
on to ask whether the plight of Israel is final aahcludes that their fall is only temporary.
There is still an Israelite remnant in the presant there is going to be an Israelite recovery
in the future, which will itself lead to blessingrfthe whole world (verses 11-32). So, firstly,
already through Israel’s fall, salvation has comée Gentiles. Secondly, this Gentile
salvation will make Israel envious and so leaddpriestoration or ‘fullness’. Thirdly,

Israel’s fullness will bring yet much greater rishte the world. Thus the blessing bounces
back and forth from Israel to the Gentiles, frora Gentiles back to Israel, and from Israel to
the Gentiles again.

In verses 25-32 Paul speaks of the salvation déedkl. There is absolutely no indication
that here he’s talking about anything other thanlginaelite nation or of a means of salvation
other than through faith in Christ. The deliverem Zion of verse 26 is clearly Christ.

Verse 32 says that God will have mercy on us ali,| bhink it's clear that this means all
without distinction rather than all without excepti So God will have mercy, which he has
already provided through Christ’s sacrifice, onvatio turn to Christ in faith. Perhaps Paul
envisages that the whole Israelite nation will ttarChrist and so be saved in the end times —
but his exact meaning isn’t really clear.

Chapter 12

In chapter 12 through chapter 15, Paul turns away flewish issues to everyday Christian
discipleship. Here Paul integrates creed and atnahsisting both on the practical
implications of his theology and on the theologitaindations of his ethic. In chapter 12 we
are told to offer our bodies to God because ohtescy (verse 1), to serve one another
because we are one body in Christ (verse 5), anhtbriake revenge, because vengeance
belongs to God (verse 19). According to chaptewé&3re to submit to the state because its
officials are God’s ministers wielding God'’s autitp verse 1ff.), and to love our neighbour
and so fulfil the law because the day of Christtairn is approaching (verse 10f.). In
chapter 14, we are urged not to harm our sistetdbesthers in any way, because Christ died
to be their Saviour (verse 15), rose to be thendl{@erse 9f.) and is coming to be our Judge
(verse 11f.). Itis marvellous to see the greatrlwes of the cross, the resurrection and the
second coming being applied to practical, day-tp-@aristian behaviour.

In a way verses 1-2 of chapter 12 sum things up:

“Therefore, | urge you, brothers, in view of Godercy, to offer your bodies as living
sacrifices, holy and pleasing to God—this is yquirisal act of worship. Do not conform
any longer to the pattern of this world, but besfarmed by the renewing of your mind.
Then you will be able to test and approve what Gedll is—his good, pleasing and perfect
will.” (verses 1-2)
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After having been focused on the controversy betwiesvs and Gentiles, Paul now
addresses and appeals to all believelwathers The grounds of his appeal &ed’s

mercy the forgiveness of our sins through God'’s gra8e.far in this letter Paul has spent
much time unfolding God’s mercies to us inexcusalnié undeserving sinners, whereby he
gave his Son to die for us, justified us freelyféigh and sent his life giving Spirit to sanctify
us. There is no greater incentive to Holy Livihgn in contemplating the mercies of God.
Thomas Erskine of Linlathen said that “in the Ne@stBment religion is grace, and ethics is
gratitude”. It is not by accident that in Greeleand the same nouchéris) stands for both
“grace” and “gratitude”.” God’s grace does not@m@age or condone sin, but rather grace is
the motivation for and foundation of righteous cocid

Paul appeals to us as regards our bodies, heartsians. We must offer our bodies to God
and transform our hearts and minds. No worshpeasing to God which is purely inward,
abstract and mystical. Our worship must expresdfiin concrete acts of service performed
by our bodies. Similarly, authentic Christian dieship will include both the negative
‘mortification’ of our body’s misdeeds (8:13) arttetpositive ‘presentation’ of its members
to God.

Paul made it plain, in his exposure of human deafy48:13ff.), that it reveals itself through
our bodies, in tongues which practise deceit go&lwhich spread poison, in mouths which
are full of cursing and bitterness, in feet whice swift to shed blood, and in eyes which
look away from God. Conversely, Christian sancigws itself in the deeds of the body.
So our feet must walk in his paths, our lips mpsiak the truth and spread the gospel, our
tongues should bring healing, our hands must fifthose who have fallen, and perform
many mundane tasks as well like cooking and cleanyping and mending; our arms should
embrace the lonely and the unloved, our ears sHist#oh to the cries of the distressed, and
our eyes must look humbly and patiently towards .God

We are not to do as those around us do (Matthepbdit3to obey God’s laws and be like
Jesus. J. B. Phillip’s wrote: “Don’t let the wotlound you squeeze you into its own mould,
but let God remould your minds from within.” Ouinds are to be transformed or
metamorpho — which is the verb used by Matthew and Mark eftifansfiguration of Jesus.
So we'’re to be completely transformed in charaater conduct, away from the standards of
the world and into the image of Christ himself.eTdtages of Christian moral transformation
are that firstly our mind is renewed by the Word &pirit of God; then we are able to
discern and desire the will of God; and then weirgeeasingly transformed by it.

We also need to think soberly about ourselves, &iolerses 3-8:

“For by the grace given me | say to every one af: @0 not think of yourself more highly
than you ought, but rather think of yourself withber judgment, in accordance with the
measure of faith God has given you. Just as eaahl bés one body with many members, and
these members do not all have the same functioim, Garist we who are many form one
body, and each member belongs to all the othershdVe different gifts, according to the
grace given us. If a man’s gift is prophesyinghiet use it in proportion to his faith. If it is
serving, let him serve; if it is teaching, let hieach; if it is encouraging, let him encourage;

if it is contributing to the needs of others, lentgive generously; if it is leadership, let him
govern diligently; if it is showing mercy, let hido it cheerfully.” (verses 3-8)

Our renewed mind, which is capable of discerningj @pproving God’s will, must also be
active in evaluating ourselves, our identity andgitts. For we need to know who we are,
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and to have an accurate and balanced self-im@geenewed mind is a humble mind like
Christ’'s. Paul proceeds to give his readers a kaofseven gifts, which he urges them to
exercise conscientiously for the common good. Wigles these gifts into two categories,
‘speaking gifts’ (prophesying, teaching and encgung) and ‘service gifts’ (serving,
contributing, leading and showing mercy).

Prophesying doesn’t necessarily (or even usualBamforetelling the future; it's speaking
under divine inspiration. And such speech or preghe absolutely not to contradict
scripture. When prophesy contradicts scriptusefdalse prophesy and is to be rejected. The
other gifts are mundane, but not less worthy, &eg aire all to besed to be put into

practice, for building up the body of Christ. Note difference between the practical nature
of the gifts listed here and the more supernanaalire of the gifts listed in 1 Corinthians.
We need to broaden our understanding of what splirgifts are.

Paul now moves on to love, look at verses 9-16:

“Love must be sincere. Hate what is evil; clingaioat is good. Be devoted to one another in
brotherly love. Honour one another above yourselMeser be lacking in zeal, but keep your
spiritual fervour, serving the Lord. Be joyful impe, patient in affliction, faithful in prayer.
Share with God’s people who are in need. Practispitality. Bless those who persecute
you; bless and do not curse. Rejoice with those rgfmce; mourn with those who mourn.
Live in harmony with one another. Do not be prdudt, be willing to associate with people

of low position. Do not be conceited.” (verses 9-16

This seems like a compendium of instructions, baytare all based around love. Our love
must be sincere, or more literally without hypogrid. ove must govern and shape all our
relationships. We must be discerning, we are te Waat is evil and love what is good. We
are to “be devoted” to another in brotherly orilaffection. This tender warm affection
should be displayed throughout the family of G&lr love is to express itself in mutual
honour as well as mutual affection. We should etome another the highest possible
honour. We’'re to be enthusiastic, zealous andazgt in the power of the Spirit. We're to
be patient, even as we endure trials and tribulatioVe must be generous towards God’s
people who are needy and practise hospitality ®nmg our homes.

We must be people of goodwill and bless and praylfoke 6:28) those who persecute us
and even offer practical help. We must be symp@théove never stands aloof from other
people’s joys or pains, but identifies with thelve must be in harmony. That is, ‘be of the
same mind’, and so ‘live in agreement with one haot Since Christians have a renewed
mind, it should also be a common mind, sharingstiree basic convictions and concerns.
Without this common mind we cannot live or worketer in harmony. Finally we are
called to be humble and asked to be willing to eisge with those in low positions. We
mustn’t be snobs.

| think these verses are probably the most compisate description of Christian love in the
whole of scripture. Love is sincere, discerniffg@ionate and respectful. It is both
enthusiastic and patient, both generous and hapitaoth benevolent and sympathetic. It is
marked by both harmony and humility. Christianrciwes would be happier communities if
we all loved one another like that.

Having examined love Paul turns to our relationshyth our enemies, how we should
respond to evildoers, look at verses 17-21.:
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“Do not repay anyone evil for evil. Be careful to @hat is right in the eyes of everybody. If
it is possible, as far as it depends on you, liveeace with everyone. Do not take revenge,
my friends, but leave room for God’s wrath, foisitwritten: "It is mine to avenge; | will
repay,” says the Lord. On the contrary: "If youemty is hungry, feed him; if he is thirsty,
give him something to drink. In doing this, you Mieap burning coals on his head." Do not
be overcome by evil, but overcome evil with gog@érses 17-21)

These verses contain four resounding negative iatipes, four don’ts:
1. ‘Do not curse’ (verse 14).
2. ‘Do not repay anyone evil for evil’ (verse 17).
3. ‘Do not take revenge’ (verse 19).
4. 'Do not be overcome by evil’ (verse 21).

Retaliation and revenge are absolutely forbiddethedollowers of Jesus. There is a place
for the punishment of evildoers in the law courtd ave’ll come to that in chapter 13. But, in
personal conduct, we are never to get our own bgéRjuring those who have injured us.

Of course, the Christian ethic is never purely tiggaand each of Paul’s four don’ts is
accompanied by a positive counterpart:

1. we are not to curse but to bless (verse 14);

2. we are not to retaliate, but to do what is righd &mlive at peace (verses 17-18);

3. we are not to take revenge, but to leave this td, @od meanwhile to serve our
enemies (verses 19-20); and

4, we are not to be overcome by evil, but to overcewiewith good (verse 21).

We are not to retaliate against our enemies blgiaiee any punishment to God. Further, we
are to serve our enemies because this may brimg ttheepentance — the burning coals of
which Paul speaks were carried on the heads ofanEgyptians as a sign of repentance.

In all our thinking and living it is important tcekp the negative and positive counterparts
together. Both are good. It is good never tolisgty because if we repay evil for evil, we
double it, adding a second evil to the first, andngreasing the amount of evil in the world.
It is even better to be positive, to bless, to dodj to seek peace, and to serve and convert
our enemy, because if we thus repay good for erilreduce the amount of evil in the world,
while at the same time increasing the amount otlgdio repay evil for evil is to be
overcome by it; to repay good for evil is to overeoevil with good. This is the way of the
Cross.

Chapter 13

In Chapter 12, Paul set out our four basic Chnstedationships, namely to God, to
ourselves, to one another and to our enemies.haptér 13 he develops three more
relationships — to the state (our duty of consaerst citizenship, in verses 1-7), to the Law
(with neighbourly-love as the fulfilment of the Laim verses 8-10), and to the day of the
Lord’s return (our living in the ‘already’ and theot yet’, in verses 11-14).

Paul starts of by looking at our duties towardstépiauthorities in verses 1-7:

“Everyone must submit himself to the governing auties, for there is no authority except
that which God has established. The authoritielsekiat have been established by God.
Consequently, he who rebels against the autharitgbelling against what God has
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instituted, and those who do so will bring judgmentthemselves. For rulers hold no terror
for those who do right, but for those who do wrog.you want to be free from fear of the
one in authority? Then do what is right and he weliinmend you. For he is God’s servant to
do you good. But if you do wrong, be afraid, fordaes not bear the sword for nothing. He is
God's servant, an agent of wrath to bring punisiimarthe wrongdoer. Therefore, it is
necessary to submit to the authorities, not onbahee of possible punishment but also
because of conscience. This is also why you pagstder the authorities are God’s servants,
who give their full time to governing. Give everyowhat you owe him: If you owe taxes,
pay taxes; if revenue, then revenue; if respeet) tlespect; if honour, then honour.” (verses
1-7)

The church and the state have different roles dntsttans have duties to both Church and
state as Jesus taught:

“Then Jesus said to them, "Give to Caesar whates@&r’'s and to God what is God’s." And
they were amazed at him.” (Mark 12:17 NIV)

What Paul writes at the beginning of chapter 1&sigecially remarkable when we consider
that at the time Paul was writing there were naldigthed Christian authorities. On the
contrary, such authorities as did exist were ei@man or Jewish, and were therefore
unfriendly or even hostile to the church. Yet Paglarded these authorities as having been
established by God, who required Christians to sutmthem and cooperate with them.
Here, Paul is clearly taking the long-standingitrad from the Old Testament that Yahweh
is sovereign over human kingdoms ‘and gives theanimne he wishes’ (Daniel 4:32), and
that by his wisdom ‘kings reign ... and princes govéProverbs 8:15-16). It's possible that
Paul felt the need to write this opening part obtier 13 because the Emperor Claudius had
ordered all Jews to leave Rome because of distaesaretween Jews and Christians, or
because some Christians were resisting paying Roaxas, or it may have been part of an
early Christian tradition (it's very similar to eter 2:13-17), but we don’t really know.

Paul says that we must all submit to the goveraumorities because their authority derives
from God — indeed he emphasises that three times:

1. There is no authority except that which God haaldsthed(verse 1b).

2. The authorities that exist have been establishe@dy(verse 1c).

3. Consequently, he who rebels against the authaitghbelling against what God has
instituted(verse 2a).

The state has divine authority and we arenoomallyto be subversives. | say normally here
for what happens if the ruler in question is aétitr a Stalin or an Idi Amin? Is Paul saying
that we must submit even to authorities such asetheCertainly Paul was aware that rulers
could be unjust, after all he’d been unjustly fledgand beaten many times. In my view few
passages of scripture have suffered as much nmgiatation and misuse as these opening
verses of Chapter 13. President Botha of Soutlt@frsed to regularly read them out to
justify his apartheid regime.

| believe that when Paul depicts rulers in sucavat@irable light, as commending the right
and opposing the wrong, Paul is stating the diudieal, not the human reality. We must also
remember that Paul was writing to the specificagitn of Roman Christians at that time. |
think the overriding principle is clear — we arestdomit right up to the point where

obedience to the state would entail disobedien€&ot but not further, because Paul says
that the authority of the state derives from andelkegated by God. If the state commands
what God forbids, or forbids what God commandsn ther plain Christian duty is to resist,
not to submit, to disobey the state in order toydBed. As Peter and the other apostles put it
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to the Sanhedrin: “We must obey God rather than'fif@ets 5:29). In fact I think it's quite
significant that Paul says “submit” to authoritragher than “obey” authorities, our
submission to authorities is to be interpretechanlight of our overarching submission to
God.

In verses 4-7, Paul goes on to make it clear tiestate is to exercise its authority for the
good of its subjects. So the ministry of the sisti® promote good and renounce and punish
evil. We as subjects must obey the state, sodsrnfe state does not command what is
contrary to God'’s laws, and the state must exernssainistry for the good of its subjects
using its God given authority, promoting good andiphing evil.

Paul concludes his section on the state with agrée to the raising and paying of taxes.
Taxation was widespread in the ancient world, @assit is today. There are some services
which must be provided by the state and these briptid for, so some level of taxation is
necessary. Christians must pay such taxes as@erfy due with good grace.

Paul now moves on to love as the fulfilment of ldn& — look at verses 8-10:

“Let no debt remain outstanding, except the coiigulebt to love one another, for he who
loves his fellow-man has fulfilled the law. The cm@ndments, "Do not commit adultery,”
"Do not murder,” "Do not steal,” "Do not covet,"dawhatever other commandment there
may be, are summed up in this one rule: "Love ymighbour as yourself." Love does no
harm to its neighbour. Therefore love is the faif#nt of the law.” (verses 8-10)

The fact that the state is charged with the adrmatisn of justice is in no way incompatible
with our obligation to love. Three times in thelseee verses the apostle writes of the need to
love our neighbour, and quotes Leviticus 19:18 V& gour neighbour as yourself.”

Paul makes three affirmations about neighbour-Idviestly, that love is an unpaid debt,
secondly, that love is the fulfilment of the lawdathirdly that love does no harm to our
neighbour. Paul says let no debt remain outstaneixcept love. We are in debt to the
unbelieving world to share the gospel with it ();Me are in debt to the Holy Spirit to live a
holy life (8:12f.); and we are in debt to the stiatgpay our taxes (13:6f.). Widening this last
point, as Christians, we should be prompt and @ateun meeting all our financial
obligations and shouldn’t take on obligations ldek loans and mortgages unless we are
confident we can meet them. But there is one a#lnth will always remain outstanding,
because we can never pay it, and that is our dutwve. We can never stop loving
somebody and say, ‘I have loved enough.’

Love still needs rules, needs law. We don’t havenéallible moral compass which discerns
intuitively what a true respect for persons wilhteend in each situation. Love cannot
manage on its own without an objective moral steshddhat is why Paul wrote not that
‘love is the end of law’ but that ‘love is the filthent of the law’. Love and law need each
other. Love needs law for its direction, while laeeds love for its inspiration. Love
achieves this fulfilment of the law by doing no imato others, to neighbours. Paul illustrates
this by quoting some of the commandments, sucldlasbdt murder” and “do not commit
adultery” and saying that they are all summed wugeutthe one rule “love your neighbour as
yourself’. Breaking any of these commandmentsIvesharm to our neighbours. So, if we
truly love our neighbours, we will seek their goadt their harm, and we will thereby fulfil
the law, even though we will never completely desgje our debt.
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In the final verses of chapter 13, Paul moves dondk at the second coming of Christ and
how we should live in anticipation of that — loakvarses 11-14:

“And do this, understanding the present time. Tiverthas come for you to wake up from
your slumber, because our salvation is nearer haw when we first believed. The night is
nearly over; the day is almost here. So let usapige the deeds of darkness and put on the
armour of light. Let us behave decently, as indagtime, not in orgies and drunkenness, not
in sexual immorality and debauchery, not in diseenand jealousy. Rather, clothe
yourselves with the Lord Jesus Christ, and domaktabout how to gratify the desires of the
sinful nature.” (verses 11-14)

Paul begins by saying we should do all the thihgs he’s just been writing about and goes
on to tell uswvhywe should do this. These days we're all slavasw# and governed by
clocks and watches — but it's more important tovkri@od’s time. The Bible divides history
into ‘this age’ and ‘the age to come’, and the Niesgtament authors are clear that the age to
come, or the kingdom of God, was inaugurated bysleSo, at present, the two ages
overlap. We are waiting expectantly for the secomaling of Christ, when the old age will
finally disappear, the period of overlap will eraghd the new age of God’s kingdom will be
consummated. Paul makes three time referenceshwlssume this background
understanding.

Firstly, he sayshe hour has comi®r you to wake up from your slumhb@erse 11b). The

time for sleep has passed. It is now time to wgkand get up. Secondly, Paul says this is
because our salvation is nearer now than when sebelievedverse 11c). “Salvation” is a
comprehensive term, embracing our past (justificgtipresent (sanctification) and future
(glorification). Here Paul has in mind our glocdtion, our being adopted as children of God
and the redemption of our bodies, and he’s sayiisgis nearer than when we were first
converted. Every day that goes by brings it clogéirdly, Paul is saying théhe night(the

old age of darkness) is well advanced, so thatriearly over; the dagwhen Christ returns)

is almost herdverse 12a). Many people take this to mean that faought that the day of
Christ’s return was imminent and that he was mitakBut, | don’t believe that is the case.
The Apostles well knew that the hour of Christ'aira was unknown (Acts 1:6-7) and Paul
said so elsewhere (1 Thessalonians 5:1-3). BatAgostles also knew that there was no
further major event in God'’s calendar prior to $ieeond coming. So they were, and we are,
living in ‘the last days’. It is in this sense ti@trist is coming ‘soon’ (16:20). We must be
watchful and alert, because we do not know the.time

So, Paul tells us that the time is already herei$oio wake up (verse 11a); now our salvation
is nearer than it was (verse 11b); and the nigbtearly given place to the day (verse 12a).
It's the familiar tension between the ‘now alread¥/Christ’s first coming and the ‘not yet’

of his second coming.

In the middle of verse 12, Pauks marks a transition from his statements about tortbe
exhortations these lead him to. We don’t just neashderstand time we must behave
accordingly. Paul issues three appeals with p@es&hd negative aspects.

Firstly, he say$o let us put aside the deeds of darkness andnpilieecarmour of ligh{verse
12b). The picture is that, because of the hounmast not only wake up and get up, but get
dressed as well. We must take off our night clettiee deeds of darknesand put on
instead, as suitable daytime equipment for theieaf Christthe armour of light For ‘the
Christian’s life is not a sleep, but a battle’.
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Secondly, Paul turns to appropriate behaviour.itively, he saydet us behave decentty
‘becomingly’ as in the daytimehat is, as if the day had already dawned. Neglgt he
says, turn from the kind of things people do urmerer of darknessiot in orgies and
drunkenness, not in sexual immorality and debauygheot in dissension and jealouGierse
13). As Christians we must exhibit self-controtlire areas of drink, sex and social
relationships.

Thirdly, Paul says that we must take on the nadfi@hrist and reject our fallen self-centred
nature:Clothe yourselves with the Lord Jesus Christ, amahat think about how to gratify
the desires of the sinful natufeerse 14). In Galatians Paul wrote that those are in

Christ by justification and baptism ‘have clothéldémselves with Christ. In Romans this
clothing ourselves with Christ is something wd $i#ve to do, or to keep doing.

Chapter 13 began with important teaching albmwtwe can be good citizens (verses 1-7)
and good neighbours (verses 8-10); it ends withwe should be. There’s no greater
incentive for us to perform these duties than daeareness that Christ is coming again.

Chapter 14 to 15:13

The whole of chapter 14 and the first half of cleagdts deal with our relationship to the
weak; how we should be welcoming, not despisindgijg or offending them. Both
previous chapters have emphasised the importariceefwhether loving our enemies
(chapter 12) or loving our neighbours (chapter 18pw Paul supplies a lengthy example of
what it means in practice to ‘walk according todbvlt concerns the relations between two
groups in the Christian community in Rome whom amas ‘the weak’ and ‘the strong’:
Paul says ‘we who are strong ought to bear wittfdahimgs of the weak’.

| should make it clear at the beginning that hexel ¥ talking about a weakness of faith and
not a weakness of will or character. As Cranfedgs: “[it's aJweakness in assurance that
one’s faith permits one to do certain things”. isenvisioning a weaker Christian, we
mustn’t envisage a vulnerable person easily oveecbyntemptation, but a sensitive Christian
full of indecision and scruples. What the wealklecnot strength of self-control but
freedom of conscience.

But, who were these weak Christians? There arerf@in theories:

1. That they were converts from paganism, similahtzsé persons Paul wrote
about in 1 Corinthians 8. Although they have besstued from idolatry,
their over scrupulous conscience forbade themttaneat which, before being
sold by the local butcher, had been used in seerib an idol. They feared
that to eat such meat would compromise and so conse them.

2. That they were weak ascetics, ascetic ideas amtiges could have
infiltrated into the Roman church. This might eaiplwhy the weak abstained
from wine as well as meat (14:21), but apart frbat there isn’t really much
evidence for this idea.

3. That they werdegalists Perhaps they failed to grasp the gospel medbage
we are justified not by vegetarianism or teetotal)ibut by faith alone. In
other words, the weak (being weak in faith) regdriteir observances and
abstentions as good works necessary for salvaBom.in Galatians
(Galatians 1:8) Paul pronounced a solemn anath@omanyone who
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distorted the gospel of grace in this way; so @nsg unlikely that he would
have been so gentle with Romans doing this as inecisapter 14.

4. That they were Jewish Christians who continuedogeove the Sabbath and
Jewish feast days and holy days and maintainingsbedietary rules. Paul’s
conciliatory attitude towards the ‘weak’ is in keggpwith this as the council
of Jerusalem decree had tacitly given Jewish Ganistthe freedom to
continue Jewish practices. | think this is the nli&gly theory about who the
weak were.

Of course, we can’t say that all the weak were sew@hristians and that all the strong were
Gentile Christians — there would have been somdagyvéetween the groups. I'm sure some
of the weak were Gentile ‘God fearers’ on the ediigthe synagogue and some of the strong
were Jews who had abandoned their former practseBaul himself had done. But, this
theory does explain the background to what Paulmdten here as forming a basis for
Jewish and Gentile Christians to co-exist harmasiioin the Christian fellowship.

Professor Dunn says: “the tensions in Rome wengdmet those who saw themselves as part
of an essentially Jewish movement and thereforgateld to observe the characteristic and
distinctive Jewish customs, and those who sharetisRanderstanding of a gospel which
transcended Jewish particularity”.

In this section of his letter, Paul insists thatatary rules, observances of holy days and the
like arenon-essentials There is a similar need for discernment tod&fe mustn’t elevate
non-essentials, especially issues of custom aredraaty and forms of worship, to the level

of the essential and make them tests of orthodogycanditions of fellowship. Nor must we
marginalize fundamental theological or moral quesias if they were only cultural and of

no great importance. Paul distinguished betweesetlhings and so should we.

Although he’s dealing with non-essentials, Paudtseéhem with a remarkable blend of
theology and ethics. He brings the great theolidraths of the cross, the resurrection, the
second coming and God’s judgement to bear on ménidanes.

In this long section (14:1-15:13) Paul developsanggiment firstly, by laying down the
fundamental principle of acceptance (especiallyatteeptance of the weak) which underpins
the whole discussion. It is positive (‘Accept himthe weak person), yet qualified (‘without
passing judgment on disputable matters’). Secomallhe rest of the passage, Paul develops
three negative deductions which follow from hisipee principle. He tells his readers that
they must neither despise nor condemn the weak+{18a); that they must neither offend

nor destroy them (14:13b—-23); and that they musplaase themselves, but follow Christ’s
unselfish example (15:1-4). In conclusion he aalds the union of Jews and Gentiles in the
worship of God (15:5-13).

Paul states the positive principle in verse 1 aiptar 14:

“Accept him whose faith is weak, without passinggment on disputable matters.” (14:1)
Paul doesn’t make excuses for these people, hdlsaydaith is weak, and (as he’ll make
clear in a moment) actually mistaken. But, theytarbe neither ignored, nor reproached, nor
(at least at this stage) corrected, but ratheeteebeived into the fellowship. In fact the
Greek wordProslambaa is stronger than the NIV’ translation ‘accept’eceive (as the KJV has it)

or even welcome (chosen by the ESV) expresses dlamimg better. Indeed this is the word used of
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Jesus welcoming people into heaven (John 14:Bglie¢ve that here Paul is asking us to accept other
believers in the same way that Christ accepted ®3).

So, Paul is saying that we must receive the weadopewith a warm and genuine welcome,
‘without debate over his misgivings’ or scruples), or ‘not for the purpose of getting into
guarrels about opinions’ (BAGD). We are not tamtthie church into a place of argument,
still less into a courtroom in which weak persoresfaut in the dock, interrogated and
accused. The welcome we give them must inclugeecegor their opinions — even if we
don’t agree with them.

The strong must welcome weak believers and the weadt welcome strong believers
because God has welcomed them all — look at v@rSes

“One man’s faith allows him to eat everything, babther man, whose faith is weak, eats
only vegetables. The man who eats everything matdook down on him who does not, and
the man who does not eat everything must not condaeman who does, for God has
accepted him.” (14:2-3)

We must welcome them because Christ has died sed to be Lord, Lord over all believers
—14:4-9:

“Who are you to judge someone else’s servant? Jown master he stands or falls. And he
will stand, for the Lord is able to make him sta@te man considers one day more sacred
than another; another man considers every day. &eh one should be fully convinced in
his own mind. He who regards one day as speciak do to the Lord. He who eats meat,
eats to the Lord, for he gives thanks to God; and/ho abstains, does so to the Lord and
gives thanks to God. For none of us lives to hifriehe and none of us dies to himself
alone. If we live, we live to the Lord; and if weedwe die to the Lord. So, whether we live
or die, we belong to the Lord. For this very reasoinrist died and returned to life so that he
might be the Lord of both the dead and the livid4:4-9)

In other words, no believer should interfere intheo believer’s relationship with Christ, it is
for Christ alone to judge. Life and death seerbddaken as constituting together the sum
total of our human being. While we continue te@lon earth and when through death we
begin the life of heaven, everything we have amdb&iongs to the Lord Jesus and must
therefore be lived to his honour and glory. Tkisvhat | meant when | said earlier that Paul
brings the great theological truths of the crdss,resurrection, the second coming and God’s
judgement to bear on mundane issues.

Paul goes on to say that we must welcome all baigelboth because they are our brothers
and because we will all stand before God’s judgedrseat — 14:10-13a:

“You, then, why do you judge your brother? Or whoyybu look down on your brother? For
we will all stand before God’s judgment seat. hvistten: "As surely as | live,” says the
Lord, ‘Every knee will bow before me; every tongudl confess to God.™ So then, each of
us will give an account of himself to God. Thereftet us stop passing judgment on one
another.” (14:10-13a)

We are not to judge other Christians because treegyetated to us in the strongest possible
way — by family ties; they are our brothers oresist Whether we are thinking of the weak,
with all their tedious doubts and fears, or of sheng, with all their brash assurances and
freedoms, they are our brothers and sisters. Wileeremember this, our attitude to them
becomes at once less critical, less impatient, gererous and tender.
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There is an obvious link between our not judginglmoether (14:10a) and our having to
stand before God’s judgment séa4:10b). We should not judge, because we owrsedve
going to be judged. Here I think Paul has in ntmelwords of Jesus: “do not judge, or you
too will be judged” (Matthew 7:1). Here we needwcareful to understand that neither
Jesus nor Paul is commanding that we abandonitatismn or that we suspend our critical
faculties. If we did that, we would not be ableotiey Jesus’ instruction to “watch out for
false prophets” (Matthew 7:15). What is actuatiybidden to believers is not criticism but
censoriousness, ‘judging’ in the sense of ‘pasgidgment on’ or condemning. And the
reason is that we ourselves will one day appearbe¢he Judge. Paul confirms this with a
guotation from Isaiah (Isaiah 45:23) in verse 11.

Paul moves on to say that we must not offend araolethe weak person — 14:13b-23:
“Instead, make up your mind not to put any stunlitock or obstacle in your brother’s

way. As one who is in the Lord Jesus, | am fullpwiaced that no food is unclean in itself.
But if anyone regards something as unclean, thehifo it is unclean. If your brother is
distressed because of what you eat, you are netauging in love. Do not by your eating
destroy your brother for whom Christ died. Do nitd\v& what you consider good to be

spoken of as evil. For the kingdom of God is natatter of eating and drinking, but of
righteousness, peace and joy in the Holy Spiritabee anyone who serves Christ in this way
is pleasing to God and approved by men. Let ugfoer make every effort to do what leads
to peace and to mutual edification. Do not desth@ywork of God for the sake of food. All
food is clean, but it is wrong for a man to eatthimg that causes someone else to stumble. It
is better not to eat meat or drink wine or to dgthimg else that will cause your brother to

fall. So whatever you believe about these thinggpKkeetween yourself and God. Blessed is
the man who does not condemn himself by what heoapp. But the man who has doubts is
condemned if he eats, because his eating is notflagh; and everything that does not come
from faith is sin.” (14:13-23)

The main emphasis is on the relationship of thengtto the weak and the argument moves
on from how they should be regarded to how theylshbe treated. Verse 13b sums it up,
don’t put any stumbling block in their way.

The paradox which faces the strong is that somésfaoe both clean and unclean
simultaneously. On the one hand, the strong ameicoed that all foods are clean. On the
other hand, the weak are convinced that they dre $o@, how should the strong behave when
two consciences are in collision? Paul’s respimseite clear. Although the strong are
correct, and Paul shares their conviction, bectheséord Jesus has endorsed it, they must
not ride roughshod over the scruples of the weaiknppsing their view on them. On the
contrary, they must defer to the weaker brothesisscience (even though it's mistaken) and
not violate it or cause him to violate it. Thesea is that if we violate our brother’s
conscience in this way we are not acting in loGrist loved this weaker brother enough to
die for him and those who are stronger shouldastIve him enough to avoid wounding his
conscience.

Paul warns that the strong who mislead the wegotagainst their consciences will
seriously damage their Christian discipleship. urges the strong against causing such
injury to the weak.Do not allow what you consider godck. the liberty you have found in
Christ)to be spoken of as eyil4:16), because you flaunt it to the detrimenhefweak.
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The first theological truth which supports Paukgpeal to the strong for restraint is the cross
of Christ, the second is the kingdom of God, teathe gracious rule of God through Christ
and by the Spirit in the lives of his people, bmpa free salvation and demanding a radical
obedience. Paul's argument now is that, whendwgestrong insist on using their liberty to
eat whatever they like, even at the expense olvéifare of the weak, they are guilty of a
grave lack of proportion. They are overestimatimgimportance of diet (which is trivial)
and underestimating the importance of the kingdetndh is central).

Paul repeats this demand for a sense of proparti@d:19-21. Firstly he exhorts believers to
make every effort to do what leads to peace. S#gphe asks them not to destroy God’s
work — the Christian community — for the sake addo Thirdly, Paul contrasts wrong and
right behaviour. He asserts that all food is cleagreeing with the strong believers), but he
says the it isvrongfor the strong to use their liberty as regardsifmharm the weak and
further that it isright for the strong to abstain from meat or wine ortaimg else which will
harm their fellow believers. Paul tells the strengelievers to eat no meat and drink no
wine, that is, to become vegetarians and totabatests, and to go to any other extreme of
renunciation, if that is what is necessary to séneewelfare of the weak.

In verses 22-23 Paul concludes by drawing a distindetween belief and action, that is,
between private conviction and public behaviouher® is no need for us to parade our views
or impose them on other people — whether we aré& wesatrong. As for public behaviour,
Paul contrasts weak and strong Christians. TloagtChristian is blessed because his
conscience approves of his eating everything, abhé can follow his conscience without
any guilt feelings. The weak Christian who is pled with misgivings because his
conscience gives him vacillating signatscondemned if he eaflsy his conscience, not by
God),because his eating is not from faith; and evengtimat does not come from faithsin
(verse 23). These verses show us how importantanscience is. We mustn’t violate our
conscience, but we must educate it.

Paul now identifies himself as one of the strong tfls them what they must do, what their
Christian response towards the weak must be —ehaptverse 1-2:

“We who are strong ought to bear with the failimshe weak and not to please ourselves.
Each of us should please his neighbour for his gtmbduild him up.” (15:1-2)

Firstly, the strongught to bear with the failing@iterally ‘weaknessesdf the weakverse
la). Strong people are usually tempted to wield gteength to discard or crush the weak.
Paul urges them instead to bear with them. ThelGverbbastaz, translated ‘bear’, can,
like the English verb, mean either to ‘endure’hie sense of ‘tolerate’, or to ‘carry’ and
‘support’. | think Paul meant ‘carry’ and ‘suppdnere. One person’s strength can
compensate for another person’s weakness.

Secondlywe who are strong ought ... not to please oursgli®db). To be self-centred and
self-seeking is natural to our fallen human natuet, we ought not to use our strength to
serve our own advantage. As Paul has been argdDhrggtians with a strong conscience
must not trample on the consciences of the weak.

Thirdly, each of us should please his neighbour for his gamduild him up(15:2). This
doesn’t mean we should flatter people or curry taeweith them, indeed scripture condemns
that (Galatians 1:10; 1 Thessalonians 2:4), rattsea constructive building up of people to
educate them and strengthen their faith and comsese
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Our reason for doing these things is to be fourtthénexample of Christ — 15:3-4:

“For even Christ did not please himself but, as written: "The insults of those who insult
you have fallen on me." For everything that wadtemiin the past was written to teach us, so
that through endurance and the encouragement &digtures we might have hope.” (15:3-
4)

As Cranfield says, verse 3 sums up quite well tregacter of Christ’s incarnation and his
earthly life. Instead of pleasing himself, he ghiraself in the service of his Father and of
all humanity. Although he, “being in very natured3, had the greatest right of all persons
to please himself, yet “he did not consider equalith God something to be grasped” for his
own advantage, but first “emptied himselRs{) of his glory and then “humbled himself’ to
serve — even to “death on a cross” (Philippians&:6Paul doesn’t refer specifically to
Christ’s incarnate life, but in verse 3 he quotesf Psalm 69. Christ’s fulfilment of Psalm
69:9 leads Paul into a digression about the natdepurpose of OT scripture in verse 4. |
think we can see five truths about scripture higng)y, that the books of scripture were
primarily intended for those to and for whom thesrewritten in the past but they were
alsowritten to teach us Secondly, everything in scripture is for usialigh not every thing
is of equal value). Thirdly, a major focus of ptuire isChrist Fourthly, it has aractical
purpose Not only is it able to make us “wise for saleatithrough faith in Christ Jesus” (2
Timothy 3:15), but it can bring lencouragemenwith a view toenduranceso thatve might
have hopelooking beyond time to eternity, beyond preseifitesings to future glory.

Fifthly, it carries a diving message, God continteespeak through his word.

Verses 5 and 6 are in the form of a benediction:

“May the God who gives endurance and encouragegieatyou a spirit of unity among
yourselves as you follow Christ Jesus, so that wosith heart and mouth you may glorify the
God and Father of our Lord Jesus Christ.” (15:5-6)

Paul’s prayer is thahe God who gives endurance and encouragelier@ugh Scripture, as
we have seen) maive you a spirit of unity among yourselvéhis can’t mean that Roman
Christians are to agree about everything, becagsgust been telling the strong to bear with
the weak. Surely Paul means that they are to agrd®ve unity of mind, about all
important matters and he’s praying that they shbakk this unity in Christ. Jesus Christ
himself is to be the focus of our unity. The mameagree with him and about him, the more
we shall agree with one another. The purposeisiuthity is that we may join together in the
worship of God, so that the one mind is expressexligh the one heart and the one mouth.
Without this unity of mind about Christ, and whalamhat he is, true unity of heart and
mouth in worship is impossible.

In verse 7 Paul returns to the beginning of higinal appeal in verse 1 of chapter 14:
“Accept one another, then, just as Christ accepber in order to bring praise to God.”

(15:7)

Paul’s closely reasoned argument about the stroddlhe weak (14:2 — 15:6) is sandwiched
between his two cries “accept him [the weaker dth(14:1) and “accept one another”
(15:7). Both these cries are addressed to theenttnlrch — and to us as well. Note also that
Christ’s acceptance of us was ails@rder to bring praise to Go@lL5:7b). The entire credit

for the welcome we have received goes to him wbé the initiative through Christ to
reconcile us to himself and to each other.
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In verses 8-13 Paul turns from the unity of the kvaiad the strong to the unity of Jews and
Gentiles through the same Christ:

“For | tell you that Christ has become a servarthefJews on behalf of God’s truth, to
confirm the promises made to the patriarchs sotti®aGentiles may glorify God for his
mercy, as it is written: "Therefore | will praiselyamong the Gentiles; | will sing hymns to
your name." Again, it says, "Rejoice, O Gentileghvinis people.” And again, "Praise the
Lord, all you Gentiles, and sing praises to hirhyall peoples.” And again, Isaiah says, "The
Root of Jesse will spring up, one who will ariseute over the nations; the Gentiles will
hope in him." May the God of hope fill you with @y and peace as you trust in him, so that
you may overflow with hope by the power of the H8Iyirit.” (15:8-13)

Paul supports the inclusion of both Jews and Gamniil the messianic community with four
OT quotations, firstly from Psalm 18:49 in verses@gondly from Deuteronomy 32:43 in
verse 10, thirdly from Psalm 117:1 in verse 11 famally from Isaiah 11:10 in verse 12 —
thus bringing in all the three Hebrew divisiongld OT the Law, the Prophets and the
Writings. The Jewish Gentile divide was enormousigortant in Paul’s day, but it's saying
to us today that Christ is for everyone. Everyocae be a part of the Christian community if
they will only turn to Christ and accept him as d@nd Master and believe in his death and
resurrection. Christ is for all with no exceptipakhough, of course, not all will accept him.

Paul finishes this section with another benedictioverse 13:
“May the God of hope fill you with all joy and peaas you trust in him, so that you may
overflow with hope by the power of the Holy Spiri{15:13).

The reference to joy and peace reminds us of thstkgs definition of the kingdom of God:
“For the kingdom of God is not a matter of eatimgl @rinking, but of righteousness, peace
and joy in the Holy Spirit,” (14:17)

In verse 13 Paul adds faithqyou trust in hilnas the means by which joy and peace grow
within us, and he prays that his Roman readersbwifilled with both. He also anticipates
that this filling will result in an overflowingso that you may overflow with hope by the
power of the Holy Spirif15:13b). “Hope” is the blessing that Paul isyjmg for here. He

has already expressed his assurance that theuesgiring us hope (15:4). Now he
expresses his prayer-wish thia¢ God of hopenay cause them mwverflow with hope Hope

of course always looks to the future and, sincd Rasijust quoted Isaiah’s prophecy that the
Messiah will be the object of the Gentiles’ hopB:{R), we know what hope is in his mind.
Paul is looking forward to the culmination of histavith the second coming of Christ, and
then beyond it to the glory of the new universealhlews and Gentiles will together inherit.
So, joy, peace, faith and hope are essential Gigualities. If faith is the means to joy and
peace, overflowing hope is the consequence of timese things, and all four are due to the
power of the Holy Spirit within us.

Looking back over chapter 14 and the first partledpter 15 that we've been looking at I'm
struck by how Paul always supports what he’s tegrhiith solid theological arguments
based on scripture and especially the themes afrtss, the resurrection and the second
coming of Christ.

Taking the first of those themes, Christ died andfoss to be our Saviour. Since God has
accepted the weaker brother (14:1, 3), and sineisiGfas accepted us (15:7), we must
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complete the equation and accept one another. ddaowve possibly destroy those whom
Christ died to save?

The second theme is that Christ was resurrectbd twur Lord as Paul says in 14:9. Because
of this, all his people are his servants, and aceantable to him, the weak and the strong
alike (14:6ff.).

The third theme is that Christ is coming againewhr judge. We will all stand before his
judgment seat one day, and each of us will ther lgaxe an account of himself or herself to
God (14:10ff.). To presume to stand in judgmenbtirers is to usurp God’s prerogative.

These three themes are what we affirm when we @kethe Lord’s Supper: ‘Christ has
died! Christ is risen! Christ will come again!” &¥yire not only to be part of our worship, but
if they are to really mean anything they need ftuence our behaviour.

| expect some of what Paul was saying about tlimgtand the weak probably seemed a bit
irrelevant to our situation today, but there are winciples which Paul develops, which,
especially in combination, are applicable to alirdnes in all places at all times. The first is
the principle of faith. Everything must be doneofth faith”, Paul writes (14:23) and, “each
one should be fully convinced in his own mind” @%4: So, we need to study the scriptures in
order that we become strong in faith, growing imfand established convictions. The
second principle is the principle of love. Pauylssthat “Everything must be done according
to love” (14:15). So we need to remember thatfellow Christians are our sisters and
brothers for whom Christ died, we must honour tlzerd not despise them; we must serve
them and not harm them; and we must also respeictabnsciences.

One area in which these dual themes of faith anel $tould operate is in the difference
between essentials and non-essentials in Chridtiattine and practice. Although it is not
always easy to distinguish between them, a safdegsithat truths on which Scripture speaks
with a clear voice are essentials, if scripturesdoat speak or does not speak with a clear
voice, those matters must be regarded as non-edsento the exact details of the rites of
our worship, or the kind of hymns that we sing @taon-essentials and we shouldn’t allow
them to lead us into disunity.

But, in fundamentals faith is primary, and we may appeal to love as an excuse to deny
essential faith. As we’ve seen, in non-fundameritale is primary, and we may not appeal
to zeal for the faith as an excuse for failurewe. Faith instructs our own conscience; love
respects the conscience of others. Faith givestyiplove limits the exercise of that liberty.
No-one has put it better than Rupert Meldeniusaraeawhich some believe wasam de
plumeused by Richard Baxter:

“In essentials unity;

In non-essentials liberty;

In all things charity.”

In verse 15:14-22 Paul speaks of his apostoliaseand his role as missionary to the
Gentiles:

“I myself am convinced, my brothers, that you ysmlves are full of goodness, complete in
knowledge and competent to instruct one anotheavé written to you quite boldly on some
points, as if to remind you of them again, becafgbe grace God gave me to be a minister
of Christ Jesus to the Gentiles with the priestlfydf proclaiming the gospel of God, so that
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the Gentiles might become an offering acceptab{eédd, sanctified by the Holy Spirit.
Therefore | glory in Christ Jesus in my servicé&id. | will not venture to speak of anything
except what Christ has accomplished through meadihg the Gentiles to obey God by what
| have said and done— by the power of signs andaigs, through the power of the Spirit.
So from Jerusalem all the way round to lllyricurhale fully proclaimed the gospel of
Christ. It has always been my ambition to preaehgibspel where Christ was not known, so
that | would not be building on someone else’s ftation. Rather, as it is written: "Those
who were not told about him will see, and those Wwawee not heard will understand.” This is
why | have often been hindered from coming to y@uéerses 15:14-22)

Paul begins by politely expressing confidence smRowman readers knowledge and saying
that he has written, firstly to remind them of th&ths they know, and secondly, because of
his unique ministry as apostle to the Gentiles.

Paul then elaborates on the nature of his minidtiaying attention to three important
features of it. Firstly, he says it is a priestlinistry (verses 16-17). He calls himself a
minister of Christ Jesus to the Gentiles with thegily duty of proclaiming the gospel of
God, so that the Gentiles might become an offeactgptable to God, sanctified by the Holy
Spirit (verse 16). | believe that Paul regards his rorssiy work as a priestly ministry
because he is able to offer his Gentile convertslasgng sacrifice to God. So, when we
evangelise, we are priests because we offer owmeectsnto God. When we worship God,
glorying in his holy name, we should be driven tmuproclaim God’s name to the world.

And when through our witness people are broughkitost, we then offer them to God. Isn’t
that amazing! No wonder Paul proclaimé&tierefore | glory in Christ Jesus in my service to
God(verse 17). Secondly, Paul says that his ministeypowerful ministry (verses 18-19).
It's powerful because it operates in and throughpgbwer of Christ and the Holy Spirit

which have enabled Paul to perform many signs anacias and to proclaim the gospel
effectively. Let's never forget that no-one carcdime a believer except in and through the
power of the Holy Spirit. Finally Paul says tha& ministry was a pioneer ministry (verses
20-22). Paul says that he’s been opening up neungrto the gospel message. That's a
very brief and modest statement of more than tamsyef hectic missionary work including
three heroic missionary journeys. It's interestingt Paul says he preached from Jerusalem
to lllyricum. We usually think of Paul startingshiirst missionary ministry from Antioch —
although the Christian message did originate fremashlem — and we have no record in Acts
of Paul ever going to lllyricum, a town on the Wagstseaboard of Macedonia. Presumably
he must have gone there in the two year gap bethisdaaving Ephesus and embarking for
Jerusalem. Paul has completed a ministry of Bldl@zing preaching of the gospel
throughout much of the then known world. Paul ¢etes:This is why | have oftefall this
time’, REB) been hindered from coming to y(uerse 22). His other ministry duties have
prevented him from visiting Rome.

In verses 23-33 Paul tells us of his travel plans:

“But now that there is no more place for me to wiorkhese regions, and since | have been
longing for many years to see you, | plan to deveen | go to Spain. | hope to visit you
while passing through and to have you assist nrayjourney there, after | have enjoyed
your company for a while. Now, however, | am onway to Jerusalem in the service of the
saints there. For Macedonia and Achaia were pletasethke a contribution for the poor
among the saints in Jerusalem. They were pleasgal itpand indeed they owe it to them.
For if the Gentiles have shared in the Jews’ sf@fiblessings, they owe it to the Jews to
share with them their material blessings. So aftetve completed this task and have made
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sure that they have received this fruit, | willtgoSpain and visit you on the way. | know that
when | come to you, | will come in the full measwofehe blessing of Christ. | urge you,
brothers, by our Lord Jesus Christ and by the tfwbe Spirit, to join me in my struggle by
praying to God for me. Pray that | may be rescuenhfthe unbelievers in Judea and that my
service in Jerusalem may be acceptable to thesshiate, so that by God’s will | may come
to you with joy and together with you be refreshBde God of peace be with you all.
Amen.” (verses 23-33)

Paul specifies three destinations. Firstly, habigut to sail from Corinth to Jerusalem, taking
with him the collection which he has long been aigmg. Secondly, he is intending to go
from Jerusalem to Rome, even though he will onlyplassing through’ (verse 24) rather than
settling down among them for an appreciable peribadirdly, from Rome he will travel on to
Spain, determined to resume his pioneer evangetistnmitment.

If he were to make all these journeys by ship fitls¢ would be at least 800 miles, the second
1,500, and the third 700, making a minimum totaB ®&00 miles, and many more if he were
to travel some of the way by land rather than 3&&en one reflects on the uncertainties and
hazards of travel in those times, the almost ndacdhavay in which Paul announces his
intention to undertake these three voyages is guit@ordinary.

The fact that Paul sees no more opportunity to workgions where he has preached the
gospel emphasises the pioneering nature of histnyniIn line with this policy he clearly
sees his visit to Rome as merely a stepping storfesoway to virgin territory — Spain. As
far as we know from scripture Paul never actuabjted Spain, but there is room in his life
for a possible fourth missionary journey, underta&éer Luke had written Acts — and there
is evidence from early church traditions and wgsirio support this.

As he writes Paul is just about to leave for Jdamsaand he explains the facts about the
collection from the Gentile churches he is takinderusalem make the Romans aware of the
need for this journey. It's for Gentiles to ackrdedge what they owe to the Jews. When we
Gentiles are thinking of the great blessings ofa#&dn, we are hugely in debt to the Jews,
and always will be. Paul sees the offering from @entile churches as a humble, material,
symbolic demonstration of this indebtedness. Aswaw know, Paul will be arrested in
Jerusalem and eventually sent to Rome as a prisoner

Finally, Paul asks for the prayers of the Romarrahior his journeys (verse 30). He has
said near the beginning of his letter (verse 8j he prays continually for them and now he
appropriately asks for their prayers for him. lItiseresting that here Paul refers to prayer as
a struggle. | don’t think he’s thinking of prayes a struggle with God, but rather as a
struggle against powers and principalities. Padrty knows that he will face persecution in
Jerusalem, because he specifically mentions tlagepineed here.

Chapter 16

This chapter, which as we saw in Part |, is missiogn some manuscripts was probably part
of the initial complete letter to the Roman chuacid a shorter 15 chapter version may well
have circulated more generally. Chapter 16 dealslynwith commendations of and
greetings to particular individuals. That’'s nosty it's unimportant, both Brunner and
Chrysostom wrote that it was instructive and treeeboth historical and other lessons to
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learn here. Some of you may remember from PdrtHis presentation that the reference to
Erastus in 16:23 gives us evidence that this letger probably written from Corinth.

One of the most interesting aspects of these gigeis the way they show the degree of
diversity in the early church. They were both reNarcissus (verse 16:11) was probably a
wealthy freedman who influenced Emperor Claudiasid there will have been poor and
nine out of the 26 persons greeted were womeny alse tell us that the Roman church was
probably comprised of house churches (verse 5ktadd in Part | and in the introduction
today.

After his greetings, Paul concludes with warnimgsessages and a doxology. Firstly,
warnings in verses 17-20:

“I urge you, brothers, to watch out for those whose divisions and put obstacles in your
way that are contrary to the teaching you havenksrKeep away from them. For such
people are not serving our Lord Christ, but themnappetites. By smooth talk and flattery
they deceive the minds of naive people. Everyorsehieard about your obedience, so | am
full of joy over you; but | want you to be wise aldavhat is good, and innocent about what is
evil. The God of peace will soon crush Satan uder feet. The grace of our Lord Jesus be
with you.” (verses 17-20)

So Paul is promoting vigilance, separation andettisment. He’s saying that the Roman
Christians must be vigilant for those who wouldkseecause division and disunity, that they
should separate themselves form such people ahththamust be discerning to recognise
them. But, such victories would be impossible afram grace. So Paul addehe grace of
our Lord Jesus be with yduerse 20b).

Having sent his own personal greetings to 26 peddal now passes on greetings from 8
people who are with him in Corinth. He then codelsiwith a doxology in verses 25-27:
“Now to him who is able to establish you by my gelspnd the proclamation of Jesus Christ,
according to the revelation of the mystery hiddemlédng ages past, but now revealed and
made known through the prophetic writings by themowand of the eternal God, so that all
nations might believe and obey him— to the onlyen@od be glory for ever through Jesus
Christ! Amen.” (verses 25-27)

Paul’s doxology is an eloguent and appropriate ke to his letter, for he takes up its
central themes, summarizes them and relates themetanother. This doxology consists of
four parts which focus respectively on the powe&ofl, the gospel of Christ, the
evangelization of the nations and the praise of' Satsdom.

Firstly Paul writes of the power of God “him whoable to establish you”. If the gospel is
the power to save (1:16) then it is also the paw@stablish. The Greek vedlerizo

(translated ‘to establish’) is almost a technieairt for nurturing new converts and
strengthening young churches. Elsewhere in hisrketPaul himself uses this verb in relation
to making Christians firm, strong and stable, wketh their faith (against error), in their
holiness (against temptation) or in their couragainst persecution). So the vision conjured
up by the doxology’s opening words is of God’s éptio establish the multi-ethnic church in
Rome, of which Paul has been dreaming, and togitren its members in truth, holiness and
unity.
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Secondly, Paul writes of the gospel of Christ whecthe means by which Christians can be
established. What Paul is affirming is that Gqabsver to establish the church is part of the
gospel, a part of Paul’'s proclamation. This gospedvealed truth, a mystery which has
been hidden away for ages past and is now revéaledgh the life, death, resurrection and
glorification of Jesus. This good news must bel isralready being, made known
throughout the worldnade known through the prophetic writings by the@ie@and of the
eternal God, so that all nations might believe abey him(verse 26b). Note that this
mystery is being made known by scripture, not NTimgs, but bythe prophetic writings
which must be a reference to OT scripture. Alst ioat God has commanded evangelism —
he’s commanded the preaching of the gospel — aidtis stated that it's for everyone, for
all nations.

Finally, Paul concludeis praise of God’s wisdom: to the only wise Godjlmey for ever
through Jesus Christ! Amdrerse 27). God’s wisdom is seen in Christ hifpSel whom

are hidden all the treasures of wisdom and knovdé{Qolossians 2:3) and above all in
Christ’s cross which, though foolish to human beirig the wisdom of God (1 Corinthians
1:24). God decided to save the world not throdag/lown wisdom but through the folly of the
gospel, in the extraordinary phenomenon of the gmgmultiracial, multicultural church
(Ephesians 3:10) and in his purpose ultimatelyniteueverything under Christ.

No wonder Paul has already broken out in praigeaaf's wisdom: “Oh, the depth of the
riches of the wisdom and knowledge of God!” (vet4e€33). No wonder he does it again at
the end of his letter. Indeed, God’s redeemed lpasitl spend eternity ascribing to him
‘praise and glory and wisdom and thanks and hoaodrpower and strength’. That is, they
will worship him for his power and wisdom display@&dsalvation.

So we can say that the major themes of Paul's lateeencapsulated in these last three verses
of the doxology:

» the power of God to save and to establish;

» the gospel and the mystery, once hidden and nogated, which are Christ crucified

and risen,;

» the Christ-centred witness of Old Testament Scrgytu

» the commission of God to make the good news ofjtdspel universally known;

* the summons to all the nations to respond wittotierlience of faith; and

» the saving wisdom of God, to whom all glory is daeever.

This is the essence of our Christian faith, thaty I've been saying that Paul’s letter to the

Romans is the theological textbook of the NT. Wisy I'm so passionate about the book of
Romans.
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